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Bur Statutenrevifion. 


c Von Prof. W. Baur. 


Die fonmmende Generalfynode wird fich mit der Revijton der 
Statuten und Nebengejege gu befajfen haben. Die bereits vorgefcdla- 
genen Y2enderungen find nicht einfach der jtatutarijdhe Wusdrucf deffen, 
was bet uns bereits Sitte geworden ijt, fondern gerade3u univalzen- 
der Yirt. Sie bedeuten eine Mevolution von oben. Gind wir. berett 
dazu? ; 

Die Statuten find der Nontraft, den die Synode mit uns und 
wir mit thr abgeichlojjen Haben. Kann eS irgend einem von uns 
einerlet fein, ob diejer Rontraft abgeandert wird oder nicht? Riim- 
mert e$ uns gar nicht, wenn-das Erbe der Vater nicht etwa in Ueber- 
einjtinnmung mit feinen Pringipien verbefjert, fondern bejfeitigt wird, 
um fiir etwas anderes Naum 3u fatten? Wenn noch ein Bunfen 
pot ,ovalitat” gegen unjere Kirche in uns gliiht: jest mu er auf- 
flammen, jest muy arbe befannt werden! Won diejem Gefidts- 
puntt aus mdge man die nun folgende Kritif beurteilen. 


Bur Veranderung der Statuten, 


Das Komitee fiir Revifion ete. jehlagt vor: 
$1. Statt ,Deutide Evangelifce Synode von Ytord-YMimertfa”— 
Cvangelifde KRirde in Wanerifa 3u fubjtituteren. 

Cine Synode ijt nichts anderes als ein Teil eines groperen Gan- 
zen. Diejes ware in unfjerem Galle die cvangelifde Kirche. Darum 
heift cS in unjerem Befenntnisparagraphen: ,,Die Deutiche Cvange- 
lifehe Synode von YXord-Wmerifa, als cin Teil der Cvangeltjdhen 
Kirche, verjteht etc.’ Der nene Name bejagt aber: wir find die Evan- 
gelifdhe Rirde in WAmerifa! Cin fehr erflujiver Name, in der Tat! 
Nur: ftinimt er mit der Wirklichfeit iiberein ? 

Was ijt denn gegen den Wusdruc ,Synode” einguwenden? Dah 
das Wort bejonders jenen furios vorfomunt, die. es nod) nte oder nicht 
oft qehdrt haben, und dak e8 im Englifden oft verfehrt ausgeiproden 
wird, dag find im Ernjte feine jtidhbaltiqen Wrgitmente. €3 foil ein- 
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mal einen Mann namens Todfdhinder gegeben haben, von dem der 


{elige Bajtor Giebenpfeitfer erzablte, er babe jich iiber den Yamen 
Siebenpfetffer lujtiq gemacht. Dabei gab es in Nochejter, Mt. Y)., fet- 
ner Beit ein ganzes Seer von nichtdeutfden Xmerifanern, denen der 
Name de$ Pajtors der Salems-Nirche (Siebenpfeiffer) fehr gelautig 
war, und wenn das Hutabnehnien eine populdre Gitte qewejen ware, 
fie batten wabrlich jedeSmal wenigitens nad) dem Hut gegriffen, jo 
oft der Iame in ihrer Gegenwart genannt wurde. Briider, wenn es 
uns nidt gelingt, unferem alten Mamen Ehre 3u machen, wie wird es 
uns dann mit dem neuen gehen? Cin Sohn des eben genannten Ba- 
jtors faim auf den Gedanfen, aus Gefchaftsriicffichten jeinen ererbten 
Namen 3u verandern. Wber niemand fimmerte fic) darum; der Jtame 
war nicht aus3urotten und fdblieplich ergab der Sob jich in fein Ge- 
{chicl, — 

Synode bedeutet gunachjt eine firchliche Verjammiung, wurde 
Dann aber die Bezeichnung fir eine ,Zcilreprajentation” der Rirde: 
find wir da8 nicht? Sit da nicht Naum gelafjen fiir die Union, die 
noch nicht ijt, aber will’s Gott werden foll? Die Yodeen und Sdeale, 


die unjerem alten Xamen 3ugrunde lieqen, find boher zu bewerten, — 


als jene, die tim vorgefdlagenen neuen fid) ausdritcen. 

Und dann das Wort: deutch! Es gibt dajir ein qutes englijdes 
Wort: German. Das ware dem Schreiber gut genug im amerifani- 
jierten Namen der Synode. “German Evangelical’: das ijt dodp 
wohl englifh? Briider, jest mochte ich etwas jagen, habe aber nicht 
fo recht den Wut dazu; oder darf ich’S jagen? Sch will’Ss wagen, es 
np etnmal Heraus, und dann will id mein Haupt verbiillen: Uns. 
feblt das Ehraefiihl, der Charafter! Was, ich follte den vom Vater 
ererbten Ytamen wegtun, und warum? Weil der und jener daran 
AnjtoB nimmt? Weil es dem Gefdhajt fehadet? Che mic) mein Mame 
umbringt, will ich) ibn eber 3u Ehren bringen! Sch will die andern 
awingen, daf fie thn mit Refpeft nennen miijjen: das bin id) meinen 
Vorfabren fchuldig. Wenn unfere Enfel gefragt werden: welche Sorte 
von evangelifeh meint tbr denn? Dann follen fie antworten fonnen: 
“The German Evangelical Brand,” und die andern jollen mit dent 
RNopfe nicfen und fagen: “Good for you!” 

Das Wort “Evangelical” bedeutet im Cnalifcen oft nichts an- 
deres alS was ma im DeutfHen mit proteftantijd ausodrict. Lafjen 
wir alfo rubig das Wort “German” davor ftehen; dann ijt unjere 
firdlide Cigenart begctchnet. Wir follten gerade jekt und in diefer 
Beit darauf bejteben; denim man hat uns das als Scande angerednet,. 
was iiberall fonft in der Welt als das natiirlidjte Ding angefehen 
wird: die Liebe gu den Vorfahren. Oder fafen die unjeren auf der 
_dtanflomer?”“ Mendern wir jet unferen Namen, e8 bleibt ein 


Stachel guriicf. Der Englander hat in diejen Gachen doch ein fetnesy 


Gefithl. Ws der Weltfrieq fchon im Gange war, Hat man unjeren 


V 


a: 
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Miffionaren in Yndien vorgeworfen, fie hatter wahrend des Nrieges 
den Namen ihres Miiffionswerfes geandert.. MS fie nachwiejen, dak 
dies fon gwei Sabre vor dem Rriege getan Hatten, lies man fie in 
Ruhe. Savohl: wahrend man unter Feuer ift, tut man nichts, was 
wie Yeigheit und Chriofigfeit ausjieht, und wir Ytachfommen dert- 
fchen Stammes find immer nocd unter Feuer! Wer fich fener Vor- 
fahren {céamt, der fann fein guter Yimerifaner fein. Man flagt, der 
Wmerifaner deuticher Whfunft hatte das qeijtiqe Leben Winerifas nicht 
beeintlupt. Das ijt gerade in foweit wabhr, als es eine groke Anzahl 
bon jogertannten Deut}h-Wimerifanern gibt, die vor allem YWinerifant- 
{chen (gemeint ijt aber englifher Smport!) ‘fofort umfallen.’ Xa, da 
fol der Yhinerifaner nichtdeutidher Herfunft vor uns Nefpeft haben 
und bot uns etivas [ernen wollen ? ain ps 

§ 2. Belcdhlojjen: Die Safultat des aavabtyerientinac® gu erjuchen, 
eine Revifion bérgunehmen, und gwar fo, dak der WArtifel in Cintlang 
gebract wird nut der empfoblenen Ytamensveranderimg, ohne Ber! 
anderung de8 Befenntnifjes.” 


wa, wozu braucht man gu diefer einfachen Sache eine folch yee 


lehrte Rorperjdhaft? Wenn der Mame verandert ijt, dann fann dod 
irgend jemand dtefen ins Befenntnis hineinfcreiben. Sreilich, wenn 
man diefeS daraufhin anjdaut, dann fommt man ins Gedrange. 
Der neue Yame will eben nicht paffer! CEs ijt namlich im Befennt- 
nisparagraphen ausdriiclich gwifden unferer Synode alS dem Teil 


und der Cvangelifdhen Rirce als dem Gangen unterfcdhieden. Da. 


bleibt dann freilich nichts anderes iibrig, als ein tiidtiges Stitcl un- 
feres Befenntnisparagraphen heraus3ufdhueiden, wenn man ihn nicht 
gar von Grund aus umjfedhreiben mup: eine Wenderung, die im Ltchte 
pon § 21 unferer: Statuten (unjeres Charters!) einfach nicht bejtehen 
fann! 

$3. ,,3u formulieren, wie folgt: Die Xufgabe der Evangelticden 
Rirdhe in Amerifa ijt im allgemeinen die YXusbreitung des Reiches 
Gottes im Sn- und Wusland und im bejonderen die Zyorderung der 
Cvangelijden Kirche in Xmerifa.” 

Mich hier bringt der neue Yame Verwirrung. Wan beadte, 


dak der YMusdruc ,,Cvangeltfehe Kirche im WXmerifa” sweimal vor- 


fomimt. Bezeichnet er jedeSntal diefelbe Rirchengemeinfchaft, oder 
gibt eS amet ,Cvangelifde Rirdhen in Wmerifae” Dak ,,.Dte Evan- 
gelijde Kirche in Wmerifa” fich felbft fordern will, ijt natiirlich gang 
in Ordnung. 

Beacdhtensmert ift auch, was nach der neuen Sajjung weafallt: 
_ / Segriindung und Verbreitung der Cvangelifden Rirche, vor allem 
unter der deutichen Bevdlferung der Vereinigten Staaten von. Mord- 
Amerifa.” Hier gilt: noch fiir viele Sabre werden wir tatfachlich un- 
ter den Itadfommen der cingewanderten Deutjden 3u arbeiten haben. 
Daran wird eine YXenderung diejes Baragraphen nichts andern. Ye- 
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denfalls jollten wir mit einer folchen Wenderung nod ein Weilden 
warten; wer wer, mas die nacdhften Sabre bringen! 

$4, Setle 7. ,,BVerandert durch Einjdiebung der Rorte: Grin- 
dung und vor dem Wort ,,yorderung” (Vorgefchlagene Form: ,,GSriin- 
dung und Sorderung” u. f. w.). 

« Darnach folLaljo in Sufunjt unjfere Synode (Kirche) die Griin- 
dung von Wnjtalten-der chriftlicden Machitenliebe umternehmen. Da- 
gegen ware am Ende michts eingutwenden; denn warum foll die Ge- 
famtfircdje nicht eben da8 auch tum ditrfen oder fonnen, was bis jebt 
alletit der Privatwobhltatighert iiberlajjen war? Wenn daniit aber 
gejagt fein joll, dah finftighin unfjere gejamte Wobhltatiqfeit verfire- 
licht werden foll, Dann hat die Sache ein anderes Gejict. Das ijt dann 
etn romifd-fatholifdes Bringip, das itbrigens jebr gut 3u der Heutt- 
gen Lendenz3 einer Neihe von protejtanti{dhen Nirchen unjeres Landes 
papt. Merfen wir denn gar nidt, dafz wir auf dem Wege Noms find? 
Bon oben berab wird alles geplant und diriqiert> der individuellen 
Sitiative wird nichts mebr iiberlafjen, auger da8 betretfende Yudivi- 
duum Hat eben ein firchlicdes Wit inne. Ohne Ganftion von oben 
wird nichts mehr gegrimbdet, nichts mehr. gedructt, nichts mehr gepre- 
dDigt. Gang fomeit jind wir vielleicht noch nicht, wohl aber aut dem 
geraden Weg dahin. Den Geijt dampfet nicht, bejonders nicht den 
Geijt der {reien, uNgesiwungenert Viebestatiqfett. Sier fann man 
nicht Liberal’ geimug fein. Mur micht die Rirchenjejj jeln allzu enge 
jehrtitren! 

$5. Berdndert: ,Dte jtimmyfabigen Glieder der Cvangelijden 
Kirche in Yinerifa find Gemeinden, Bajtoren und Lehrer.” 

Wijo, die Gemeinden guerjt. Das ijt doch wohl nicht 3ujfallig fo 
angeordnet. Was foll cs heipéen? Die Bajtoren find nicht mehr die 
eiibrer. Das ijt ein gewaltiqes Wrmutszeuqwis, was da unjeren 
Pattoren ausgejtellt wird. Wber vielleicht bietet Der Bujak gu § it 
(jiebe unten) einen Trojt? Ya, und was fiir einen, da8 wird fid 
bald zeigen. Uebrigens: warum hat man die Lehrer nicht weagelaj- 
fen; das ware jider in Cinflang mit den tatjachliden: V peng rte 
qewejen; man denft dod) nicht an die Gonntag|dhirlleprer ? . 

§$ 6. Berandert: Die Gejamtheit der Cvangelifdhen Rirhe int 
MWinerifa’ u. j. rw: 

Sit natal felbjtverjtandlich, toernn der Yate geandert ijt. 

eile 38.. Generalfonferens fiir Generalfynode. BVeraletdhe hiexu 
das folgende. 

~§ Taumd § 8: ,Sitr Gejamtiynode gejest Gefamtfirde, fiir Ge- 
neral- und Dijtriftsjynode General- und Diftriftstouferens. 

/ dic Synodalftatuten veraindert in. Statuten. Sn. diefem Ba- 
ragraphen wie in allen folgenden ijt Sirde fiir Synode gu jfegeit. 
Desqleichen Generalfonfereng und Diftriftsfonferens fiir Generalfy- 
node und Diftriftsfynode.” 
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XN 


Ob man Generalfonjereng oder Generalfynode, Generalprajes 
oder Dijtriftsprajes ete. jagt, ijt einerlei; e$ fommt auf das firchliche 
Syjtem an. Solange e8 eine Synode gibt, wird es aud einen Syno- 
dalprajes geben, wenn man ihn auch Generalprafes nennt) Wenn es 
jie) nur darunt handeln wiirde, paffende englifdhe ante gu finden, 
fo todre das Gange nicht der Mede wert. ES handelt fich jedoch um 
mehr. Das werden wir bald fehen. - 

$9. Hter ijt nits verandert worden. 

$10. Berandert: ,Die Beamten der Gefamtfircde find: Prajes, 
erjter, giweiter und dritter Vigeprafes, Sefretar und Sdakmeijter. 
Die Mmtsdauer derjelben erfirectt fid) auf einen Termin von vier Sab- 
ren, beginnend mit dem Wnfang de8 der reaeaaabigen ®eneralfonfe- 


a 4 


renz folgenden Fi18faljabres. 


Yach diefer Xenderung wiirde die Zabl der Synodal- oder Ge- 
neralbeamten bon bier auf fech3 erhoht. 8u weldhem Ende, ijt nicht 
redjt erjidtlich. Doc) ijt dies vielleicht im Hinblicl auf den Z3ufas 3u 
§ 11 vorgejdhlagen, um das Gewicht der dort vorgefehenen neuen Be- 
Horde 3u bermehren. Dann fiele diefer Punft unter die Befprecdhung 
deS Bufabes gu § 11. 

Die sweite Menderung betrifft die WXZmtSdauer der Generalbe- 
amten. Der alte Modus ijt der Gade diel angemeffener als der neue. 
wit auf der Generalfonfereng ein neuer Brajes gewabhlt, dann gebt 
ihm doch das Heft in die Hand. Das ift dann ein flares und wabhres 
Verhaltnts. . 

$11. ,Generalprajes fiir Synodalprajes. Desgleicen iiberall, 
wo der 2usdrucf Synodalprafes vorfommt. Bujak ju § 11. |,Der 
®eneralprajes etc.” Ytan wolle diejen Mbfichnitt, wie die noch folgen- 
den auf Seite 17 der Berichte der Synodalbeamten von 1920 nad- 
fefen. 

Wenn diefer Zufak angenommen wird, dann fann fich die Ge- 
neralfonjerenz eigentlich fiir immer vertagen. Darn find die groken 
Rojten wentgitens gefpart. Eine Gynode im Sinne der Grimbder un- 
ferer Rirde gibt e3 dann nict-mehr. Wir werden dann bon Beanr’, 
ten und Behsrden reqiert werden. Go mander Diftrift, der die itbri- 
gen Wenderungen verfehluctte, hatte Hier doc) Schlingbejchwerden. — 
Natiirlich: hier ift nicht nur cin Strohhalm, hier tit eine grofe Wet- 
terfalne, die getat, wobher der Wind weht. Wan mag ja iw Seiten 
groper Ytot einmal Siinfe saad fein [affen: aber auch diejes racht fic). 
Das Gewiffen ijt ein gartes Ding und unjer Gott ijt ein Gott der 
Oronung. Went man aber den Notftand qar zum Rechtsjtand macht, 
dann verjtopft mar die Quellen gejunder Entwiclimg, wie marr das 
an der Gefchicjte der Iutherifden Nirde ftudieren farn. 

Gang gefahrlidh it der Sdhlublap de Bufages gu § 11: Dt 
Bejehlitif e diefer Verjammlung follen bis aut nachiten enetatjonode 


i 
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gelten.” Das ijt eine bequeme Decfe fiir die Behsrde und ihre Wtap- 
nabmen. Da bleibt den, der mit ihnen nicht einverjtanden ift, nicht 
* etnmal der Weg der Klage vor dem Synodalgeridt. Die Befchlijje 
folfen ja Geltung babe bis zur nadjten Generaljynode. Was ijt da 
gu machen? Bis dabin mag ein weiter Weg fein. Da mag cine Ge- 
neralfonferen3 eben befehlojjen haben, dies oder jenes gu tun; nach 
ihrer Vertagung tritt die neue Behdrde gujammen und bejdliest et- 
was ganz anderes: wie jekt? Wollen wir den Wirrwarr und das 
Mibtrauen der lekten Wtonate in Permaneng erflaren ? 


Unfere Beamten und Behsrden waren bis jekt ausfiihrende Or- 
gane; fie batten mit der Gejekgebung nichts gu tun; die’ war Sache 
der Generaljynode und der Dijtrifte: das wollen wir doch nicht an- 
dern? Sind wir fehon auf dem Weg, der von der Demofratie itber 
die BViirofratie gur WXutofratie fihrt? Wir wollen uns dod) anch 
fernerhin felbjt reqieren, jo dafx die Beamten und Bebhsrden fich nah 
dem Willen der Synode richten miifjen, nicht uma@efehrt, auger wir 
wollen abfichtlich mit der Vergangenbeit brechen und in ein anderes 
Lager abjcdhivenfen. Wenn aber dann die Wtinderbeit erflart: da fon- 
nen wir gewijfenshalber nicht mehr mitmacen — wen trifft dann die 
Shuld der Spaltung? Wan jebe fich doch in der Tagesgejchichte um, 
wenn einent die Gefchichte verqangener Sabrbhunderte nicht iibergeu- 
gend oder befannt geniug ijt: was entdecfer wir da? Beamten und 
BVehorden haben myguter Xbfidht und mit gropartiger Begerjterung 
eine Sache ins Nollen gebracht, die thre eigenen Nirchenforper bis ins 
Sundament erfchiitterte. Moc) jo cin paar VBewequingen und die ame- 
rifanifden Rirchen verlieren ihren Schwerpiunft. Cie haben bereits 
‘chiver genug um thre Erijteng 3u fampfen; der Rirchenbejuch ijt jo 
jtarf im Sehwinden, daf; man allen Ernjtes fon die Frage autge- 
—worfen bat, ob fic) Das Bredigen noch lohne. Sekt ijt doch nicht die 
Beit fiir derartige Crperimente. Goll e3 denn nirgends Rube qeben, 
ift auch die Kirche nicht mehr der Ort, wo man fich jamme\ln fam zum 
Kampf mit dem eigenen Bleifeh, der Welt und dem Lerfel? Cinfehr 


tut uns not, damit wir die letfe Sottesjtimme bernebmen, die uns — 


wedge unferer Sinden ftrajt, aber auch einen berrlichen Erfjak fiir 
das anbictet, was Bupe und Meue uns aus Herg und Leben weabren- 
nen. Sn diejer Midhtung liegt die Nettung unjerer Rirdhen, nicht in 
einer nenen Werfgerechtigfeit, nod einem Syjtemiwedhfel, der dod 
munerhin 3undachjt nur das Weubere betrifft. Dariwm, fann fic der 
Schreiber auch bom dent neuen Baragraphen (13) nichts verfprechen. 

$13. Wenn die Revifion im der vorgefdlagqenen Weije in Graft 
_tritt, Damm haben wir drei Quellen der Gejekgebung: die Generalfy- 
node, Die neue Behdrde (§ 11) und enplich die Gefamtfynode (Snitia- 
tive), Das mag dann ein fdehones Durdeinander geben. Da weit 


dann bald niemand mehr, was oben und unten, hinten 1nd vorne tft. 


‘ 
' 
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§ 5. ,,3ufag: Die Aufnahme in die Nitgliedfdaft der Hin 
‘wird ebbaniats gemacht bon der Sugehdrigfecit gur Benfionsfajfe.’ 

Das ijt gerade fo, als wollte man die Sugehdrigteit einer ‘Go. 
meinde (oder eines Pajtors) zur Synode abbangig machen von der 
ougeborigfett gur Seuerverfiderungsfajfe. Rann ich meine ehrlicen 
Gejdhaite nicht machen, wo id will? Was haben RKirde und Gejehait 
miteinander 3u tun? Die Rirde fol mein Gewifjen fcharjen, damit 
id) mein Gefchajt ehrlich und redlich betretbe und von dem, was Gott 
mir gegeben, gum Unterhalt der Rirdhe nad Vermigen beijterere. 
Wenn dann die Pajtoren, die willig find, mit einander eine Kaffe au 
qriinden, in dieje Kaffe nod ein ibriges einlegen, und die Gemeinden 
fic) bereit finden, diefe Raffe mit ihren freiwilligen Gaben 3u beden- 
fen, wen 3unt Ueberflub noch die Synode Beamte anjtellt, die un- 
entgeltlich arbeiten, wenn fie auperdem noch der Kaffe einen gewiijen ° 
Uebherjidhubk des Verlages guflieBen labt: ja, dann ijt e8 am.Ende ver- 
twounderlich, wenn aud) nur einer fo téridt oder ftarrfopfiq fein 
fonnte, fich einer jolchen ausgezeichneten Rafe nicht angufdhliepen. Wile 
finangtellen Vorteile fliegen auf Seiten der Rajffenglieder, wie e8 im 
Bericht der Benjionsbehsrde gang 3utrejfend heipt. Wenn ihr einen 
aber 3iingen wollt, der gegen. Verfidherungsfajien Gewijjensbedenfen 
hat: was dann? Er jteht vor dem Cintritt in die Synode, in der er 
qeboren und aufgemachfen ijt, deren Lehranjtalten er abjolviert ‘hat, 
jegt verlangt ibr von ihm, daR er gegen fet Gewijjen handle? Und 
dabei braucht nad) dem cigenen Cingeftandinis derer, die die Per- 
fionSfajje gefchattlich auSsaeftaltet haben, dieje Kaffe feinen Bettritt 
gar nicht. Denn Eimnabhmen und Xusgaben find fo geregelt, dak 
dem Lekten ebenjo woh! fein Unteil ausbezahlt werden fann, wie fet- 
ner Beit dem erjten. ,,2U Me finangiellen Vorteile liegen auf Seite der 
Raffenglieder.” Das heift unter Umnjtanden: je weniger neue eti- 
treten, um fo vorteifhafter fiir die Glieder. C8 fallt dem Schreiber 
nicjt von ferne ein, fiir dtefen felbjtfiudtigen Gedanfen Propaganda 
zu maden. Aber die ,Kirchenftatuten” follten gu gut dazu fern, um 
Lente, die da8 nicht einjehen fonnen oder wollen, gu einem fiir fie felbjt 
porteilhaften Gefchatt 3u 3mingen. 

§ 45. Wird tn folgender Fafjung sur Annahime enrpfohlen: ,,Den 
Vorfis auf allen Generalfonferengen fiihrt ein Moderator ete.” 

G8 ijt zugegeben, dah nicht jeder Generalprajes auch ein quter 
parlamentartjcer Norfiker ijt. Uber auch unter den Noderatoren 
wird e8 gute und andere geben. Wabhlt dann die Generalfonferens 
intmer den pafjenden Mann, dann gut. E88 mogen auch andere Vio 
mente mitiprecen: aber fie enthalten ein getvijfes Mtktrauen gegen 
die unparteiifde Gefinnung der Ntarner, die da8 Amt eines General- 
prajes fiinftighin befletden mogen, und ein Uy Wrqiuument tit, 
glaube id, unter unferer Witrde. 


I 
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$59. ,Solgende Fajjung wird fiir § 59 empfoblen: Die Ver- 
[agsbeborde bejteht aus gwei Bajtoren und dret Laten. Die Pajtoren 
werden vow der Generalfonferens gewablt, die aien aber auy €m- 


‘pfebling der beiden Baftoren durch) den Generalprajes ernannt.” 


Und wenn diefer fic) weigert, den oder jenen thm enmpfoblenen 
Kandidaten gu ernennen? Das ift doc) denfbar. Wtup er aber die 
empfoblenen ernennen, dann fonnte man doch diefe Yormalitat and) 
entbehren. €8 mag ja die neue Faljung ibre Vorgiige haben. UWLlern 
die Tendenz, der Generalfynode ihre Befugniffe gu befehnetden und 
Dagegen die von Veamten und Vehsrden 3u vermebhren, jteht gang im 
Widerfpruch mit unjerer demofratifehen Verfaffung, gu der der Sdhret- 
ber fteht, und die er feiner Lichen und teuren Synode erhalten feher 
modjte. 

Liebe Briider, teh but ant Ende. Yur noch diejes: Labt uns mit 
Gottes Hilfe unfer Leben bejjern, was gilt’s, unjere Gemetnden wer- 
den den Gegen davon haben, und damit die ganze Synode, die ganze 
evangelifde Chrijtenbeit, ja, die Menfchheit. Ait das nicht qropartia 
genug, binretdhend fiir die ausfdhiweifendite BHantajie? Vielletcht an- 
dern wir dann bei Gelegenbheit auch einmal unfere Statute — wemr 
wir Dann nod Zeit und Lujt dazu haben. 


Bedenken in Beziehung auf das Profeminar. 
Von Prof. F. Maver, Ph.D. 


Das ijt eine Sache, mit welder die Generalfynode im HSerbjt fic} 
bejchajtiqen miijjen wird, 

Das Projeminar diente tm legten Yabrgehnt fajt ausfehlieblid 
dem Sweet, jungen Wannern die ndtige Vorbilding zu geben, damit 
jie fabiq jeten, fpater im ‘Bredigerjeminar daS Studium der Theolo- 
gie aufgunehmen, unt in unjerer Kirche als Brediger-de3 Evangeliums 
Sefu Chriftt dienen gu fornen. Bon Wnfang haben wir, wie da8 nun 
emmmal das Los unferer Nafje in Winerifa ijt, Schwiertgkett qehabt mit 
dem Spradhenproblem. Vann fann getrojt zugeben, dak man in frii- 
Heren Sabren das Studtum der englifdhen Sprache in unferen Semi- 
narien etwas vernacdlaffigt bat. Wir fonnen heute fernen Mann aus 
dem Bredigerjeminar ins Yint entlafjen, der nicht titchtia ijt, in beiden 
Spraden das Werf des Herrn gu tretben. Cs ware das ein Unrecht 
fowohl gegen ihn, wte auch an der Gace, der wir dienen. Woblver- 
jtanden tit es nicht unjere YZufgabe, Spradjtudien 3u tretben um der 
Sprachftudien willen. Unfere WAnftalten haben weder den wee, 
deutfche nocd) engltjdhe Sprade gu l{ehren, fondern Wrbeiter ausgubil- 
den, Die gefdhict find gum Dtenjte am Evangelium, und da bringen es 
die Verhaltniffe des Landes mit fich, fo wie einft Paulus bald qrie- 
chifch, bald hebraifd let. 22, 2) jprach, dab unfere Baftoren imftande 
fein miiffen, im giver Sprachen da8 Evangelium gu predigen. 


e 
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| wn den LegterSabhren ijt e3 dabin gefommen, dap nicht nur dte 
Umgangsjprade der Studenten in Chnburjt untereinander ganz eng- 
(ihch getworden ijt, jondern auch die der Profefjoren mit ihren Sadie * 
fern. Sn den RKlafjen wird fajt ausfalieslic durch) das Medium der ; 
englifdhen Sprache unterridtet, und gwar nidjt nur in den unteren 
Klafjen, weil da mance olne Renntnis der deutfden Sprade find, 
fondern aud) in den oberen. 8 ijt 3. T. dabhin gefommen, daB Wbt- 
turienten des Projeminars die deutidhe Sprache cine frembde Sprache 
ijt, fte fonnen feine Unterbaltung in ihr mebr fiihren, ja einer erflarte, 
ich Habe jo wenig deutfch in E. gehort, dafs ich eher verlernt als gelerut 
Habe. Wir fonnten vor 25 Yabren Muffage in lateint}dher Sprache 
jehreiben bei unjereim Xbgang von E. mit fawn mehr Feblern, als 
die dDeutidhen Wuffabe der heutigen Wbiturienten. aufweifen. Bald 
Haben wir nientand mehr, der imftande ijt, unferen Gemeinden das 
Wort Gottes in deutfher Sprache 3u predigen. Woran fteqt das? 
Mist an den Studenten. Ym PBredigerfeminar ijt nicht einer, der 
nicht mit Miihe und Gorge verfucht, da in Elmbhurft Verfaumte nach- 
zufolen. Manche haben freiwillig zu etner Rlajfe fich surfanuinengetan, 
umt fich in der deutiden Sprache 3u fordern. Sie wiffen genau, dap 
der ,Cinjpracige” in unferer Kirche im Machteil ijt. Cs Liegt auch 
nidt an der Seminarbehsrde. Mit allent Nachorucl bejtand fie da- 
rauf, daB in deutidher Sprade gearbeitet werde, md vom erjten Taq 
des Cintritts ins Seminar an den Studenten flar gemacht werde, dak 
wir Urbeiter wollen, die in beiden Sprachen fabig find, das Bredigt- 
aint 3u vertvalten. Si diefem Sinn jprachen fic) mit allent Ernjt aud 


_ der Borfigende der Seminarbehsrde, Bajtor Bruening, aus, dann 


Synodalprajes Valber und die gwet Glieder der uffichtsbehorde von 
Clmburit, welche der Sibung beiwohnten. Sch erwabhne das, um allen 
falfhen Schliijjen, wie jie bereits gemacht worden find, der Wabhr- 
beit gemaps entqegen 3u treten. Wre fteht eS denn mit dem Lehrer- 
follegium in Elihirjt? Die Behorde verlangt, dak die alten Spra- 
hen mitteljt der deutjiden Sprache gelehrt werden. Yn den Lehrfalen 
Hat man aber dajiir nur englifche Terthitcher, ein eingiger PBrofejjor 
Spricht ausjdlieplich deutic) in der Nlalfe, gwei andere gebrauchen hie 
und da ein wentg deutch, alles andere ijt in englifcher Sprache. Wan 
fonne feine DdDeut}dbhen Tertbiicher befommen! Sit man in Clhnburit 
nicht imftande, folche felber gu fehreiben? Wir im ‘Bredigerfeminar 


. bringen da$ fertig. . Beitverlujt? Was, det} lernen fitr wunjeren 


Dienft an der Gemeinde? Was war demt die Urjache, dak bet der 
SchluBfeter in Clmburjt in 1920 jede Rede englifeh qebhalten wurde? 


—Dockh wohl nicht das Tertbudh? YVedem AXhinmus Hat das Programm 


fiir jene seier gejagt: Vtan ijt im Begriff, unjer altes lebes Brofe- 
minar von Clmburjt nach Michtwifferville gu verleqen; ciner der Bro- 
fejjoren ijt argerlich, dak er noch in deutfcher Sprache unterrichten foll 
und agitiert bei Den Dijtriften, dap jie dicje Lajt von thm nehmen. 


\ 
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Seit Elmburft gu etnem College wurde, hat es intmer mehr die 
Fiihlung mit dem Predigerfeminar verloren; 3u gemeinjdajtlider 
- Sikung beider Fafultaten, wie die Sentinarbehorde wollte, fam es 
nicht. Weldhem Breck dient das College? Brediger vorzubilden? 
Wenn ich das Curriculunt Elmhurjts anfebe, dann meine ich, man 
‘Habe da8 vergeffer, Man verlangt $150,000, um cin neues Gebaude 
in Elmbhurft aufgufiihren, “to house adequately the chemical, bi- 
ological and physical laboratories with the necessary apparatus.” 
(Schief, ,, Year Book,” 1921). Wozu das, wollen wir erste und Xpo- 
— thefer ausbilden? Mein junger Freud K. ftudtert ,Brology” im der 
— Washington Univerfitat in St. Louis. Seit vier Monaten verbringt 
er jede Wodhe feds Stunden im Laboratorium “to analyze a frog.” 
Gr wird damit da8 ganze Sdhuljahr in Wnjprucy genommen fein. 
wit das ein Mequijit fiir emen Theologen? Die dret am Hhaufiaften 
genannten Theologen der Neugzett find Schleiermacer, Ritjcl, Beek; 
ob die eine Xhnung batten, wie man einen Srofcéh analyfiert? Oder 
in Wmertfa PBHil. Brooks, Beeder; oder in England Spurgeon. Da- 
gegen fonnten alle fech$, Spurgeon nicht ausgenommen, jeden YXiugen- 
blicl ein Examen bejtehen in Weltliteratur, in der Gelchichte der BHr- 
fofophte, des Dogmas und der Kirche. 

Sh wei wohl, man traumt von einer Univerfitat. Sind wir 
zur Griindung einer folden bereit, haben wir die Vtillionen, die nodtiq 
jind, dtefelbe 3u fundicren u. f. w.2 Die Wufgabe der Kirdhe ijt au- 
erjt, Urbetter zu jenden in feine Ernte; cine groke Kirche fann dant 
auc) an die Griindung bon Univerjitaten denfen, jo 3. 8B. Ront. Oder 
dié enrgltiden Rirdhen int Lande, Bresbyterianer, Nongregationaliften 


u. jf. w. Warum nicht dtejen nahmadhen? Darium nicht, weil jie - 


verfagt haben. Oder heift eS nicht verjagen, wenn bet den Presbyte- 
vianern taufend, Baptijten gwet taufend, Nongregationalijten dret- 
faujend Kangeln vafant find? Wir haben ibnen in der neuen era 
trefflic) nachgeahint, wir haben iiberall Bredigermangel, unjere Rlaffe 
bon 1922 gablt 17 Studenten. dabei find laut ,@alender” im Lebten 
Sahr 20 PBajtoren geftorben. 

Wir Haben eine Delegation 3u unjern Briidertt nak Brajilier 
gefehictt Ste fonrmmten guriicl mit dem Iot}dhret von dort: Nommet amd 
Delft uns, helft mit Bajtoren, fchictt auch gleich einen Brofeffor! Da- 
bet haben wir nicht gemig fitr unferen eigenen Bedarj. Unjere Lehre, 
unjere Methode ijt da8, was unjer Volf will und notiq hat. Wobher 
dicjer Wrbeitermangel 2 

Die Mifjourt-Synode hat 17 Predigtamtsfandidaten nad Bra- 
jilien gefdhtctt, fie bat 400 Studenten der Theologte im hiejigen Con- 
cordia Seminar. Wobher fontmt daS? Daher, dah fie feine Sunior 
Colleges baut, feine Biology treibt, feine Doftordiplome austeilt, 
wie die Yankees, fiir die Patrioten, welde entdedten, das die deutfdh- 


amerifanifden Viftualienhandler aus unferen Gemeinden in Ranfas: 


: 
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City, Cleveland, Evansville u. f. f. mit Glas vermengtes Mehl an 
die guten Yacdfommen von der , Mayflower” verfauften. Sie iiber- 
— Lapt eS den Yanfee-Pajtoren bet diefer Feter die ndtigen Gebete gu 
fpredjen. Sie hat die Mtittel, weil fie andere nicht nachahimt, jondern 
fich auf jich jelbjt berlabt. GStatt einem Suntor College hat fie 3ehn 
Projeminare im Lande, fogar eins in einem fajt ganz englifcen Siid- 
jtaat, wobei extra bermerft wird: E8 wird Hier geniigend deut}dh ge- 
trieben, dah} die Whiturienten jpater in Concordia gu St. Louis die 
Vorlejung verjtehben fonnen. Die fleine Wisconfin-Gynode Ghat zwei 
Brofeminare. 

Warunt Haben wir nicht cin aiweites Profeminar im Often, etiva 
in Baltimore oder Buffalo, ein anderes in Cincinnati oder Evans- 
ville, etn andere’ — dod wo3zu aufzablen? Warum awingen wir 
eine Wiutter den fleinen Sungen im 14/ Sabr von Baltiomre, oder 

-Houjton, Ter., oder California und Colorado taufende von Veilen 
nach Elimhurjt 3u jecicfen, und dabet ein halbes Vermsdgen an die Et- 
fenbabnen auszugeben? rofeminare braucen wir, in welden. 
det} und engltjd, latetnifd und griedhifd, Kultur- und Weltge- 
fchichte griindlich getrieben wird; dagegen in Maturwifjenfdaft ge- 
nitgt daS &lementare. : 

Cs febhlt nicht an Opferfinn in unjerer Rirche, das berweijt die~ 
Vorwartsbewequng; wir haben Vater und Vitter, welche ihre Sohne . 
dem Herrn gerne weihen, aber die Kirche hat die AXufgabe, WXnjtalten 
zu griinden, wodurd) fie dem Wunfd der Eltern auf halbem Wege 
entgegen fommt. tan fange einmal an, ein 3iveites Brojeminar, im 
Ojten des Landes 3u erricten, man fange flein an, wie das jich tm 
Reice Gottes gehdrt, dann folge man in etlicen Sahren mit einem 
dritten, man vergelje dabei nicht die Motlage in Teras. Und Elm 
hurjt? Cs foll unfjere erjte Liebe bleiben. Diejes fann nur gefdehen, 
wenn eS eine Vorbereitungsanjtalt ijt fiir DaS ‘Bredigerfeminar. Es 
follte fein Whiturient von dort entlafjen werden, der nicht berde Spra- 
chen {prechen fann, feiner, der nicht tmitande ijt, cinen Choral 3u jpie- 
fen. Bon Chentie und BHyfif jhenfen wir ifnen das meijte. WVlanner 
gebrauden wir, die evangelifch find. Unjere Erziehungsbehorde jcarft 
gegenwartig Mittel und Wege, um auf eine padagogifde, dabet echt 
evangelifhe Weife in der Gonntagjdhule die Viblijhen Gejchichten 
und unfern eigenen Synodalfatedhi8mus cingufiihren. Wir haben den 
Nanfees lange genug nachgeafft. Der ,grope” Henry van Dyfe 
fehretbt 3ivet Sabre nad) dem Nrieq: Bch danfe Gott, dak ich nicht 
deutfeh fann. Und fo etwas will unfer Borbild fein? Was wir no- 
tig haben, find Manner und feine Wetterfahnen. 
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Redjt und Unredt im Sosialismus. 
Vortrag von Pajtor ©. H. Sagdftein, Gan Mafael, Cal. 
Cingefandt auf Vefcdhlup. der Konfereng de$ Pacific-Diftrifts. 


Die Srage-nad der Stellung de8 Chriftentums gum Sogtalis- 
mus, welche larger als ein Menfdenalter hindurd) die Kirche auf das 
tiefjte bewegt, ijt durch die neueren Vorgange brennender als je ge- 
worden. Hat doch durch den Verrat eines liberalen Ritfehlichen Vheo- 
{ogen die evangelijdhe Rirde im Lande der Reformation dret fogia- 
lijttjdhe Rabinetsalieder als oberjte Behodrde erhalten! 

Obige Srage ijt auch deshalb nicht fo einfach gu beantworten, 
weil der GozialiSmus feinesiwegs nur eine politt{che Sartet darjtellt, 
jondern cine Rulturbewequng ijt, und zwar die gewaltigite und fieg- 
reidhjte Nulturbewegung jett den Tagen der Meformation. 

Bei der Vetrachtung der drei Qaftoren diejer Bewegung, des 
Sieles derfelben, der Mtittel gur Erreichung diefes Zieles, und der der 
Bewegung gugrunde liegenden Weltanfchauung, werden wir bered- 
tiqte und unberedhtigte Beftrebungen, Necht 1nd Unrecht tm Sozia- 
fismus finden. 

Was it Sogialismus? Sozialismus ijt das Gegentetl von Sndt- 
vidualismus. Der wirt{haftlidhe Yndividualismug ijt die Anjdhau- 
ung, dafhX die cingelne Berfjonlichfeit auf fich felbjt fuben foll, dah 
jeder eingelne. fiir fich verantwortlicd) ijt. Der wirt{chajtlice Sn- 
 dividualismus, auch ,freies Spiel der Rrafte’ genannt, ijt deshalb 
gegen das Cingreifen des Staates gum Sdhube der Schwaden. Seine 
Lofung fautet: ,Selbjt itt der Mani!“ Gogiali8mus ijt mum der 
duperjte Gegenjag dagu! Oberjter Grundjay des Sogialisimus ijt: 
Die wirtfdhaftlichen und jogialen Bediirfnijje aller follen auj gefell- 
fehaftlicher Grundlage befriedigt werden. CGogialisnius ijt desbhalb, 
fonfret ausgedritct, die Ergeugung aller Giiter durch die Gefellichaft 
fiir die Gefellfchaft; fiirger gefabt: gefelljdhaftlice Produttion. 

Cthijeh begriindet wird der wirtfchaftlide Soztalismus vie 
jolat: Das Geivijfen des modernen Vtenjden, jo lehrt die jozialijtifche 
Gthtt, wird bernrubigt durch den Widerfpruch swijden den Gewi)}jens- 
forderungen und den Grundlagen de8 gegenivartiqen Gefellidafts- 
{ebenS. €8 find demnad) die Mtibitande unferer Seit, dic den Den- 
fernden und Wiittithlenden gwingen, Stellung dagu ai nehmen. Das 
Gewiffen ftellt die Frage: Bin ich an den Leiden auch derer jehuldig, 
nit denen ich in Berithring forme? Bin ich an dein Verbhalten der 
Wienidhen unteretnander fehuldig? Was fan ich dabei tun? Worin 
bejteht meine Verantwortung der Gejamtbheit gegeniiber? Die josta- 
lijtt}dhe: Cthif grbt gu, dah joldhe Gewiffensfragen an fieh, nicht neu 
jiid. Wher fie jagt, new ijt daran, dah} der moderne Menjeh nicht um- 
bin fann, die Vtitverantwortung fiir daS Gejamtverhalten der Men- 
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fen untercinander auf fic) 3u nehmen. Die fosialen Mipitande, 
Herborgerufen gunt groBen Teil durch die ungeheuren induftriellen 
Unnvalgungen des Mafchinengeitalters, haben mim den gewaltigen 
WMajjenprotejt, den wir alS fogialijtijdhe Bewegung bezeichnen, Hervor- 
gerufen. Dem Verlangen, die wirt{daftlidhen Bediirfniffe aller auf 
gefellfdhaftlider Grundlage gu befriedigen, liegt nach der fostalijtifdhen 
Ethif der Wille gugrunde, dah eS allen Wenichen fo gehen jolle, wie 
man es fich felber wiinfdht. Sm Sogialismus erfdeint dicfer Wille auf 
die realen Verhaltniffe de8 menjdhliden Zufammenlebens iibertragen. 
Der Verantivortung de eingelnen fiir das Zujannnenleben aller ijt in 
diejer Bewequig gum erjtenmal flarer WAusdrucf gegeben. Damit ijt 
Der Soztalismus 3ur fittliden Forderung erhoben! 

Sweifellos find die Grundgedanfen diejer, fostalitifden Cthit 

der paulinifden Ethif im Galaterbrief entlehut:',,Ciner trage des an- 
Dern Lajt.“- Das jpegifijd Soziale an diejer Sittenlehre ijt, dak 
Dieje Grundiage nicht auf den Briiderfreis, fondern aut das gejamte 
gejellidaftlice Gebiet angewandt find. Der Sogialisinus bebaupte, 
die Mbhangigfeit des Menfden vom Menjcen, auf der fich das Heutige 
Gejellidhajtsleben aufbaut, jchlie_t das freie YMafiichjelbitfuben aus. 
Damit wird die innere VBeredhtigung und der Wert des einjeitigen 
- wirt}dhattliden Sndividualismus, welcher dent Grimdjake Huldigt: 
Selbit ijt der Wtann! bejtritten. 
— » Der Sogitalismus mill nun aber Fein erent das Sudivtduuit, 
Die Perjonlicdfeit de3 eingeluen etiva unterdriicen, fondern er rill 
vielmehr den geijtig-jittliden Nndibidualismus, die frete Entfaltung 
der Berjonlicfeit, erjt recht ermodgliden. Nein Geringerer als Otto 
vb. Vismarcd Hat den Sak gepragt: sm Sozialismius jteckt ein bered)- 
tiqter Kern, welcher Herausgejdhalt werden mug.“ Worn bejteht 
nach der foztalijtiichen Ethit diefer beredhtigte Kern? Er bejteht darin, 
dak der Sogzialismus einen grundfabliden MXusaqletch giwijeen Sndi- 
piduum und Gejellfchaft, gwijcen Gefamtinterefie und Selbjtbejtim- 
mung, gwifden geijtigen und Leibliden Bediirtnijjen der Menfden 
Gerjtellen will. — Cin bedeutender chriftlider Sostalethifer jprach fich 
fiirglich fajt wortlic) in demfelben Ginn aus, wenn er fagt: ,Gogta- 
fismus ijt die flare Crfenntnis, dak der eingelne fiir die Gejamtbheit 
da tit, und der Wille, der Gejellfhaft gu dienen. Ytammon und Chri- 
jtentum find Todfeinde; Sogialismus aber — feiner dee nad — 
ijt cine l[ebenSnotwendige Betatigung praftifdhen Chrijtentums.” 

Mit diefem Hinweis auf das praftifche Chrijtentum hat arch 
einjt Bismarcf die joziale Reform, den Staatsjogialismus, beqrimodct. 

Es ijt eine nicht gu feuanente Tatjache, dak der Soziali8mus 
nicht mur das foziale Gewiffen innerhalb der Nreije jeiner WAnhanger 
wadhgerufen hat. Bei deutide Nangler haben erflart, dak ohne den 
Sozialismus die Negierung nicht jo weit vorgejdritten ware auf dent 


XN 


v 


94 Recht und Unrecht im Sogialigmus. 


Wege der Hheilfamen fogialen Gejeggebung! Der Rirde jowobhl wie 
der Wiffenfchajt ijt das Gewiffen gefdarft worden durc) die fozta- 
{ijtifeje Bewegqung. Dak die Kirche durch alle Sahrhunderte hindurd) 
von den Tagen der Apoftel bis heute eine reice Liebestatigfeit ent- 
faltet bat, ijt befannt; aber ihre Tatigfeit begzog fich doc) mehr oder 
weniger auf eingelne, auf fleinere Rreife, auf bejonders Gefahrdete, 
auf fpezielle Notjtande, nicht auf da$ Gejamtleben der Gejellfcaft. 

Wir wir fahen, follen die Mipitande durd) gefellidaftliche, Bro- 
CU befeitiqt werden. Worin befteht mm im cuss diejes 

Syjtem ? 
Das wirtichattlidhe Syjtem de8 Sozialisnus bet Darin, daBR 


Die grogen Broduftionsmittel, Transportanjtalten, Verfebrsinjtitute, 


jowie dic Quellen nationalen Wobhlitandes, wie 3. VB. VBergwerfe, Waj- 
ferwege, Rraftitationen, die grofBen induftriellen WAnlagen, Cifenbab- 
nen, Teleqgraphen, die Oelquellen ete. aus den Handen der Trujts und 
Norporationen genommien und in den Gemeinbejig iibergefiihrt wer- 
den 3umt Bejten des gangen Volfes. Se nach Bediirfnis foll die Ueber- 
fiihrung gefcheben in die Hande der Stadt, des Cingeljtaates, oder des 
Gefamtjtaates. Die Poft, die sffentlicken Schulen find bereits jolde 
dent Staat gqeborigen Cinridtungen. 

Befanntlich it unfere ‘Pojtveriwaltung jeit Sabren jcon bejtrebt, 
auch die Lelegraphen- und Telephonlinien in die Sande des Staates 
hiniiber gu fiibren. CEbenfo ijt der Staat im Bearift, die Vtunitions- 
fabrif bei Nock Ssland, Sil., gu iibernehmen, wenn eS nicht m3nwifden 
{chon gejceben ijt. Welche gropen Vorteile dem Staat und dsamit 
dem Volf erwachjen, wenn die groBen Ynodiuftricen StaatSeigentum 
werden, geht dDaraus hervor, dah der Reprajentant Tavenner. nachge- 
wiejen hat, dah cine Vieferung Ytunition, fiir welche die Negierung 
ca. dDret Witlltonen gahlen mufte, in den Regterungsarjenalen fiir 2 


— Milttonen bhergejtellt wurden! oe Staat verlor aljo cine Villion 


dure) die Herjtellung der Waren in V ea ae Die fich i117 Handen von 
Rorporationen oder Syndifaten befinden. Veh bemerfe, daz dieje 
Veredhnung dem Keprajentantenbaufe boraslent und alfo dem Record 
cinverleibt wurde. Wer will in diefer Ueberfiihrung von gropen ne 
dujtricen und Verfehrsanjtalten, 3. B. der Bahnen, in det Gemein- 
befig cin Unrecht jeben? Der VBahnbau in Wasa ijt jest fehon in 
Megterima@shander! 

sreilic) tit dte bloke Uebernabine dure) den Staat nod fein 
volliger Sozialisnmus, Derfelbe fordert auch indujtriclle Demofratie, 
das Heift demofratifdje, nidt autofratijdhe Verwaltung dtejer Sndu- 
jirieen und WUnjtalten. Die in dew betreffenden Sudujtrieen und Wire 
jtalten Bejdhaftigten follen eine Stimme haben in der Wahl der Ver? 
waltungsbeamten, in der Leitung der Unternebuma, in der Weft- 
jegung der Arbettsbedingungen, und teifnehnten am Gewinn und Ver- 
lujt. IInd das tit nichts anderes al8 der induftrielle Teil des gropen 
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Brogramms, das von hober eae ausgegeben wirde: Make the 
World safe for Democracy. 

Die Geijter, die man rief, wird man nicht mehr los! YXuch dtefe 
gorderung der indujtriellen Demofratie ijt’ Langit fein rein foztalt- 
jtiide Sorderung mehr! Die sffentlice Brejfe und Magazine aus 
allen Barteten und Lagern unterftitgen diefen Vorwartsmarfd der 
Demofratie. Ihe Federal Council of Churches of Chrijt in Wmer- 
ica,“ Dem befanntlich auch unfere Synode gliedlich angehort, fandte 


bor einiger eit cine Botjdhajt an die Pajtoren, worin die imdujtrielle 


Lemofratie als zeitgemap empfohlen wird. ,, Sndujtrial Democracy” 
jo Heipt es in der Votjicdaft — 
means the extension of the political ideal of freedom for the 

individual to the sphere of daily work. Political democracy is a 
system of government based on the free expression of the epople’s 
will, Political democracy means equality for all civie rights 
and privileges. It rests back upon a sentiment for the dignity and 
sanctity of every life and for a brotherhood of. all individuals, 
based upon full and equal justice. Industrial democracy makes 
the same high appraisal of the individual and seeks to secure to 
each a free scope for his working imstincts and a voice in governing 
his working life. Modern industry is for the most part ruled from 
above—autocratic . . . The old argument against political 
democracy was to the effect that a benevolent despot can decide 
for a people what is good for them much better than, they can 


themselves. That argument failed because we have come to see 


that freedom of choice is essential to spiritual development. . So 
in industry, which is of vastly greater concern to men and women 
than politics. 

Das ijt die Stellung de8 Federal Councils der proteftanttjdhen 
Rireden der Ver. Staaten. Van mag mun iibrigens gu der Sogiali- 
rung der groken Sndujtrieen und Verfehrsanjtalten jtehen, wie man 
will, nientand wird jagen fonnen, daR dieje Untwandlung dem 

 CHhrijtentunt wiederjprace, oder ein Unrecht ware. Cin glaubiger 
Chrijt fann dazu gujtinimend oder ablehnend fic) jtellen. Das Evan- 
qelium jtellt fein politi{jdhes oder twirt\hattlides Programm auf. Die 


Heilige Schrift jtellt fittlidhe Grundjage der Geredtigfett und Liebe 


auf, welde den eingelnen, wie die Gefamthert beherrjden jolten. 
Wenn man Freilic) meint, durch die veranderte Produftionswerfe 
nun auch alle Ungleicbeiten unter den Menfden aufgubeben, wenn 


man behauptet, dadurd) dic Verbreden aus der Welt 3u fehatjen und. 


ein Baradies auf Erden herguttellen, jo ijt das etn Traum, und die 
Vorfpieqelung diefeSs Traumbildes den Waffen gegeniiber als eine 
Wirflichfeit ijt ene Srrefiihrung und deshalb cin Unredt. Die Un- 
terjdjiede von Gparfamfeit und Verfhwendimg, von Energie und 
Lragheit, pon Tugend und Lajter werden durch ein neues Syjtenr der 
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Proouttion niemal& aufgehoben; das fann nur die Gnade, welche 
machtiger ijt alS die Simbde. , 

Gin folder Uebergang in ein newes Wirt{dhafts{yjtem wird fic 
ferner auch niemals pliglicy, pon heute auf morgen, oder im wentgen 
Sabren vollgiehen. Cin folder Uebergang mufy fich gefdhichtlich ent- 
wictelit, d. §. die Nebernahime von Sndujtrieen und Ynjtalten, jo weit 
dDicjelbe moglich und empfehlenswert ijt, fann nur graduell, Schritt 
fiir Sdritt, erretcht werden. Srder Zwifdengeit gilt eS, durch Refor- 
men vorhandene Mipjtande abgufehatfen. CEs ijt deshalb ein Unrecht, 
— wen viele jogtaltiti}de ihrer alle Reformbejtrebungen zur Bejje- 
rung det Lage des Writtelftandes, und der Yrbeiter, der fleinen Beam-. 
ten berwerfen und erflaren: Ylles oder nichts! &3 gibt num innerhalb 
Der organifierten fogialijtifden Bartei gwet Rictungen. Und es ijt 
_ gewik beadjtensivert, dDaB die eine derfelben, der fog. Nevifionisnms, 
fih auf den Boden der gefchichtlichen Entwiclhing gejtellt hat. Wabh- 
rend die revoliutionare Richtung jeden Kompronii mit der gegen- 
wartigen Gefelljdbajtsordnung verwirft, will der Revifionismus nichts 
pon gewaltfamer Revolution wijjen, jondern fucht jetnen Cinflup auf 
die Gejekgqebung, fein Ziel nach und nach gu erretden. 

Das Mtittel gur Crreichung de8 Zieles ijt die Bartei; ibr Bro- 
gramm, und dte Agitation durd Wort und Sadrift. Den Hauptpuntt 
des PBrogramms, die gefellfchaftliche Produftion, haben wir foeben 
betrachtet. Der andere Bunft, der fiir uns von wejentlicer Bedeu- 
tung ijt, tit der, welder die Stellung der Barter gur Religion pragi- 
_jtert. Diefer Sak lautet befarntlicd: , Keligion ijt Brivatfade,” d. h., 
die ‘Partet bejtimmt nichts daritber, lakt jedent feine Ueberzeugiuna, 
da fie nur eine wirticaftliche und politifde Organifation jet. Der 
Sag: , Religion ijt Brivatjadhe,“ enthalt 3unachjt etwas Berechtiqtes 
und Wabhres. Religion ijt allerdings in erjter Linie cine Brivatjacdhe, 
namlich ein perfonliches Verhaltnis der eingelnen Seecle gu Gott. Yn- 
jofern ijt diefer Sag ridtiq; nur ijt der Sak nicht in dtejem Sinn — 
gemeint! Der Gag ijt ferner annehmbar, injotern er die Zrenmung 
von Kirche und Staat verlangt. Der Gag bedeutet aber noc gang 
etwas anderes, namlich nicht mehr und nicht weniger als die ganz - 
Tide Wirsfhaltung des Chriftentums als Haftor bei der Lofung der 
foztalen Probleme unferes Zeitalters! Das ijt cin Mangel von un- 
geheurer Tragweite! We) meme, e$ tit emer grofen Bartet, welche 
beanjprudt, als Nulturfattor ernjt genommen gu werden, unwiirdig, 
die gripte fogiale Macht, welde die Gefdhicte fennt, das Chrijtentunt, 
jchlechthin als gletchgitltiqe Privatiache 3u erflaren und 3u behandeln, 
welche fiir dte Partet belanglos ijt. Das Chrijtentum hat ftetS auch 
jogial gewirft! Wis das Chrijtentum in die Welt fam durch die 
Menfehwerdung unferes Herrn, da erhob dasjelbe das Weib gu fer- 
ner Wiirde, machte aus Sflaven freie Menfden. Bm Briefe an Phr- 
lemon haben wir, die erjte Stimme der dhrifiliden Kirche gegen die 


! 
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Sflaveret. Vieles, was heute alS Erfindiung unferer Beit ausgegeber 
und gepriejen wird, berubt auf Wurzeln und RKetmen, welche Sefus 
erjt der Welt eingepflanst hat! Cbhrijtus war es, der 3uerjt den Wert 
Der Menfdenjeele und das Recht der Perfonlicfert verfiindet bat! 
ChHrijtus hat die Wrbeit. auch die vor Menfcen gerinagjte, qeadelt und 
det Wert des Lebens geradegu von dem Mage des fiir die Menfcheit 
geleijteten Dienjtes abbangig gemadht. Und als im Mittelalter der 
fogtale Charafter de8 Chrijtentums in den Hintergrund gedrangt 
wurde, war es Luther, der der Nirde ihren fogialen Charafter wieder- 
gab dadurd, dak er die ebrliche Wrbeit iiber das Nojterleben erbob, 
und die treue Pylichterfillung des irdifden Berufes als das evange- 
(ijche Vebensideal wieder aufftellte. Sm Blic auf die Bedeutiting des 
Chrijtentums auch fiir den Kulturfortfdritt in der Gejdhicte ijt es 
deshalb cin Unredht, die Religion als eine gleicdgiiltige Brivatjadhe 
gu behandeli und derjelben feinen Ginflup auf das difentlice Leben 
3u gejtattet. Den aufmerfjamen Beobachter der fogialijtijden Bewe- 
qgung erfiillt es dDaber nit Genugtuung, wenn in der Gegenwart auc - 
andere Stimmen fic) innerhalb diefer Partet bemerfbar madden, welde 
eine jolche Stellung zur Religion als Berfehrtheit bezeichnen. Doch 
davon nachber nocd ein Wort. 
Obwohl mun im Programm jtebt: , Religion ijt Privatjache,” jo 
zeigt die Braris der Bewegung, dak ungeachtet diejes Sabes die drijt- 
Tiche Religion — nicht nur die Rirdhe — in Vortragen, Barlaments- 
reden, Ronventionen, Brejje und Literatur auf das heftigite befampft 
wird. ,Unfer Biel auf reliqidfem Gebtiet ijt Wtheismus,” erflarte 
Bebel, nicht als jeine Privatanfidt, fondern im Ytamen feiner Sraftion 
im Metehstage, ohne Widerfpruch von jeinen Genojjen gu erfabhren. 
,das Chrijtentum tit die fnechtjeligite Religion,” fagte ein anderer. 
G8 ijt eine der fdhmerslichjten Cricdeimingen der siweiten Halfte des 
pergangenen Sabhrhunderts, dah die gewaltige Belvequng des vierten 
Standes vielfackh, bejonders auf dem europaifcden Nontinent, mit dem 
Athersmus verquict wurde, welcher mit dem wirtfchajtliden Gogtalis- 
mus durdaus nichts 3u tun hat. Wie ijt eigentlic) diefe betritbende 
Erfdhetnung gu erflaren? Wannigfadhe gefdictlice Urfacen, welde 
3. Sy bis in das 16. Sabhrhundert guriicretchen, wirften gujammern 
und 3ettigten dieje unfelige Berquicung in der Fogialen Bewegung. 
Leider ift aud) dite Kirche jelbjt an diefer Entiwicflung nicht ohne 
Sdhuld. C8 war geradezu ein Verhangnis, dap durch den tragifdcen 
Ausgang der evangelifd-fogtalen Bewegung gur Beit der Bauern- 
frieqe eine foziale Untatigfeit der Wirde hervorgerufen wurde, weldje 
finger al$ drei Sahrhunderte dauerte. Die in reidjen Wlape und gu 
allen 8etten treu geitbte Giirforge der Nirde fir thre [etdenden und 
qefabrdeten Glieder fonnte diefen Vangel fogzialer Tatigfeit nicht er- 
jesen. Sn Verfennung der jogialen Xufgabe des Chrijtentums, das 
wie ein Gauerteiqg den gangen Teig de3 BVolfslebens durdodringen 
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joll, entwicelte jich die chrijtlide Cthif nach Luthers Beit gang indwt- 
dualijtifdh, d. 6. die chriftlide Sittenlehre befdajtigte fic) fajt nur mut 
Dem cingeluen Chrijten, Hochjtens mit der Senreinjcajt der damilie, 
anjtatt, wie Wichern forderte, als Ferment das Volf in feiner mmerjten 
Lehenswurzel gu erfajjen. WLS dann in der Netitte des 18. Sahrhun- 
dert die Nationalsfonomie, die Lehre von der VolfSsmirtidhatt, m die 
Reihe der jelbjtandigen Wiffenfcaften eintrat, da gingen Ethtt und 
Sosialwifjenfehatt getrennte Wege zum unermepliden Gohaden des 
qejamten Bolfslebens. Die Sogialtwijfenfehatt wurde auf Selbjtiudt 
geqriindet, und damit der Kampf gegen alle proflamiert. Es gab 
feine dhrijtlicje Soztologie oder Gefelljdhajtslehre, wie dicjelbe Heute 
Unterridt8gegenjtand in unjerm Geminar ijt. Das Zufammenteben 
der Menfdhen, das iiber das Familienleben hinausging, wurde’ dev 
fittlich-religidfen Beurteilintg und Veeinflujjung entzogen, weil man. 
meinte, da8 Evangelium habe e$ nur mit der Cingelfeele gu tun. War) 
rend jo einerfeits chrijtlide Cthif und Wirtfechaftsleben auseinander 
 gingen, dr e8 anderfeits verhangnisvoll, dak bald nach den Bret- 
Heitsfriegen jeneS ungliicfelige Biindnis gwifden politijcer Reat- 
tion und der Rirde gefchlojjen wurde. Drudent die Kirche fich 3. T. als 
Werfzeugq politifeh-reaftiondrer Bejtrebungen gebrauchen lies, wur- 
Dent Die nach qroperer Bewegungsfreihert und wirtfcbhattlidher Sebung 
rigenden Klajfen qleichjam mit Gewalt der atheiftijd revolutionaren 
Vuhrern in die Y%rme getrieben. Yortan jtand die Kirche vielfacd, an- 
jtatt ibres Hohen Beruss als Gewitjen der Volfer eingeden€ 3u jein, 
und in feeljorgerlider Wait, wie hernadmals Stoecer, die Seiden 
der Zeit 3u pritfen, und die Lebensfrafte des Cvangeliuns in den 
fogtalen Nantpten der Zeit geltend gu machen, — fortan ftand die 
Kirche der jozialen Bewegung untatiq und ablehnend gegeniiber. 
Das find einige der Urfadhen, warum die Bewegung 3um gropen Teil 
chrijtentumsfeindlich ijt. Glitelicjer verliet die Cntiwidlung der Berve- 
guig m1 England. Durch das geitige Eingreifen der englijden Chrift- 
Tich-Sogtalen wurde die Nraft der gefabrlicen hartijtijden Bewe- 
gung gebrochen, und die fogialen Beftrebungen in makvollen Babhnen 
gehalten. WLS dor ecinigen Sabren ein deut}dher fostalijtijher Vertre- 
ter ene Ronvention in England bejuchte, wurde derfelbe mit dem Ge- 
Jang: ,Ein fejte Burg tit unfer Gott!” empfangen! Man fage nit, 
dap ce nicht miglich gewefen wire, auch auf dem europatfden Non- 
tinent die jogtale Bewegung gang von dem chriftentimsfeindliden Geift 
und dem RKfajjenhafs gu befreten. Cin iiberrafdender Beweis, daz 
etwas erreicht werden fann, ijt im unferen Tagen geltefert worden. 
Vor etlichen Jahren haben fich die chrijtlidjen Gewerkfdaften eine in- 
ternationale Organifation gefdhaffen, an der 10—12 MNattionen betet- 
ligt find. Die Vorarbeiten fiir dieje hrijtlide Snternationale ziehen 
jichh uber cin Menfdenalter hin, bis 3u jenem fiir die nenere Rultur- 
gefehidte denfiviirdigen 38. Sanuar 1878, wo durd) das Muftreten 
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Wool} Stoecers cin neues chriftlich-fogiales Beitalter anbracd. Xn 
den se Woden it ene fchdne Brucht diefes Xiuftretens ge3eitigt 
worden. Vet den Wahlen gum republifanifeen Reichstag erbielten 
die Kandidaten der Hhrijtlichen Gewerschatten, welche felbjtandig auj- 
traten, etiva 1,300,000 Stinnmen! 

Wie jagt doch Carlyle? ,,Mrbeiten, nicht versweifeln!” 

Die VBedeutinig diefer in der Kirchengefchicte etngiq dajtehenden 
Organijation einer chriftlicden Snternationale bejteht nun nicht bloR 
it Dem geradezu jenjationellen Erfolg der Sammlung hriftlicer MXr- 


better 3u vielen bunderttaujenden in Solland, Belgien, Oefterreich, 


Sfandinavien, Deut}ehland und andern Landern. Die Energie und der- 


Befennerimut derer, die fic) ihren Glauben nicht wollen rauben Laffen, 
Hat jeines Cindrucks auch aut die fogialijtijde Bewegung nicht ver- 
feblt. 

3um erjtenmale im der Gefchichte der modernen Wrbeiterbewe- 
gung trat der religionsfembdliden Richtiung ein Gegner gegeniiber in- 
nerfalb der Nrbeiterjdjaft jelb{t, mit dejjen Starfe die matertaltitt- 
fechen Sithrer rednen mupten. Das charaftervolle Wirftreten und erfolg- 
reidhe Cingreifen der chrijtliden Wrbeiterfchaft in die internationale 
Bewegung hat nicht nur verbliitjend, fondern auch erniichternd aut 
mande reife des Sozialismus gewirft. Snnerhalb de3 Marrismus 
fcheint fic) neuerdings cine Stronumg geltend machen 31 wollen, de- 
rem Vertreter endlich erfannt haben, dak das von den Wtarrijten ge- 
hapte Chrijtentum cine gewaltige geiittge Macht ijt. und daB dte Tra- 


ger aller wabrbatt grogen Rulturbewegungen religidfe Berjonlic-: 


feiten waren. SKaurze Zeit nad) dem Zujammenfejlug der chriftlidjen 
Vuternationale fonnte man in einem der filhrenden fogialiftifdhen Vaz 
gagine von einem religivjen Bediirfnis [ejen, welches gebieterijd) Bet 
friedigung erfordere! Der Sozialismus, jo hie e8 darin, mup den 
Majjen Seelenfpeije (!), etnen Gottesdienft, Brleqe der Sreude an 
der Maturerfernntnts, der Erfenntnis des Gottlicen, Cwigen bieten! 
Sehr beachtenswert und ungemein befriedigend tit auch die Nritif, 
die cin anderer fozialijtijdher Schriftiteller, Dr. Hans Weitller, an dent 
Sak: , Religion ijt Privatjade,“ itbt. Cr fagt: ,Gerade dak die Go- 
gialdemofratie in der ‘Braris dem Standpunft gegeniiber der Relt- 
gion, der fic) aus ihrer Doftrin ergab, nicht fejtgubalten imjtande war, 
geiqt flar und deutlich, dak die Religion denn doch etwas anderes, als 
eit Bhantom, dafs fie vielmebr cine machtvolle fogtale Realttat it, mit 
Der fic) die Sozialdemofratie noch in gang anderer Wei fe auseinander- 
gujeken bat, als dah jte dicjelbe zur Brivatjace erflart. Die Religion 
ijt, fo jaqt Dr. Miller, unbeftreitbar einer der Vtotoren forthehritthd- 
- fieh-foztaler Entwidlung. Religidfe Krafte Llafjen fic) beim Wufbau 
jostalijtifher Wirtichaftsorganijationen iiberhaupt dauernd nicht ent- 
behren, obne religtdfe Rrafte mup jede derartige Bewegung verfladen. 
Soweit Or. Willer. 
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Die Sdrift bezeugt, dak Gott fic) mancymal und in. mandjerlet 
Weife offenbart. Yc folehe Stimmen aus dem marzijtifden Lager. 
jind cine Bhaje in der Offenbarung Gottes. Er herrfdt unter fermen. 
Feinden! Leider find derartige Stimmen bisher nur vereingelt. 

Welden Wert iibrigens der Sak: ,,Religion ijt Privatjade,” 
hat, geht wohl daraus hervor, dah auf der Rarteifonvention im Chi- 
cago 1908 offen ausgejproden wurde, dap diefer Sak mur eine Zat- 
tif fiir die Wahlen fer. 

Giner der Delegaten, Arthur Wt. Lewis, lajterte guerjt das 
Chrijtentum, und dann fttnimte er fiir Den Gag: , Religion ijt Privat- 
fade.“ ’ 

&8 fant auch gar nicht anders jein, als pak diejer Sak nicht aus 
intelleftuctlen, jondern aus taftijden Grimden in das Brogranun auf- 
genonunen wurde. Der Sak wider|pricht nicht nur der Braris der 
Bartet, fondern auch der Weltanjcharung, auf welche die Bartet fic 
griindet, und weldem dem Cbhrijtentum entgegengejekt ijt. Diefe 
Weltanfdhauung ijt die fog. ,,materialijtijdhe Gefdhidtsauffaljung,” 


begriindet von Marr und Engels. Bn dem grundlegenden Werf der 


fogtaliftiiden Bartet: ,Das Kapital,“ Band 1, S. 91, fagt Marr, der- 
wijjenfcattlidhe Vegriimder de Sozgialismus: ,Die Religion ijt wet- 
ter nichts, al der Wiederjdhein der natirliden Welt.” Das herbt 
aljo, das Chrijtentinn ijt wichts Reales, Wirfliches, Wejenhattes, tit 
ferne gottliche Offenbarung, jondern nur das Ergebnis der jeweiligen 
wirt}Hhaftlichen Verhaltnifje, unter denen die*Menfden thr Leben — 
maden.” Die Religion ijt nach Marr gleichjam nur der Schweik des 
Gefellfchajtsforpers. Alle gefdhicdhtliden Ereigniffe, alle menfchlicden 
vort}dhritte, auc) die gropen Gerjtesbewegungen der Wrenfdbeit, wie 
Das Chrijtentum und die Reformation, haben nach) diejer Anfchauung 


nur rein auperliche, materielle, wirtidhajtliche Sujtande als Urfadjen. 


Daz der rwirtfidattliche Zuftand etres Volfes arch guriiciwirft auf 
das getjtige und jittlic)-reltgtofe Leben desfelben, ift nicht au begtvet- 
feln. 

MWber das Xiuftreten Sefu, und damit dent Urjprung des Chrijten- 
tums aus dem wirt}dhaftliden Clend Roms zu erflaren, wie der jii- 
dijdhe Stammesgenofjen bon Karl Marr, Kaugty, eS fich erlaubt, das 
ift eine tiberaus oberflacdlice, dde Gefehidhtsauffalfung. > Diefe mate- 
rialtitijdhe Gefdhidtsauffaifung ift die abjolute Vernetming der geof- 
fenbarten Religion, der volljtandige Bruch nit dem Chrijtentum. So 
lange die Bartet diefe dsde Weltanfdauumng mit dem Sosialismus 
berquictt, ijt der Gag: ,,Neligion ijt Privatfadhe,” qelinde ausqedriict, 
wertlos. Stir dte Kirdhe aber, als Gewwijfen der Volfer, gilt die Nlah- 
nung des Herrn, auf die Betdhen der Beit 3u adten, d. b. durch Gel- 
tendmadhung der Lebensfrafte des CEvangeliums die bejtandiq an-— 
{chwellende josiale Bewegung vor Entgleifungen bewabhren 3u elfen. 
Nicht Partei es die Kirde ergreifen, fondern in die fogialen Nampfe- 
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-unferer Lage verjohnend eingretfen und nad rechts und Lins dte 
Botidhaft verfiindigen: Geredhtigfeit erhihet ein Volf, aber dic Siinde 
Aft Der Lente Verderben. 


Ein cinheitlidjes, elaftifdjes und evangelifidjes | 
Erziehungsfyften. . 


(Pajtor M. Vietweg. ) 


(Vorbemerfing: Xm 28. und 29. Sult 1920 verfammelte jid 
‘Die Durd) Ddte legten Generaljynode befehlojjene und vom Synodalpra- 
jeS ernannte ,Nominiffion fiir Erziehungsemridtungen” im Prediger- 
jentinar 3u St. Louis. Mmwefend waren: Synodalprajes Pajtor &. 
Balger, D.D., Projejjor Pajtor S. D. Prep, Bajtor Ernjt Geble, Pro- 
fejjor ‘Bajtor Baul Crujius, Pajtor ys. Sranfenjeld, Lehrer Sr. Pfeif- 
fer, Lehrer Louis Saeger, ‘Bajtor Wm. Hackmann und Pajtor Mt.’ 
Vieweg. Cin Vortrag von Bajtor MR. Vieweg iiber ,,€raiehungserh- 
ridtungen und Wtethoden’ wurde gebort und bejproden. Die 
Grundgedanfen deSjelben wurden im Wefentliden angenommen und 
eS wure bejchlojjen, diefelben durch das ,,rheologijde Magazin” vor 
Die Synodalen gu bringen mit der Bitte um griimdlide Erwagung, 
fonjtruftive Nrittf und ertweiternde Witarbett fettens aller an der Lo- 
jung Ddiejes widtigen und fdweren Broblems.) 

1. Die nachjtliegende Xufqabe der ,,Rommifjion fiir Erziehunas- 
einridtungen” mu fein die HSerjtelliung eines eigenen evangelifcen 
Lehrfurjus nut den dazu gehorigen Lehr- und Lernmitteln und Ge- 
brauchSaniveijungen. 

2. Diejer Lehrfurjus mu evangelijdh und einbeitlic&, aber doc 
elajtijd fein, ebangelijdhes Geijtesproduft darjtellen und evangelifcde 
Yeorm werden. 

3. Evangelifh mu er fein in dem Sinne, da er qroptmodaglidjte 
Vibelfenntnis vermitteln, das Werden und Wadhfen der Cvangelifder- 
Rirde und da$ Wejen und Wirfen unjerer Cvangelt{chen.Synode gur, 
Darijtellung bringen mu. 

4. Er muy efajtifdh fein, d. h. fich den meiften Verhaltnijfen amt 
pajjen, Stadt- und Landverhaltnifjen, grogen und fletnen Sdhulen, 
Samjtags- und Sommerjdhulen, Nontirmandeniunterricht und religto- 
fen Unterrichtsbediirjnijjen in Samilien und chriftlicen Vereinen. Er 
mug affen beredhtiqten Xnjpritdhen nach Gradterung geniigen. 

5. Dabet mu er ein einheitlicdes Martmum ind Vtintmunt re- 
prajentieren, unnotige Wiederholung oder Quplifation vermeiden und 
nad) Form und Snbhalt etn ecigenartiges, durdhaus evangelijdhes, wohl 
proportioniertes Lehrqebaude fein. 

6. Die Materie, die dem religidfen Unterricht und der fittltch- 
reliqidfen Ergtehung gu Grunde liegt (joweit das auer-theologijde 
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oder nict-profeffionelle Studium in Betracht fommt) lapt fic) in fol- 
genden fieben Sauptgruppen in das evangelifce Lehrfyitem emreihen: 

a) Biblijde Gejdicdte, 

b) Bibelfunde und Bibellefen, 

ce) Rirdenlied und Symnologie, 

dj). Doqmatif und Cthift in Form des Katechisnus, 

e) Kirchengejdhicte, infl. firdhlice Qunit, 

f) MifjtonSgefdichte, infl. Synodalwefen und Gemeinde- 

arbeit, 

¢) Braftijdes und fogiales Chrijtentum. 

7. Das PBenfum jeder Diejer Hauptgruppen ijt in 120 eftionert 
einguteilen und diefe wieder in dret Sabhrqange 3u je 40 Leftionen. 
~— Die Bahlen 120 und 40 find gemablt, weil fie fich in eine groBe Sabl 
von Unterabteilungen gerlegen lafjen, modurd) fic) jeder Nurjus im 
* elajti{her Werfe fiir mannigfadhe Verhaltnijje und Bediuirtnijje grup- 
pieren lat. Siir jeden ganzen Sabhrgang find 40 Leftionen borgefe- 
hen, weil dieje Zab! etwa alle Sonntage det, die der Sonntag {dule,. 
abgiiglich etwaiger Ferien und Fejte, Wiederholungs- und PBrifungs- 
fonntage, jabrlich 3ur Verfiigung jteben. 

8. Das Gange ijt gedacht als vollitandiges Tertbuch fiir den Ne- 
ligionsunterricht und foll in zwei Sormen herausgegeben werden: tr 
einer Neihe von jieben gebundenen Biiehern (je eins fiir jedes oben 
genannte ach) flir die Hand des Lehrers und in einer Serie von 
840 Leftionsblattern (je 120 fiir jedes Bach) fiir die Sdhiiler. Die 
Leftionsblatter jind in Grope und Form eines ,,Standard Looje Leaf 
Syftem” Hergujtellen and ijt der Gite des PBabiers und der Klarheit 
dDeS Drucfes befondere Wufmerffamfeit gu jchenfen, einerlet, wie qroR 
die Herjtellungsfojten fein werden. 

o Vorgiige deS ,Loofe Leat Syjtem” find (unter anderen), dazR 
fich durch dieje Cinricdtung Serien und Rurfe gufammienjtellen Laffer 
nach irgend einer berechtiqten Gradterung und fiir mancderler BVer- 
—baltniffe und Bediirfnijje. uch fann den Lefttonsblattern Freies: 
PBapter in derfelben Form and Grobe fiir Notizen, Klaffenarbeit, 
Hausliche und Priifungsarbeiten beigegeben werden. Pajfende Decfel 
aunt Cinbinden der Leftionsblatter jind gu benuben. 

10. Diefe ,Lovfe Leaf Lejfons” founen fic) in ihrer Sufammen- 
jtellung anlehnen an das Snternationale eftionsjyjtem, an da8 Nir- 
chenjabr oder an eine andere anerfannte Gradierung, fie fonnen mit 
BVeriicffichtiqung auf die Bediirfnijje der hauslichen. Erziehung, des 
Hetmdepartements, des Nonfirmandenunterridts, der Bibelflajjen, 
der Samjtags- und Gommerfdulen und der religidjen Verfammlun- 
gen in Vereinen beftellt, 3ufammengejtellt und benugt werden. 

11. Obgleich die erjten Serjtellungsfoften betracdtlich hoch fein 
werden, fo tit dtejes Syftem auf die Dauer doc) bedeutend billiger, da 
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eS alle anderen Leftionsblatter, Vierteljahrshette und Lehrbiider (jo- 
gar den Natechismus) erjebt und die Verjchmendung, die jet durch un- 
benugtes Lehr- und Lernmaterial entiteht, bedentend vermindert. 

12. Synodale Seitichriften, weldje jest eftionserflarungen brin- 
ge, fonnen und jollten weiter als Hiljsmittel fiir Lehrer benugt 
werdelt. 

13. Muy Grund diejer Vorausfegungen waren min gunachjt fol- 
gende Xrbeiten iim Beretde der fieben Hauptgruppen des evangelifden 
Lehrfurfus vorzunehmen: 

a) Biblijahe Gefchicjte: Wuiswabh!l von 120 biblijden Gefchichten. 
Genaue Sirterung des Tertes. Tert in flarem Drucf auf der Vorder- 
Seite jedes LeftionSblattes. Wut der Miicffeite Wnleitung gum Lefer 
einjehlagiger Bibeljtellen, ferner pajfende Bibelfpriidhe, Liederverje, 
tlafjifche Wiisipriche und Gedidte aus der fefuldren Literatur, Nate- 
chismusteile, u. f. w. Wher feine Sragen und Wntworten, feine weit- 
{echwerfigen’ Crflarungen und Wnvendungen. Das mup Sache des 
Lehrers jein. Gradierung der 120 biblifchen Gefchichten in dret Sabhr- 
gange bon je 40 eftionen. 

b) Bibelfunde und Bibellejen: 40 Leftionen iiber allgemeine Bt- 
belfunde mit biblifdher Geographie u..f. w., 40 Leftionen itber ein- 
3clne Biicer oder Gruppen bon Biichern der Bibel. 40 Lefeleffionen 
aus dent Zeilen der Bibel, die nicht als biblifche Gelchichte angefehen 
und bebhandelt werden, 3. B. Bjalmen, Spriice, Propheten, Neden 
und Gleicnijje Seju, Epijteln, Offenbarung .. . 

c) Kirhenlied und Hymnologie: 120 Lieder mit Tert und Nuit 
und hijtorijden und biographijdhen Meittetlungen. Die 120 Blatter 
fonnen gebunden und auch in der ,Looje Leaf” Form als Liederbuch 
benukt werden, auch ein Vorteil diejes Syjtems. Bon den 120 Vie- 
dern fonnten alle englijdh( der ganze Rurfus ijt guerjt in englijder 
Sprache hergujtellen) fein, oder alle deutfcdh, oder Halb und halb, oder 
80 englijd und 40 deuticd, oder umgefehrt, je nach Bedary. 

d) Dogmatif und ECthif in Form des Katedhismus: Das bedingt 
eine vollftandige Revijion und Newherausqabe unferes Katechismus. 
Der Katehismus jollte nach auperer (Looje Leaf Syjtem) und tnnerer 
orm (Sprache), wenn auch nicht nach feinent Snbhalt rebidtert wer- 
den. Gr twiirde dann erjdeinen in der Yorm von 120 lofen Blattern 
und twilirde jedeS Blatt eine in fich abgefdhloffene Wrage behandeln 
mit der Hingugiehung von VBibelverfen, Liederverfen, flaffien Wus- 
fpriichen 1. f. I. . 

e) Rirdhengefhidte, inkl. firchlide Kunft: Cntiveder cine Serte 
pon 120 efttonen aus der Rirdengefdichte und 120 Darftellungen 
aus der firdliden Runijt, oder rejp. 80 und 40, oder 60 und 60. Das 
Matertal aus der firdhliden Runft ijt als MWnfchauungs- und Crzie- 
hungsmittel gedacht und jollte nur da8 allerbefjte aus den Werfen der 
Wealer u. jf. w. bringen in allerbejter Darjtellung. CS follte das ajthe- 


104 Evang. Erziehungsivefen. f. 

tifche Gefiihl nicht untergraben oder verlest werden, wie da8 jekt viel- 
fad) gefechieht, durc) Darbietung von Drucfen, die gegen alle Regeln 
der Ddarjtellenden RKunjt verjtoBen. Der Bilderfurjus fann als Sup- 
plement benugt werden. . s 

f) Miffionsgejhidte: 120 Leftionen iiber Snnere und Aeuere 
MNiffion vom Anfang bis zur Sevtacit, infl. Schilderung unjerer jyno- 
Dalen Snneren und YXeuferen Vetffion. Davon etiva 40 Leftionen 
iiber Gefchicdte, Wejen und Arbeit unjerer Kirde (inkl. Leftionen uber 
das Kirdhenjahr, Gemeindeorganifation und firdlice WXrbeit der Ge- 
genwart). Sier, wie im Rurjus iiber Kirchengefdhichte bietet fich Ge- 
legenbeit zur Darbietung und Verwertung quter Biographreen. 

g) Praftifdhes und foziales Chriftentum. 120 Leftionen iiber 
, Social Chrijtianity” und ,,Chrijttan Soctalt8m,“ iiber ,,Social Gerb- 
ice” u. dergl. Ginfiihrung in die Grundjage des fozialen Chrijten- 
tums und in die einfdhlagige Literatur der Vergangenheit und der Ge- 
genwart. Goztale Arbeit im der Gynode und in der Gemeinde. Dies 
it gedacht alS Studium fiir Erwachfene und wabhrend fajt alles an- 
dere Wiaterial in ftereotyper orm Hergejtellt werden fann, miu fid 
Diejer Rurjus mit CrjGheinungen, Ytotitanden, Sdeen und Letjtimngen 
der Gegenwart befdhaftigen. , 

14. Die Sannnlung, Sictung, Bearbeitung und Darjtellung 
ded Wtaterials fiir die 840 Leftionen in diejem evangelijchen Lebhr- 
furjus fann auj verjciedene Weije gejchehen. Cinerlet, welche einge- 
gejchlagen wird, es fann und jollte dDadurch der Bebler vermieden wer- 
den, der fhon oft in unferer Synode gemacht worden tit, dak namlic 
cinige, wenige MXuserwabhlte thre eigenen und oft einjeitigen Wnjicten 
zur Darjtellung bringen, ohne 3u bedenfen, da unter den 1100 Ba- 
jtoren der Synode noch viele andere fein miijjen, die auch berechtigte 
Witnjehe und wobhlbegriindete Wnjichten haben. 

15. Entweder fann durch) Vefanntmachung int , Sriedensboten” 
u. f. Ww, dte gefamte Ghedjdhaft der Synode zur Nitarbeit an der Her- 
jtellung diefer evangelijden Lerthiicher durch Vorjdlage und Empfeb- 
fungen und Bearbeitung eingelner Leftionen oder Gebiete etngela- 
den werden, mit oder ohne Snarsfidhtjteliimg von Breifen fiir die 
bejten Leijtungen, aljo- entiveder fann die Wrbeit auj dem Wege des 
Wetthemerbs und der ‘PreisSausjchretbung erledigt werden, oder: 

16. Es fann aus jedem Dijtrift ein Glied ernannt werden, das 
mit den betreffenden Gliedern aus den anderen Dijtriften cin Komitee 
bidet gur VBearbeitung eines gewiffen Hauptfaches in diefem evange- 
tijden Lehrplan, und es fonner fo durch Bildung von fiebe Wrbeits- 
fomiteen alle Hauptfader mm diefent Kurjus bearbeitet werden, oder: 

16. Die Mitglieder der gegenwartigen ,Nonuniffion fiir Ergie- 
Hungseinridtungen” fonnen die Arbeit jo unter jich verteilen, daR je- 
des Witglted bis zur nachjien Verfammnrling der Behsrde einen be- 
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jtimimten ‘Blan fiir die Auswahl und Vearbertung des“ Matertals je 
eines Hauptfurjus vorlegt, aljo cinen Studienplan und eine Penjen- 
vertetlung feines Baches. Cs follen die Nommifjtonsalieder dabei 
durd) perfonlides Suchen oder durch sffentlide Befanntmadung Um- 
fan balten nach Yeitarbeitern, die als Fachinauner angefehen wer- 
den fornnen und durd) Norrejpondeng und Zujannnentiinfte mit ibnen 
‘die Wrbeit jo erledigen, dap der nachjten Generalfonfereng eine voll- , 

@ jtandige Snbaltsangabe und Stoffvertetliuig cines bhergujtellenden 
evangelijden Lehrfurjus zur Priifung und Stellungnapme vorgelegt 
werden fann. > 

(Sdlupbemerfung: Der lewteqenannte Plan wurde von der Nom- 

niiffion gutgeheiBen und angenonmmen. Die Wrbeit wurde fo verteilt: 

' Viblijdhe Gejehicte, Hackmann; Bibelfunde, Gehle; Kirchenlied, Byeitf- 
fer; Katechismus, Brey; Kirchengefdhicdhte, Crufius; Wttfijion, Sran- 
fenfeld; Soziales Chrijtentum, Vieweg. lle, die ein Ynterejfe haben 
fiir das Zujtandefonrmen eines eifiheitliden, elajtijden, evangelifden 
Erziehungswejens, find gebeten, ihre Wiiniche und Vdeen den betref- 
fenden %2bteilungsvorjigenden 3u iubermitteln. Lehrer Gaeger ijt Se- 
fretar der Rommiffion und Bajtor Vieweg Vorfikender.) 

Lours ©. Gaeger, 

S. D. Bre, 

Se P Ter yer, 

SS: Salger, 

e. oeranfenfeld, 

Wim. Hadk&mann, 

BI Crupiws, 

©. Gebhle, 

RW. Vieweg. 


New “Ejisenach” Texts 


(The committee on “Devotional Life’ received a request for the 
new Hisenach series of texts. Rev. J. H. Horstmann had the series 
prepared. It appears here in print and is thus made available for 
general use. The Hditor). 


/ 


rd) 


Sunday Old Testament Gospels Hpistles 
Sun. in Advent.” Jer, 31: 31-34...5.. Raikes 68-79 ara: Heb. 10: 19-25: 
-2. Sun. in Advent, ..Mal. 3: 19-24....... Luke 17: .20-30..20%, 2 Pet. 1: 3-11 
2 suni in Advent...Isa..40° 1-8... ....). WIRE A Mani ape RS La et CA ci 2 Tim, 4: 5-8 
4, Sun. in Advent..Deut 18: 15-19..... Jonni? 1518.0... John’ 1: 1-4 
1. Christmas Day...Isa. 9: 6-7.......... J etd LP SP es ieesie es 1 John 3: 1-5 
2 Christmas Day.’..Micha- 5: 1:3......:. Jonnie 114 ees “Heb. 1: 1-6 
Se-after. Christmas: .Isa. 63: 7-16... .<. Aer 22" 25-32 i cick, 2 Cor. 5: 1-9 
New Year’s Day....Ps. 90; Ps. 121....Luke 4: 16-21...... 

Jonn yt 2) 35:41 ness Rom. 8: 24-32: 


S. after NewaVeatecesh los. 2-28.18. «0 OVI cel Oro al =A rare ste os Jas. 4: 13-17 


“nae 


ya 


106 " New “Bisenach” Texts 


Penitence & Prayer..Ps. 20, u, ee Base UA Bat on 1 Baal SZ SAG an ct Heb, 12: °12-17 
Hpiphany) ssi ss bra ey Ee Mit Ss 4 Sage cnn xe 2 Cor. 4: 3-6 
oy Sea St ere DUD ./.), Fe San Lida iown shay, stavererel ot JOWN ar So-42 aes. Cor.6.) 14 —7 ae 
“2/9 atter Epiph\. Usa 26: T-6.).4). 9. Jonn be V43-5ib a. ote LT (Cor, 722.6216 
3S) after Hpiph:.:2 Kings 5: 1-19....: DOM Aso A sar as Rom. 1: ,13-20 
MS Alte 7. ED Ip ise saSein eel aes letalenedete © out John 4: 31-42...... Rom. 7: 7-16 
5. S. after Epiph...Ezek. 33: 10-16;.... MGS US 024-20 ee renke Rom. 8: 1-9 
6. So after, Hpiply. +. bx. 3) eden ee. John ds CSSA Tae 2 Cor. 3: 12-18 
Septuagesimae ..... DOL Qe OsZ ON vaste Luke 10: 38-42..... Phil: 12 27 —@234 
Sexagesimae ....... AMOS Ses Cite e Sire Sy. JOA ABET 20+2 Teen Phil: :s dake eo 
HIS COMMN Ts is y eldens ce Cl sO. hea so sunuatolmatatars Mi), HOt 8 545 rae se ¥° Cons t-2-B lee 
An VOCAVIE 2s)./0 Sawa «6 Gens 225 Sela hes Mt. 16: /21-26 WU ipo Heb. 14: 15-16 
Reminiscere ....... FOX BS AVM emOre ues Luke 10: 17-20..... 1)John’ 2%) 22-17; 
OCU Peru eee accls wie sehae Tern, JOC eed bes. epas oe Tike: 9:63 5-56.20. se EY Pet: 4) W3a6 
Tactare off... “Tea Bey AO tates « Jotin, 62447570 ek 2 2. Con. 7 ea0 
PUTO Ca nica’: sis dy atdaets INI 20 eo ean ohm 13s vsda3 Syl Le Bet ls Yie2s 
Palm Sunday ...... Zachs ews lee ate Age Ko ob allgia Ipeaae ESSERE Sh a Heb. 12: 1-6 
Mandy "Phursdayes:: Psy dl Veo) aa aaa Luke 24: 14-20..... 1 Cor. 10: 16-17 

“= Good, Friday 2. ves). PSD 2-2 Oey are Luke 28: 39-46..... 2° Cor, 5: Leo% 
“t.° Waster, Day 2... PSs PEs oe ae ae nae MiGs) 28 Bees eas 1 Cor. 1157 12-20 
2. Haster Day...... PS TEMS Aes John: 203 ane Sie ee 1* Cor. 15: 54-58 
Quasimodogeniti ...Gen. 32: 22-31...... Johny 20 15-LOi No TePets eas 83-9 
Misericordias Dont. iPS) 323) td. a se JOM VLA eG ie Eph. 2: 4-10 
Hupilately: Lae as Tsai! FQ We 26nsaia Ars chs John 123°. '20726. Soa. 1 John 4: 9-14 
aNGALey sic aateaists BPs; Bieta’ ceoic create © TOHDIMG | N6UGO crys 2 Tim. 2: 8-13 
MROSAL OL a senszals talaueror eres Was yb ORB See Bele uke dt sbalis's. 28s L Pim: 2c adeG 
PASCONSION), 5/5 cee. te lnere Pew LOe pilin’ UCN ee Luke 24: 50-53..:.. Col. 3: 1-4 
BRS ATIC ses ioral Oe ail ate PS. PA i eal Haste ee TOMA easter Eph. 1: ° 15-23 
1. Pentecost Day...Bzek. 36: 22-28..... Fol) 415-20 ee ee & Eph. 2: 19-22 
De Pentecost: Day.....:Isasy 442. 1-6.) os 2s. Ba a nV Sen FesySiea ys! 8 i yes roe Se Eph. 4: 11-16 
‘arinity, Sunday i% Usa: 6s de8s ois. tk Mite 2828 16-2 0h seueties Eph. 1: 3-14 
os atten. Trin. <. SOO Ostaelerry cles ad Mit) RS 8d-35i es Acts 4: 32-45 
SNS Pattone Erin ys... PLOW MO aelot Our oes JA FS a2 a OB eee Rom. 10: 1-15 i 
Se iecike rail Nim baa Are HI eh ne A ha Be, Luke 152 4432) 002. Aets: Sh a6 
4\cSicatter “Trin. 3 sisad Oo Dehn 245 25 NEG bo eka lb ie aaaebe Acts 4: 1-12 
Srey after: rin ws. | uamiivot \22-3 2 oak Puke; 9s AS-261.8. 8 Acts 5: 35-42 
CRNAST TRE LUUGS BAUM SC SMpapa Maes ALE Tans Heeb ea Nap" Mb uD A283 2) \ cckaes Acts 8: 26-88  . 
tS. atter Trinity! Tse 020) Gol 2 cc \ advent ORO i olen BME GG to 
Bi Bi natter!: Crip. shen ue eae P29. esi TOU hesb0. ee kee Acts 16: 16-32 & 
925i (after sTrink... Prov h6e 71-90, Mt. 18: 44-46....... Acts 17: 16-34 . 
HOA after, Pring ery elim vdaet ME.) 282.3 4:49 5 fo Acts 20: 17-38 
Al...S. after Trin... Dan. 9%, 15-18... 5... Luke 7: 36-50...... Rom, 8: 33-39 
Are, after: Brin isa.) 2 Sealy ea John“ Sie GSl-36w cee Acts 16: 9-15 
HS us) atten: Trin Zachery: Wala eg Mk. 12: 41-44...4.. 1; Pet.) 23 1-10 
TS Natter Trine s! 5 0cmabdtorin eal oe Sow } Hy TA i 1 Dim, Ae: a2 
Low Ss matters Cin .d) Kanes: 1749) 8-16. hrdomm eid shins vem 2 Thess. 3: 6-13 
LoS: after TY 3). ROD 4 NL 26r erica METS DES 25-3 ORs ears Heb. 12: 18-24 | 
Di She Lalero ed Pins Ss Thies ib Br sie eee IEG. Pe Seen Ft ciate Heb. 9: 4-13 
18. S., after Trin....2)Chrony dy) T-12y..Mk A102 27-2700 Tae 022) T0Ty 
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pryio-rattee Pings PS. 820 TAT ceiie on fe Fob’. 95 D441 gs Jas. 5: 13-20 
tie ater “Trin... -PYOV. 2901-8. is 25 DOMMES lB. eisai. Rom. 4; 1:9 
Pee otter trin. 2.5 Samy.) ee) e290 eM. 102 T8-1600.6 $4. Eph. 6: 1-9 
22. 8. after Trin...Prov, 24: 14-20..... Uke sO WOT BB este.) Hep», 1370-9 
23. pe aiecr Trin’ she) 8p:'/ 9-14 ne. Mt. 10: 24-83....... 1 Tim. 4: 4-11 
24 es after: Trin .’,.Ps./ 892 5-14 %s.0 0... John 10: 23-30..-.. 1 Thess. 5: 14-24 
wove. atten Trin.) Job: 14: d-5 2.6)... Jolin, yok 19-29) ov. Heb. 10: 32-39 
BOWS ater Tin nc Ss el a6 Mie Fels ce unhae te Luke 19: 11:27 ....Rev. 2:, 8-11 
AT Smaeler RE rin Tsar sore O-LOmes, «6 Luke 12: 35-43..>..Rev. 7: 9-17 
Thankseivine Days Ps: 34242-02000 32.8 John 6: 24-89...... 2 Cor. 9: 6-11 
Herormation! Day i0..Ps. 460 242 00 Poe FOUN Qe LS Tey 1 Cor. 3: 11-28 
pMedteaL OL. Church-soks. 584. seen ie wlan John 4: 21-24......2 Tim. 3: 14-17 
: Pi 
From Quasimodogeniti to Pentecost: 
Sermon Sketches. 
By THE Eprror { 
Quasimodogeniti. Text: 1 Peter 1: 3-5. “Blessed be the God 
land Father of our Lord Jesus Christ, which... has begotten 
us again by the resurrection of Jesus Christ . . . for you who 


are kept by the power of God thru faith etc.” 

The name of the Sunday is taken from the 2nd chapter of 
1 Peter, which used to be read on that day. “As newborn babes, 
desire the sincere milk of the word, that ye may grow thereby.” 
The apostle ascribes to the word creative power “Ye were born 
again by the word of God,” chapter 1: 23. Heralso tells them to 
look to it for the power to sustain and feed the new life. If we 
inquire more closely whether he means by the word of God the. 
whole body of God’s selfrevelation, we find that he is thinking 
more particularly of the gospel of Jesus. “This is the word which 
by the gospel is preached to you, chapter 1: 25. And the gospel 
again, resolves itself for him into the great facts of Christ’s death 


and resurrection. Especially the resurrection. See his Pentecostal 


sermons and others in Acts. The resurrection, thus, is the great 
source from which Christian life and hope spring. That is stri- 


kingly expressed in our text, where he says, “by his resurrection we 


were born again.” His thought, therefore, is: Christ’s resurrec- 
tion is ours. . 
Subject: Christ’s Resurrection: Our “Resurrection. 
1. How His resurrection makes possible ours, 
2. The living hope to which we are born again, 
3. The way by which we experience our own resurrection. 
1. Peter, in making the strange declaration that by Christ’s 


‘resurrection we were born again, is in close accord with Paul. Paul 


says, “we were crucified with him.” “Christ died unto sin once; 
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so we also died.” “Our old man is crucified with him, Rom. 6: 
verses 6: 8, 10. Also.we have risen with him 6-11; we are “risen 
with Christ,’ Col. 3: 1. We call this the mystical union with 
Christ. The apostles derived-a great deal of comfort from this. 
For us, who are behind them.in spiritual experience, this may be 
a little hard to understand. But we can all see how the fact of 
the resurrection changed the disciples’ whole conception of Christ’s 

life and work. Without it they would, indeed, not have thought 
him a rebel (like the Romans), or a blasphemer (like the Jews), but 
they would neither have known his death to have happened ac- 
cording to divine foreordaining; to have been an atoning sacrifice ; 
a victory, not a defeat; the shepherd’s laying down his life for 
the sheep, not his cruel slaughter, only, by his enemies. 

And their faith found here its source. Without resurrection 
no gospel, no church; no missions, no conquest. With it a body 
of believers, a message, a continuation of the work of Christ, a 
carrying out of the ¢ great commission. So with us. Our faith 
will ultimately be Rays based on the great facts of Christ’s life 
and death. 

2. What is the great result of our sharing in the resurrection 
of Jesus Christ? Peter says, it is the living hope of the heavenly 
inheritance. It is true this projects the Christian’s outlook into 
the world’ beyond. It is “otherworldliness”. Today the tendency 
is to speak of the present results of the faith. Godliness has the 
promise of this life, not only of that to come. Bring heaven down 
to this earth as far as possible. “Yes, a healthy tendency, and thor-. 
oly biblical: “He that believeth, has eternal life.” “The kingdom 
of Godsis within you.” \ “Thy Kingdom come” i. e. to-this earth 
(The social gospel!) 

But in Peter’s time the consolation of the heavenly hope was 
needed. Read the letter and mark wih pencil how often he mentions 
suffering in chapters 2,3, 4 (‘suffer for well doing, suffer as Chris- 
tians’ fiery trials”)! We suffer, too, in sickness, bereavement, by > 
strokes of fortune. But who suffers as a Christian, or for his faith? 
They, however, were in the furnace, Chapter 1, for no other of- 
fense than their faith. The world was to them a vale of sorrow. 
So they needed_to be told of “heaven’s morning Drewes on the 
night of persecutions. 

And we, also, would hot want to be without the rah enly Jeru- 
salem, when we shall see him “face to face,” shall be “with the 
Lord;” “many mansions.” 

3. How do we make Christ’s victory our own? By faith (vy. 
5). Easter has many blossoms, material and spiritual, but none 
unfolds on the branch of unbelief, indifference, worldliness. The 
message is great but how if you lack the faith? The disciples on 
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Easter had suffered shipwreck of faith, but were only too willing 


.to have it kindled again. How swift His feet are to seek out Hos 
who long for a return of faith. And faith, the human factor, has 


for its counterpart the “power of God (vy. 5) that keeps us” (think 
of Peter, Thomas). The way may be long and weary, but the 
power of God is limitless (Isa. 40: 29-31). “Faithful is he who 
ealleth you, who will also do it.” 

Miicricdedias Domini. Text: Psalm 23. 

No sweeter psalm than this. Spurgeon: ‘David’s heavenly 
pastoral. What the nightingale is among the birds, that is this 
divine ode among the psalms. I compare it also to the lark, which 
sings as it mounts, and mounts as it sings, until it is out of sight, 
and even then it is not out of hearing.” . We choose it for our 


text as the Old Testament companion-picture to the gospel of this 


day, the parable of the good shepherd. This parable portrays the 
whole life of the shepherd, his vicarious death (“I lay down my 
life . . .”), his life after death: (“I will give them eternal 
life’), his glorious future (“I have other sheep; these also must 
I bring”. But all depends on whether I can say, the Lord is my 
shepherd, on man’s response, on personal faith, spiritual exper- 
ience. David could say it, asa shepherd already, or; “if the psalm 
is the product of his after years, we are sure that his soul returned 
in contemplation to the lonely water-brooks which rippled among 
the pastures of the wi ilderness, where in early days he had wont 
to dwell”. David could, can you say it? Subject: The Lord is my 
Shepherd: a Creed brief but sufficient. 

1. He. feeds and leads me 

2. He protects: me 

3. He safeguards my future! 

1. As we read, “He maketh me to he down in green pas- 

tures,” we are accustomed to think of His word, spiritual food. But 


f 


_it is unwarranted to limit it to that. The food question a burning 


question, always has been, and will be. Christ pays regard to 
that. The fourth petition is that about the daily bread. Not only 
individuals but whole nations are faced with starvation. They 


‘need a religion, a God who “knoweth that they have need of these 


things” (Matth. 6: 32). We may not have many members actually 


poor, but cares and anxious questions about necessaries, education 
of children, financial obligations abound. Christ says, “Consider 


the lilies’ . ©. . Paul: “Be careful for nothing, but pray!” 


(Phils 4:6). 

Yet “man liveth not by bread alone.” The Old and the New 
Testament emphasize that on every page. ] Men of God considered 
it their mission to proclaim it, and provision was made to offer 
such food, the gifts of divine righteousness, love, and truth on 


® 
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which the soul lives. Jesus Christ preached and lived it: He “had 
not where to lay his head,” yet he ushered in the “Kingdom,” 
with its pee realities, and said, “seek ye first . . . mrighte- 
ousness.” All the “other thinge” will take care of themselves. 

“He restoreth my soul.” “When the soul grows sorrowful, he 
revives it; when it is sinful he cleanses and panentel it. If we: 
are low in grace or feeble in spirituality, He who turns the ebb into. 

- the flood can soon restore our own soul.” ‘He leadeth me on paths: 
of righteousness.” God’s way not always pleasant. Hard knocks, 
painful bruises, great disappointments, failures, shattered hopes 
are frequent, but in the end it is found right: “The Lord maketh — 
all things well.” ; | . 

2. The “dark valley” is the lair of the wild beast, the hiding 
place of the robber. Such places there. were then, and are now. Tn 
a sinful world we must be prepared for dangers, enemies, opposi- 
tion, persecution, pitfalls, offenses. The fed never promised that 
His own would not be so tempted. ‘Their consolation only is,. 
“Thou art with me.” The shepherd is there with His “staff” (rod 
and staff, one for guidance, the other, a club, for defense). It is. 
for the Church to look up to Him for strength, “A mighty bulwark 4 
is our God.” “Be still, the Lord fighteth for you.” Se 

God’s people are apt to be bewildered by their hard exper- 
iences. “Do not consider it strange if you pass thru many trials” 
(Peter). The apostle reminds them it is necessary ,for purification. 
Also that the “exceedingly high promises” may be put to the test. 
“Thy consolation refreshed my soul.” In the valley of death the - 
shepherd’s protection is especially sure and strong. Quote Scrip- 
ture passages and recall death-bed experiences from your own ob- 
servation. 

3. The futuré also is safe. “I will dwell’ . .  . ° forever.” 
David may well have thought of this life-only. The Old Testa- 
ment is chiefly concerned with this life and the earthly Canaan. | 
But Christ reveals a limitless life. He removes the bounds of 
time. Immortality, no longer a hope, has been brought into the. 
light of the perfect day. The God of Abraham, Isaac and Jacob 
is a God of the living, not of the dead (Matth. 22: 82). And the. 
God who raised Jesus from the dead will also quicken our mortal _ 
bodies. 

We have no doubt as to the other life. The word of God and 
' Christ is too positive, and the hymns and confessions of the Church. 
re-echo, it. The inscription on tombstones proclaim it. The only 
uncertainty we feel at times is as to our own personal salvation. 
Here the daily reflection on the word, growth in faith and sanctifi-. 
cation will more and more enable us to rise to the full New Testa- 
ment assurance: We will be forever with the Lord, and His Church.. 
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Jubilate. Text: John 16: 19-22. . . “Your sorrow shall 
MRR UORHOH INU GOVs AAS eI 

This Sunday’s name “Jubilate !’—rejoice!, next Sunday’s, 
“Cantate!”’—sing! It means, thig is a season of rejoicing. The 
spring may have something to do with it, but real reason is spirit- 
ual. The Sundays after Haster have a twofold nature. Some look 
back to Easter, some forward to Pentecost. Today’s is full of 
reference to Easter, cross and resurrection. Next Sunday looks 
forward to Pentecost. But whether it is the one on the other, the 
message is one of joy to the Christian. The chance to rejoice is 
welcome to everybody, here we are even commanded to do so. But 
only the believer, the sincere, earnest, receptive Christian can carry 
out the command. 

Subject: Rejoice!, or Joy is the portion of the Christian Heart. 

1. The joy is Christ-given 
2. It is for His own flock 
3. It is safe from the world and its powers. 

1. All true joy is God-given. The joys of nature. Just now 
we witness its awakening: life oozing out from every twig and 
branch; nature dipping her brush into rich colors and painting 
the landscape in green, red, blue, white; the sunshine kissing every 
plant and flower into life. To be deplored he whose soul doesn’t 
respond; every normal man is thrilled thru, no matter how often 
he has seen it. The joys of the family life. That of motherhood 
~ here described by Saviour in words so simple, true and pathetic. 
Sung by poets, experienced by every mother. Greater than the ah- 
guish is the joy “thata man . . . world.” 

The source of greatest joy is in Christ given. He is the rock, 
struck on Calvary that not only Israel but the world might drink 
of waters of life. This joy has cost Him something. The hoiy 
writers never weary in pointing it out. John: he gave his only 
begotten son; Peter: “not with silver or gold, but his own precious 
blood ;” Paul: “who spared not his own son.” 

Again it is a joy that comes after severe struggle. The joy of 
victory to be enjoyed only after the agony and suffering of battle. 
The beauty of Christ’s war is, it was a holy war. It cost the com- 
fort, health, life only of Himself. No one nation defeated that 
others might benefit selfishly, but that all might share equally. 

2.. It is for his whole flock. Not the man of many talents 
only, like Peter and Paul, but of few, like some of his other apos- 
tles. Not always the man of the greatest gifts is the happiest, but 
he of the childlike heart and simple nautre. Relate story of the 
shepherd found by two church dignitaries weeping tears of joy be- 
- cause he was a man and not like the worm in the road (Gerok, 
healing of the ten lepers). It often comes when al/ hope had van- 
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The change came in 


“ _ s 


4 


ished. Picture disciples at the cross and after, and then on Easter. 
“a little while.” Remember that, when God’s 
hand is aia go heavily on you, or fate has dealt so heavily by you, 


or your own unworthiness, guilt, failure depress you so overwhelm- 


ingly that, you ‘feel as the you could never be happy again. Just 
so the disciples felt, but Christ’s word and promise might have been 


a sufficient support. Whoever is a member of the little flock has 


the assurance that God’s power and goodness are engaged and 
pledged for him. 
3. Many were their enemies. And there would be more: Ju- 


daism and paganism would unite to undo them. The world in all 


its power would be arrayed against them. What is the “little 


flock,” its small numbers and feeble influence, over against the 


scorn, unbelief, hostility, wisdom, resources, organization, politics, 


armies, persecution of the world! ~ Little indeed, but with them 


is Christ, who conquered the world. With them is God, the Father 
of Jesus Christ, with them the truth, the gospel, omnipotence, love. 

Often we seek success and victory inour own way, in methods, 
money, popularity, compromise, organization. It comes only in the 
Lord’s' way. It is never to be had without sorrow. Affliction, dis- 
appointment, trials have always been the Christian’s lot and God’s 
discipline. Nor can a Christian be always jubilant. One should 
never, build on feelings too much; any way. But he who is ac- 
quainted with God’s word and His dealings, he who walks by faith, 
not by’ sight, will in time become habitually trustful, and know, 
even while sorrow is his sharé, it “shall be turned into joy. 

Cantate. Pre-Conference Sermon. Text Eph. 4: 3-6. 

This is the Sunday previous to the’ District Conference. It 
behooves us to make reference to it. We are a member of the 
Synod, and it is well at this time to recall what the Synod stands 
for, and what our membership in it calls for. Synodieal congrega- 
tions have great advantages. A so-called ‘independent? congrega- 
tion may care for its local needs well enough, but it lacks the King- 
dom standpoint and vision. The money is to be kept fov its own 
uses. A synodical congregation has larger sympathies, greater 
tasks, a generous heart, an open hand. The forward movements of 
the times and Church react on it more readily. 

As a text we naturaly choose the motto of the Synod. Our 
Synod stands for unity, unity based on the fundamentals. The 
text says, you agree on the fundamentals, stand fast on those: 
While leaving the unity idea idea in the background, we will stress 
the other side this morning. 

Subject: Hold on to the Fundamentals! 

1. To the Holy Spirit, and you will léad a spiritual lite 

2. ‘To Christ and your faith will be sound 
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3. To the Father, and you will have the privileges of children 

1. It is seen at once that the apostle here speaks of the “three 
articles” of the Christian faith. They contain the indispensables 
of our religion. But he mentions them in the reverse ordef, spirit, 
son, father. The spirit is named first, no doubt because the feeling 
of unity the apostle here emphasizes was brought about by the out- 
pouring of the Pentecostal spirit. The Church is to feel as one 
body: no more suggestive figure ever used to express its solidarity. -» 
And that was said when there were churches in Judaea, Samaria, 
Syria, Asia, Europe, Egypt etc. Separated in space, they were 
one in spirit. This aspect to be underscored today when the num- 
ber of denominations is legion. Thanks to God that the idea of 
unity (federation, cooperation, World Forward Movement on the 
basis of common faith and interests) is so pronounced now. 

But the spirit alone will make the unity real. The spirit also 
makes the Christian hfe what it ought to be. Outward forms, 
services, prayers, efforts are vain without the fire from above. In- | 
dividuals and organizations are dependent on the spirit for the 
purity, warmth, sincerity, aggressiveness of their convictions. 

Where the spirit is, there again is the assurance that we wont 
miss the hope of our calling, (v. 4). Certainty of salvation and 
the heavenly inheritance are features of the spiritual life. 

2. The second fundamental-is faith in the one Lord (v. 5), 
i. e., in Jesus Christ. There is faith in God (“believers of the Ist 
article”), providence, the “architect of the universe” (Masonic 
ritual and others), in a moral government of the world, in “a 
power, not ourselves, that maketh for righteousness” (Mat. Ar- 
nold). Such faith is better than materialism, agnosticism, atheism, 
but it is not sufficient. Christian faith is ‘essentialy faith in Christ, 
the one in whom we have God, who reveals God’s character, the 
one who is the ideal man, the expounder of the royal law of love: 
(James 2: 8); more: in Christ the second Adam, the mediator, re- 
deemer, the lamb of God, the conqueror of death, the dispenser of 
the Spirit. No one comes to full knowledge of God but by Him. 

“What think ye of Christ,” that is the “acid test” of our faith. 
If your faith lacks strength, joy, victory, learn more about Christ. 
You have been baplized (v. 5) into His death. Out of His death 
to life, that is the essence of the apostles’ teaching. No one can 
get far who refuses to follow the biblical road. 

3. From Christ the apostle naturally ascends to God. The. 
Son had told him about the Father. Many minds have pondered 
about the mystery of the deity. Unaided by revelation they have 
climbed up, some of them, to the faith in a personal God, in a di-— 
_yine intelligence. Others have objected that to call God a person 
is to make Him after our own image. All they venture to say is, 
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He is an all-pervading force, or a world-soul, or the sum of all 
things. : 

Christ calls Him a Father, and has succeeded in lodging that 
faith firmly in the convictions of His Church. We may not be able 
to have or give a satisfactory explanation of His personality, but 
we claim Him as a Father. He is over us all: the idea of pro- 
tection ; of his wisdom that has a plan and place for each; his power 
that carries out his purposes inspite of all opposition. He is thru 
and in us all, binding us together as a family of kindred spirits, 
who have the privilege of children, claim them in confidence by 
prayer, and use them for a life of obedience, trust and conse¢ration. 

5. Rogate. Text: John 15: 7. “If ye abide in me, and my 


words abide in you, ye shall ask what ye will, and it shall be done 


aanto you.” 
This Sunday and the next devoted to prayer. Rogate—pray! 
It’s very name suggests this is a season of prayer. Exaudi (name 
of next Sunday)—hear us! The Church is then supposed to be on 
her knees in fervent supplication. Why is this a time of prayer 
above all others? Because of the nearness of Pentecost. Then the 
Church was born by the coming of the Spirit. Without the Spirit 
the Church could never have performed its task. _ Nothing is more 
vital than the spirit of earnestness, faith, love. It came, and comes, 
by prayer. How de we learn to pray successfully? Answer in text. 
Subject: The Way to Successful Prayer: Abiding in Christ. 
1. Prayer has always been the practice of the godly, but so 
much of it is ineffectual. 
2. The right kind of prayer is a fruit of the Christian hfe 
(of abiding in Christ) 
3. Its promise is rich and sure. 

1. Prayer is not only a pious habit by which we show 
reverence for God, His house, day, and sacred things. It is the 
natural expression of the religious life. We find it everywhere 
where there is faith. _ When first mentioned in the Bible? The of- 
-ferings of Cain and Abel and of Noah might be cited, but the first 
distinct case is in life of Abraham. He built altars in the land of 
promise and “called upon the name of the Lord.” He, the father 
of believers, is not only. our leader in faith, he also leads us in 
prayer. And so on thru the history of God’s people. See it for 
yourselves by taking down your Bible tonight and studying the 
life of Moses (his prayer when threatened by the pursuing Egyp- 
tians, and elsewhere): Elijah (for instance, on mount Carmel) ; 
Jeremiah, and other prophets. Above all in the life of him who 
was neither a prophet, nor a priest, nor a perfect saint, but a man 
of great spirituality and a great pray-er, David. The book of 
psalms, ascribed to him by tradition, has helped many generations 
to pray. So in New Testament, Paul and Peter (in their epistles). 
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If in the light of all this you feel your prayers have amounted to 
httle, ask the Lord to teach you to pray better. 

2. The disciples asked the Lord to do that. He did. . He be- 
gan to teach them already in the sermon on mount (chapters 6 and 
7), and many times after. His own example taught them even 
more than His words. He kept on giving them such teaching even 
in His “farewell discourses.” (John 14-16). He says, abide in 
me and ye will learn to pray. That means, lead a Christian life, 
and successful prayer will be its natural fruit. “Let my words 
abide in you.” His words were in part commandments. Keep my 
commandments and you may expect your prayers to be heayd. a) 
A good conscience, then, is the first requisite. The sense of sin 
will force the arrow of prayer down before it reaches the goal. 

b) , Strong prayer must be fervent. Our prayers are often 
cold and formal, and we feel they cannot accomplish much. If we 
learn to abide in Christ more and more steadily, we shall grow in 
earnestness. His spirit will kindle a holy fire of devotion, joy and 
persistence. This will change our prayer-life. 

c) Our prayer must be one of faith. All things whatsoever 
ye ask, believing, ye will receive.” The doubter receives nothing. 
Abiding in Jesus you learn to know the love of God, and faith 
grows. Let His words abide in you. They are words of promise. 
Do you know the promises of the Lord? If you don’t, learn them. 
If you do, quote and plead them in your prayers, and they will . 
stimulate your faith. ‘ 

3. Then you will. receive. Whatsoever you ask, for body as 
well as spirit. Bring all your needs, wishes, aspirations, burdens, 
hopes to Him. “Take it to the Lord in prayer.” He will hear thus 
and answer in His own season. Quote the example of Monica 
praying for her wayward son, Augustine. “O woman, a son of such 
tears can never be finally lost.” After his own method. Peter 
wanted to follow the Lord. He was allowed to do so: in crucifixion. 
‘Paul had long wanted to go to Rome (Rom. 1: 10): he got there 
finally, in chains. 

Of all subjects of prayer, the gne “most ce rtainly sure of ful- 
filment is that for the spirit—So pray, then, and get ready for a 
new outpouring, and Pentecost will come. 

6. Ascension.. Text: John 14: 2-3. “In my father’s house 
are many mansions” ete. 

Christ’s ascension is the day of His triumph. His work ac- 
complished and He, by His resurrection, declared to be the Son of 
- God (Rom. 1: 4), He returns to the “Father’s house” as the con- 
quering Saviour, to receive omnipotent power for the establish- 
ment of the Kingdom of grace. His victory is also the victory of 
His people. As heaven reeaived Him, so it shall receive His own 
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after they have accomplished their work of faith. Heaven is not 
always first in our thoughts. But in sickness, on deathbed, in 
life’s crises, amid the breakdown of earthly hopes, with approach- 
ing age, or at the bier of one of our beloved, heaven’s world be- 
comes of supreme importance. Happy he who then can view it as 
the house of the Saviour and his own. Let us see What Christ's 
Ascension telis us about Heaven. 

1, That there are (“many mansions’’) mansions for many 

there 

2. That he, going there, makes them ready for them 

3. That His own may wait confidently till He calls them. 

1. To an aged women in pain and agony from asthma and 
heart-trouble we ee once to comfort her, ““How fortunate that 
‘there is’a better world after this.” She, an unbeliever, replied, 
“How do you know? There has, never any one come back to tell 
us.” ‘No,’ we answered, “no one, except Christ.” Without His 
-word and testimony we do not know anything certain about it. 
There is indeed everywhere a hope of a future existence. Even 
heathens believe in the immortality of the soul. But it is only a 
groping in the dark. Even the Old Testament strikes no note -of 
assurance. Flashes\of light there are, such as Job 19: 25-27, psalm 
16: 9-10 ete.. But they do not illuminate the darkness permanently. 
Compare over against. these: psalm 6: 5; 88: 10-12, and other 
passages.. Only Christ gives the full light. He calls heaven “the 
Hather’s house.” He was as sure of its existence as of His Father’s. 
In this connection He-knew three things about His Father and 
himself: a) that He came from the Father. Never did He think 
that He was only the son of Joseph and Mary. b) That He was 
here to do the Father’s work, to make men ready for the Kingdom 
—that was His mission. c) That He was going again to the Father. 
And all these three things meant that heaven was the true home of 
man. His Father receiving Him now again into heaven, proved 


that His mission was fulfilled, and heaven ready to receive His’ 


believers also. Mansions will be there for many now—Jews and 
Gentiles, all nations, races, ages, sexes; young and old; those with 
many talents and with few; those called at 3rd hour, 6th, 9th, and 
11th; ete. 

2.. There are mansions for many in heaven. We often have 
(with His disciples) a fear that only few will be saved (Luke 13: 
_ 23). But we cannot think that the many mansions provided will be 

unoccupied (cf. Rev. 7: 9).. However, the places have to be “pre- 
pared by Him. Not every one whd dies goes there; even if he 
died for his country. To listen to many funeral sermons one would 


think that a person only had to die to get to heaven. Many rituals - 


(of lodges and churches) create the same impression. And it is 


% 
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general way of speaking when one dies after much suffering, “he 

- is at rest now, he is in a better world,” even if he was an unbe- 
liever. The word of God affords no warrant for that. The door 
of repentance and faith only. leads into the Kingdom. “Blessed 
are they who die in the Lord.” 

Christ going to heaven prepares the places. As surely as the 
father receives Him, so surely will he open the door to His own. 
But only those who are His own by faith and obedience, by spirit 
and nature (new). 

3. His people may wait in confidence until he calls them. 
It will be in His own time. It will be for some when they are 
full of years, like the patriarchs;when the allotted time (70, 80 
years, psalm 90) has rolled by. Who would not want such a fate! 
But some are cut off im the tender bud, in the prime of manhood 
or womanhood. Do not call it “premature,” if only they lived and 
died in the Lord. In His own way. Some die as martyrs; or af- 
ter long sickness; some after decades of invalidism; or suddenly; 
or by accident or violence; some in unconsciousness, others with 
words of triumphant faith. Let the Lord do as seemeth him good. 
If you are only on the Lord’s way and in His business. 

For to wait confidently does not’ mean, to wait with hands 
folded. Continue the work of the Lord, as His first disciples did. 
Proclaim His gospel, serve Him in your station, work here as in 

. His vineyard; and when your hour comes, as a faithful servant’s, 
~He will call you mto the joy of the Lord. fiat 

7. Exaudi.. ‘ext: Acts 1: 4-8. “Wait for the promise of the 
Father; 5). +.'.. | Ye shall receive power.” ,..,..... We are look- 
towards Pentecost. That festival can only be observed rightly by 
getting ready for a spiritual experience. All great days of the 
Church are preceded by a period of preparation: Christmas, by the 
four Advent Sundays; Easter, by the Lenten season; Pentecost, by 
the Rogate and Exaudi Sundays. The spirit on Pentecost came 
into hearts made ready by prayer, meditation, faith. Let us so 
prepare for Pentecost. 

Subject: Hzaudi Sunday a Day of Preparation for Pentecost. 
Three things we are asked to do for that, by our text: 

1) Do not be concerned so much about things which God has 

reserved for himsef. 

2) Wait for the promise of the Father. 


3) Remember, especially, that our chief need, spiritual 
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power, comes thru the Spirit only. 

1. The first church will always be for us the model church. 

We shall never outgrow the church of the first chapters of the Book 
of Acts. It is true the world has changed much since then, but 
mostly in outward tings: age of machine, factories, railroads, tele- 
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graph, telephone. But sin is the same, the need of redemption the 


same, the divine spirit needed the same. We have great problems, the 


problem of the great city and of the country church for instance.’ 


But the apostles had the same. And the work was even harder 
then—a pagan civilization, idolatry, immorality. They had-indeed 
a greater fulness of the divine gift, but God is willing to give us 
all the equipment we need. 

Some say, yes, but the apostles lived the simple life, had only 
one interest, religion. Our life is complex, we have so much to oc- 
cupy our minds. You see in our text, they also had other inter- 
ests. “Wilt thou at this time—lIsrael?” They were patriots, they 
grieved over their people’s bondage and dark national outlook. Had 
to learn to leave that in God’s hands. So we worry over hard 
times., profit-sharks, public corruption, insincerity of , politicians, 
lack of true leaders, the famine conditions of lands dear to us etc. 


These are all worthy of attention. But just now attend to your - 


own heart, put it in readiness for God’s gift, plans, work. 
2. Wait for the promise, He says. You. have had much: the 
privileges of God’s people, godly training, the heart-searching ex- 


‘periences of contact with a prophet of God (John the Baptist), 


even the three years of the Son of man. Yet your experience is 
not complete. One may go thru all that without lasting benefit. 
John was a man of God, and still his baptism was to many only 


an outward ceremony. You had more, but you ack spiritual bap- 


tism fof the great work before you. 

How many of us have only been baptized with water. They 
have been instructed, confirmed; they have joined church, signed 
constitution, contribute. But they have had no Pentecost. Chris- 
tian joy, peace, consecration, consistency has not become their por- 


tion. 


Then wait for the promise. See how the Wa ag already 
have this element of promise, Joel 3; Hez. 36: 26-27; ch. 37, ete. 


_ And how large it looms in Chrisee teaching, atnecially in fare- 


a 


well discourses, John 13: 26; 13 ete. Waiting implies three things: 
a) the sense of need. No one taking time to think can be without 


that. b) Taking the steps required: prayer, personal and together; 


removing stumbling blocks, setting your spiritual house in order. 
c) having faith in the word, in God’s lo in Christ’s truth, taking 


‘him. at iis word. 
3. You shall receive power. The emphasis is on power. He - 
might have said when going,study all my teachings, master the 


chief points. Or, organize! There is strength in organization. 
Or, become friends with the Roman government, it controls the 
earth. Or, see that you get the means. He did not. Education 
is good, system and organization, financial campaign, getting in 
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touch with the strong currents of the time, is all good. - But spirit- 
ual power ‘is best and greatest. In the pulpit; pray for a spirit- 
filled ministry, for powerful pulpit work, and in pew. “Whosoever 
has not spirit of Christ, is none of His.” It is the privilege of 
all.” Upon my servants and handmaidens—pour out my spirit.” 
Then church will grow: Home and Foreign mLissign. There will 
be the funds, the men and the success. 

Pentecost. Text: Acts 2: 1-13. ‘And when the day of Pente- 
~ cost was fully come” ete. 

Pentecost an important day in the life of church: its begin- 
ning. There were Christians before but they had not received the 
baptism from on high. They were not equipped for the task en- 
_ trusted to them: to evangelize the world. Were not empowered 
to go out for conquest. Only when Spirit had come did they re- 
ceive impulse and courage to engage in the holy warfare. Then 
they were given the ammunition to batter down Satan’s bulwarks 
and lay the foundations of Christ’s kingdom. The spirit put in 
their hands the sword of the word, and then their preaching re- 
sulted in repentance and faith. If spiritual experience made church 
and preaching possible then, it is reasonable to expect it will do 
so now. The Pentecost gift is the vital need of the Church. ' Not 
all the outward signs of the first Pentecost maybe expected, but 
_its essence. Subject: What is, then, the True Pentecost? 

1. Wind and fire, in our text, teach a good lesson but helong 

to first Pentecost only. 

2. . Needed is, however, Pentecostal preaching. 

3. Needed is such hearing that will lead to believing. 

1. The outward signs ‘are very miraculous, wind and fire. 
» Meaning is quite plain. The spirit often compared to wind. Both 
_are mysterious in their origin, nature and operation. You don’t 
know where wind comes from or where it goes (John 3), but you 
see and feel the effects. They may be good or bad, helpful or de- 
structive, pleasant or: unpleasant. So is the spirit a force hard to 
explain im origin and mode of action. But his effects are easy to 
notice. He fills heart and life. He is mighty in His power to 
convince, to change, to re-create. When hearts are receptice He 
fills to overflowing and invests with irresistible force. He sweeps 
all opposing powers away with the force of the elements, 

Tongues of fire. When he enters, he kindles in heart the glow 
of life, love and consecration. With him comes the urging power 
to testify. Where he is, there is the burning heart and the per- 
suasive tongue. 

But we do not expect the outward signs now. They are absent 
even when later similar experiences are made (see book of Acts). 
Compare also the other Holy Days: on first Christmas there is the 
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angel and the multitude of heavenly hosts, but not later; on Good 
Friday the earthquake and eclipse, but not ever y time we commemo- 
rate’ it; on Hasten the open tomb, angel, the risen One in person, 
but aaly once. So today we are not disappointed at absence of 
wind, fire, miracles. Still we look for the essentials. 

2. Needed is Pentecostal Preaching. People have often 
had a low idea of preaching. The Athenians, when Paul preached 
resurrection, called him a babbler. The Greeks did not think him 
up to their speakers in oratory, his theology to their philosophy. 
Yet, it pleased God to “save the world by the foolishness of preach- 
ing. » The preacher should think highly of his office: it is’ of di- 
vine institution, he is an “ambassador of Jesus Christ.” 

The history of Christian preaching is as honorable as that of 
any other great institution. Its history is the history of the de- 
velopment of the church. Where Christ’s ‘kingdom supplemented 
an old pagan civilization with its age-long customs, institutions, 
evils, preaching was the chief means by whicli it was done. Whether 


the missionary came to savages or cultured nations, preaching 
; proved alike effective. 


What was the subject of preaching? The ‘“‘great works of God” — 
(v.11.) Later we see, in Peter’s preaching, that this refers to 
the resurrection and exaltation of Christ crucified: this is the 
gospel of Jesus Christ. The world might sneer or rage (“folly,” 
“offense”), nothing else could take its place. The subject remains 


the same today. But it must be cast in the language of today; the 


appeal to be made to the needs, viewpoints, problems, difficulties, 


aspirations, sorrows of present day life. That requires thought,, 


study, sympathy, acquaintance with times and people. Diamonds 
are not found on surface like pebbles. New, valuable, original, 
ee thoughts only for him who meditates (psalm 1, 2 and Josh. 

1, 8) on word of God day and night. It furthermore requires spir- 
itual experience, growing faith, and stronger hold on Christian 
realities. 

3. Then such hearing is needed that a lead to faith. Of 
them we hear, not just in our text, but later, after Peter’s sermon. 
Do not put the whole task on the minister, put it on the pew, the 
hearer, also. Remember here, the miraculous signs did not con- 

vert the men at Pentecost, but Peter’s earnest vel gible reasoning, 
spirit-filled preaching. Not the sensational, the striking. the highly 
emotional brought the result, but the plain but forceful, preaching 
of the gospel. There must be receptivity and response from the 
pew. A spiritual atmosphere must be created; then the individual 
will more easily be awakened to faith. But don’t wait till that 
has come. There is inter-action between church and individual 


member. ach individual breaking the bonds of indifference and 
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. . bursting into the life of faith will be a blessing to the others. Sooner 
‘or later there will be such a stirring in the rpberey trees that there 
‘can be no doubt about the new Pertecnse. 


What are the Aims and Conditions Governing 


the Highest Development of the Intellect? 
By R. Stave, Px. D. 


In bold and conscious contravention to the solemn warning 
perce by no less an authority in psychology than Wm. James, that 
“a superficial consideration of the variety and complexity of the 
phenomena of mental life are apt to leave a chaotic impression,” 
it is not the writer’s intention to indulge in an exhaustive investi- — 
gation of these phenomena from the standpoint of the psychologist, 
but rather to present a treatment of our subject along practical 
lines. Refreshing our memories regarding some of the fundamental 
doctrines of the science of the mental life may, therefore, be suf- 
ficient for our purpose. 

In dealing with our subjeet we are concerning ourselves with, 
that manifestation of man’s animate, conscious existence which dis- | 
plays his power or faculty of knowing as distinguished, from his 
power to feel or to will. We shall aim to show how the development 
of the intellect may result not only in the acquisition of concrete 
knowledge but also in gratifying man’s deeper desire for that ab- 
stract knowledge by means of which he may ascertain the princi- 
ples of truth for his guidance in life. 

Before proceeding to consider the basic elements of conditions 
and influences which have a bearing on the process of developing 
the intellect we must realize that the functions of the intellect alond 
Sian perception, memory, imagination, reasoning, judging, explain- 
ing ete., are not sufficient for obtaining the highest possible form 
of intellectual life; we need also the emotional powers of the soul, 
such as love and joy, and the active powers, such as self-control, 
choice ete.; all these must cooperate in harmonious adjustment. 
Fisk says: “Intellectual energies must be stimulated, and the stim- 
ulus does not reside in these energies, but is supplied by the sensi- 
bilities. For progress in knowledge, discipline of faculties and ac- 
cumulating power of achievement, the heart must supply the in- 
spiration. The world is today what the heart has made it to be, 
and its future history will be determined by the feelings which 
sway the life of individuals and nations.” And again the same — 
authority says. “As for the intellect there is no realized objective 
reality without the will; as the will is valueless without the in- 
tellect and neither can achieve full results without the sensibilities, 
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and as the sensibilities would have no field of operation without 
the intellect, and would utterly break down without the will, it is 
of the highest importance that these energies of mind be set in com- 
plete adjustment, each rendering service to the other. Together 
they constitute the trinity of power, and all their work is done 
in cooperation.” 

Conditions governing the proper development of the intellect 
must be observed as soon as the concrete processes of the mind 
become the conscious experience of the child. Hence, while there is 
no pronounced intellectual activity in the life of the child, yet with 
the gradual awakening of conscious living, feeling and acting the 
surroundings of home-life begin to assert themselves as the first 
determining factor in the initial growth of the intellect. The ob- 
serving faculty of the child is very keen, impressions are received 
with eagerness; by the so-called “triple process” of memory he 
learns to retain, reproduce and recognize past impressions and ex- 
periences. By degrees the indestructible memory hecomes a power 
which demands recognition at every subsequent stage of develop- 
ment; it is an unimpeachable witness to good and evil: words and 
deeds; it pictures and re-pictures in never-fading colors, as. by a_ 
magician’s wand, the scenes at the fire-side; it reproduces the echo 
of the mother’s voice and recalls with a feeling of reverence the 
words of the prayers she taught; it revives the recollection of the 
-ennobling, or degrading example of parents, of sisters and brothers; 
it brings back the sacred stories and the fables which were intended 
to stimulate attention and to fascinate imagination. John B. 
Gough used to say: “I would give my right hand to banish from 
memory the scenes of my earlier years.” If all elders, entertaining 
respect for the majesty. of the child, would conscientiously bear 
these facts in mind, they would not dare deprive the little ones of . 
proper and congenial, home-surroundings. — 

What is true of the fundamental conditions in the intellectual 
hfe of the individual must be said with equal truth and emphasis 
of the intellectual life of the nation, for if we allow the sinister 
forces of evil to destroy the God-given and sacred influences of the 
home the ruin of the nation would be the unavoidable, disastrous 
consequence. 

In close alliance with the home stands the school which is an 
essential factor in the intellectual training of the young. The in- 
struction of young people for useful activity, for intelligent and 
trained citizenship is a primary necessity, and without these the 
establishment and maintenance of free government would become — 
an impossibility. To the reasoning processes must be added aesthe- 
tics, teaching the beautiful and the admirable, and ethics, determin- 
ing the line of conduct in all that is good and desirable. In this 
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manner the school would become a potent factor in supplying a 
treasure of intellectual accomplishments which is sure to result in 
lasting benefits for the mature man and woman. 

Since nothing is so important in effecting high intellectual at- 
tainments as the proper method of teaching in training the facul- 
ties of the intellect, the qualification of the teacher must be found 
in his ability to impart knowledge, not merely for the sake of stor- 
ing it In memory as-an idle capital, but rather for the sake of that 
mental discipline which will enable the student to use his elabora- 
‘tive powers in the great realm of thought. To demand satisfactory 
evidence of this accomplishment is the test of true scholarship. 

There is still another element of utmost importance in the in- 
tellectual training of the youth of our country. To every profes- 
sional and layman of Christian character, who has the welfare of 
our school-children and youth at heart, it must be clear that a 
positive religious and moral training would. be a distinct advan- 
tage over the non-religious and (in a good many cases) non-moral 
training, for that refinement and culture of thought so essential 
and indispensable in the formation of character in the individual 
and the nation is pre-eminently the result of moral and religious 
training. In an article on “An Educational Emergency” E. 0. 
Sisson, a recognized authority in matters pertaining to education 
says: ““The place formerly belonging to moral training in our pub- © 
lic schools, is now occupied by intellectual work. Moral education 
has not been deliberately rejected, nor recklessly thrown away, it 
has been crowded out. The intellectual content of the curriculum 
has grown to such vast proportions that it has usurped almost the 
whole attention and energy of the school, So far as we know his- — 
tory has no instance of a national character built up without the 
aid of religious instruction or of such character long surviving the 
decay of religion. We urge upon the consideration a every thought. 
ful American the suggestive fact that we have the only great schon 
system. the world has ever seen, which does not include a definite 
and formal instruction in religion.” 

The writer is a sincere admirer of the general teaching effi- 
ciency in our public schools and institutions of learning and he © 
readily acknowledges that splendid results have been attained within 
the past 25 to 30 years in a truly unequalled and complex situation, 
but, on the other hand, he feels impelled to charge that moral 
laxity among our youth is assuming alarming proportions, particu- 
larly in many of our High Schools rane Biter higher institutions of 
learning. This assertion may arouse those to protest who are judg- 
ing from surface conditions only, yet the facts are incontrovertible. 
Rey individuals are better qualified to make these observations than 
those pastors who are in close touch with the homes and with. the 
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young people of their congregations, for them it is not difficult to 
point to specific cases. We cannot afford to shut our eyes to the 
fact that intellectual training without positive moral and religious 
education will tend to produce a mental condition offering a fers 
tile-soil for a vicious and ingenious lieentiousness. 

. It is not too late to make amends and to arouse the publie 
conscience in this matter which so vitally affects the very life of 
our nation. For pastors and. responsible leaders in Christian 
churches it is well to remember the injunctions contained in Ezekiel 
33-and in Hebrews 13: 17. What timely and more practical sub- 
ject could offer prospects of fruitful discussion in pastoral confer- 
ences than this? 

There is yet another argument in favor of moral and religious 
training as indispensable to the highest development of intellectual 
hfe. 

The absence of moral and religious forces is very apt to pro- 
ducé a mental attitude which finds its basis in the hypothesis that 
even the highest developed forms of life are nothing but the activi- 
ties of the eternal and indestructible matter; in other words, it will 
produce materialism which denies the interposition of a first cause 
in the formation of the universe and the existence of a divine being. 
Materialism has been the declared enemy of the Christian church 
from the beginning. During the reign of Septimius Severus, Ter- 
tullian, the first of the Latin fathers, in his work “Adversus Her- 
mogenem’’, states that his adversary “animam ex materia, non ex 
Dei flatu contendit” and makes this contention the reason for his 
severest condemnation. ‘That materialism leads to atheism and is 
responsible for the downfall of nations as well as individuals, the 
history of the French revolution clearly proves. The leading mas- 
ter-minds of that time, Holbach, Diderot, Helvetins, Marmontel 
and others were Epicureans of the coarsest.type. .They formed a 
club for the purpose of spreading their materialistic doctrines 


‘among the people, and their notorious work “systeme de la nature 


ou des lois du monde physique et moral,” published in 1770, was 


_ of such an offensive character that even Voltaire and his roval 


friend, Frederick the Great, endeavored to prevent the spreading of 
these doctrines among the people, because they feared the conse- 
quences,  Kschenmayer, famous professor of Philosophy in Ti- 
bingen, says in his «Bhitosophy of Religion :” “It is thru the hostile 
principle of materialism, thru the efforts of connecting the soul with 
the material elements of nature that error pervades the system of 
truth and malice the plans and purposes of virtue.” Even in this 
our much-vaunted age of enlightenment and of the undeniable in- 
fluence of the Christian religion, the propagandists of materialism 
are bold to advance their conclusions ad libitum and ad absurdum, 
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as is plainly evident in the theories of Professor Hackél on “self- 


conscious matter.” 

As for the scope of moral and religious influence it is still a 
matter of debate among psychologists whether the roots of religion 
and of morals are planted in one and the same soil, but we may 
be safe in assuming that both overlap to a considerable extent in 
every day experience and that therefore both are needed. 

When Alexander Pope says: “The appropriate study of man- 
kind is man,” he undoubtedly means what the wisest among men 
have always held to be the acme of human wisdom—to know one’s 
self. We have reference to that self-knowledge which is acquired 
by a continued, and intensive, introspective consciousness and which 
leads to the realization of our dependence upon the super-human, 
the omnipotent, the omniscient, the infinite Thus the re- 
-ligious sentiment enters into the life of the intellect and arouses 
the emotional act of according divine honor, of worshiping. In 
the pure worship of God is to be found the source of all that is 


” 


best in cultivating feeling and in controlling action. Can there. 


be any doubt then that both religious and moral training are neces- 
sary for the highest development of intellectual life? 

To social surroundings as a condition for the development of 
the intellect we must add those of nature. 

When we meet people who have no eye for the beauties of wa- 
ture, for mountains and oceans, for faunal and floral wonders, for 
the masterpieces of painting, of sculpture of architecture, to whom 
thé marvelous accomplishments of engineering and inventions do 
not appeal, we may assume that this is chiefly so because their 
natural surroundings during the formative period of their intel- 
lectual life have been such that their observing faculties have either 
been deprived of objects of perception or have not been stimulated 
to normal activity. 

Another agency which we may term “an inherited disposition,” 
must find its place in the enumeration of determining factors in 
the life of the intellect. It is traceable to an experience which the 
progenitor had gained thru persistent effort along special lines of 
intellectual activity in the course of his life. The value of such ac- 
quired, special experience being evident to others,the tendency, 
sometimes becomes a predominating and characteristic feature in 
the intellectual life of a family, community or even an entire race. 
This applies to every field of intellectual activity, to preaching and 
teaching, to law and medicine, Ly science and art, to discoveries and 
commerce ae 
Thus Johann Sebastian Bach, the eminent composer, at a very 
early age, showed that marvelous disposition to master the science 
of musie and to pr actice the ‘art which had.wmade his father famous. 


May 
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So pronounced was the inherited disposition that more than fifty 
musical geniuses have proceeded from that family alone. 

The ancient Phcenicians had succeeded in creating a race pecu- 
liarly adapted for the upbuilding of maritime commerce. For more 
than seyen centuries they had ruled the sea, and not until Cato ° 


had pronounced his memorable verdict in the Roman senate, 


“Caeterum censeo Carthaginem esse delendam,” not until the 
Romans under Scipio had destroyed Carthage in 146 B. C. did the 
Phoenicians cease to transmit their peculiar tendencies for seafar- 
ing and commerce from individual to individual, from generation 
to generation. It may well be asserted that the very extinction of 
the entire race dated from the annihiliation of their naval power 
and from their consequent inability to further perpetuate their 
tendencies by heredity. 

Finally, a rational care of the body is of prime importance and: 
a condition for the case: of the intellect, ae Sa is so aptly ex- 
pressed in the words, “sana mens in corpore sano.” Physical exer- 


‘cise and a knowledge of the fundamental principles of hygiene 


should form part of the curriculum in all our Public Schools and 
institutions of learning. An enforced training of the intellectual 
faculties of the youth, without proper, care of the body, is seldom 
accomplished without serious impairing their physical well-being, 
and an impaired condition of the body, particularly of the nervous 
organism, is apt to interfere with a desirable growth of the intel- 
lect. 

A practical study of the agencies herein mentioned and dis- 
cussed—social, educational, religious, moral and natural—will 
surely help to bring to our appreciation the aims and conditions 
governing the development of the intellect. 
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Sur Katechismusrevijion, \ 2 

Dak unjer Kateshismus der Mevijion bedarf, unt modernen Wn- 
jpriidhen an cinen 3wertent{predenden Ronfirmandenunterricht 3u 
genligen, tit jett Langer Beit anerfannt und oft gefordert worden. 3 
iit aber bis jegt nichts dDaraus geworden. Crjt die bon der Legten Sez 
neraljynode eingefeste Nonmmiffion fiir das ErziehungSwefen fdeint 
das jo lang hinausgefdhobene Werf unternehmen 3u wollen. PBraji- 
dent S. Prep ijt der Vorfikende de8 Subfomitees, dent diefe Arbeit 
ibertviejen tit. Dte Wutgabe ijt feine leidjte, und wir fegen voraus, 
dab das Komitee gern Winke und WAndeutungen aus dem Synodal- 
freije entgegennelimen wird. Schreiber diefes wiirde eine ganze 
Reihe von Veranderungen tm Cingelnen vorjdlagen, aber im Rab- 
men diefes furgen WUrtifels will er mir ein Dejideratum der Beachtung 
unterbreiten. €S ijt fehbr wohl mdglic, dak er einen Buntt bervor- 
Hebt, der vielen am allerménigjten der Verbejjerung 3u bediirten 
jcheint. 

Gs handelt fic) uns namlic) um die Stellung de3 Gejebes tm 
Ratehismus. CE ijt, wie jeder wei, ets von den ,,fiinf Hauptitut- 
fen.,” und gwar jteht eS an erjter Stelle. Der Grund, dah e3 hier 
angefiihrt wird, ijt der, dDapB aus dem Gefek nad Pauli Wort Erfennt- 
iS Der Sitnde fommmt und daber das Gefiih! der Ytotwendigfeit eines 
Erldjers. Es ijt der Zuchtmeijter auf Chrijtum. Selbjtverjtandlid 
jind wir mit diefer Lehre und Wnfchauung durdaus einverjtanden. 
Wber darauf folgt nicht, dak eS nun fofort nad den Cinleitungsfragen 
al8 jeparates Hauptiticl abgehandelt werden mug. 

3u den allerunverauferlidjten Ratechismuslehren wurden in 
der alten und vorreformatorif{den Rirde das GlaubenSbefenntnis und 
das BVaterunjer geszablt. CErjt jpater, im Ntittelalter, famen dagu in 
Berbindung mit der VBeidtecinridtung die 10 Gebote. Luther itber- 
uahin dtefe drei Stiicfe, fiigte die Gaframente hingu und gab den Ge- 
boten die Stelle als erftes Hauptitiice. Die Natedheten haben von jeher 
Luthers RKatedhismus ein Neifterjtiid auf dem Gebiet der Bugenod- 
und Volfsergiehung genannt. Er ijt int Laufe der Zeit ein ,, Joli me 
 tangere” geworden, und an irgend einem Punfte deSfelben gu riitteln 
gilt als ein Safrileqium. Wir find aud) weit davon entfernt, Luthers 
Grope auf diejem Gebiet in Brweifel gu giehen. 

Dod da$ Gefek follte nicht jtehen, wo eS jteht. Obne jeglide 
Vorbereitung, wie aus der Piftole gefdloffen, fltegen un gerwiffer- 
mafen dic 10 Gebote an den Kopf. ES ijt nod) nichts bon der Sdho- 
pfung gejagt, von der Erwablung Sfraels, dent Werke Mofis: ge- 
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jcichtslos, vermitthuigslos, ,ohne Vater und Wtutter” (Seb. 7 (, 3); 

dD. t. ohne Zujammmenbang mit irgend welder Entwidlung, ‘wie die 
gleihjam vom Sinmel gefallene Gejtalt des Melchifedecf, jo tritt uns. 

der Defalog entgegen. C8 follte nicht fo fein. Gott hat jich in die 
Gejdhicte der Menfdhheit hineinbegeben, daraus follten wir fur alle 

unjere menjfdlice Erziehungsarbert fernen. Wir follen an der Hand 

der gejdhidtlidhen Entwiclung den Gortgang der gottlicjen Offen- 
barungs- und Heilstaten aufweijen. Mirgends ijt das wid)tiger und. 
notiger als bet der Yugend, denn fie Deletes lernt an der Gefchichte 

‘und an Gefdhichten. 

Diefen Grundjak hat die Kirche befolgt in dem Hauptjtict aller 
Gfaubenslehre und Ratechismusiunteriveifung, dem apojtolijdhen Sym- 
bolum. ier folgt jie genau dem gefdhichtlicen Verlauf, erjt Scho- 
pfung, dann Erlojung, dann Heiligung; erjt Vater, dann Sohn, dann 
SL. Geijt. Danach follten auch wir uns ridten. Demnad jollten wir bet 
der Wuslegung de$ 1. Artifels jagen: Der 1. Artifel hHandelt von der — 
Sehopfung, aber nicht nur von der Sdhopfung, auch von jetner Offen- 
barung, in Matur und Geift, in der Volferwelt und bejonders in J3- 
rael. Sier ‘werden wir alfo alle die befannten Stiice behandeln, Ur- 
aujtand, Giinde, Erwablung Vfrael3, Gefes, Getchidte Sjraels, Bro- 
pheten. Wir haben dann den Vorgug ohne Spriinge vorgehen gu fon- 
nen. Wir fehren nicht den Hijtorijden Zujammenbhang um und reden 
int 1. HSauptytiicl bom Gejeg und im 2. von der Sdhspfiung! Wir be- 
geben nicht den Sebler gu jagen, der Snbhalt des Witen Tejtaments fet 
Gejes (fj. 1. Seite unjeres Katechismus), obrwobhl fich das in gevifjer 
Begiehung auf Paulus’ Beijpiel berufen fann. Wir brauchen den 
Kindern nicht gu erflaren, wie e3 fommmt, dah das WXlte Tejtament 900: 
Seiten hat, trokdem ,jem Bubalt,” die 10 Gebote, auf einer Geite 
gedructt werden fonnte!. Yfo wir Handeln den gejamten alttejta- 
mentlicen Stoff mit Sdhopjung, Erwablung Sfrael8, Gejek und Bro- 
pheten. unter dem 1. Wrtifel ab, und mit dem 2. gehen wir dann, wie 
billig, 11 bas Meue Teftament iiber. 

— Wir Fragen im 1. Wrtifel: Wovon handelt dasfelbe? Won Gott 
dent Vater und dent Werke der Schopfung. Dann folqt Sindenfall 
und Siindflut. Dann heibt eS: Welchem Volf hat fic) Gott als Schs- 
pfer, und Vater bejonders geoffenbart? Dem Volfe Sfrael. Darauf 
geben wir ju den PBatriarden, Wofes, Wusfiibrung, Gejey, Gefdhichte 
Wiraels, Propheten und meffianijhe Weisfagung iiber. Wes Fallt j ih 
jeinen natitrlid, d. t. gefdictlic), geordneten 3ufammenbhang. 

8 wiirde die Behandlung des 1. Urtifels allerdings gerwiffer- 
mapen befdhiwert werden durd die Belaftung nut den 10 Geboten, 
dD. f. jie mitrde cine Vermehrung von 12 Seiten erfahren; ftatt 6 (GS. 
2329), aljo 18 umfaffen. Dod fonnte die Erflarung der Gebote 
ohne Sdhabden erheblid) vertiir3t und auf ca. 8 Seiten redugiert wer- 
den, da8 ergabe dann 14 Seiten (gegen die 10 Seiten de8 2. Wrt.).. 
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Wuch liebe jich die Vehre von den gottliden Cigenjdajten (GS. 17—23) 
leicht auj 3—4 Seiten geben, ftatt auf 7. Wuf diefe Weije wiirden’ 
Die eingelnen Wrtifel inbesug auf die Range giemlic) gleichmakige Be- 
Handling erfabren. 

ins iit ficher, wer die alte, auf dogmatijdhe Riickfichten bafierte 
Dronung aufgibt und e3 auf die vorgefdlagene Weife verjuct, d. b. 
fich bon der gejchichtlicden Entwickling Leiten lapt, wird bald feben, 
inte pradttg die Sade dann. geht, und wie die Schwierigfeiten, die 
man friiber hatte, mit einem Mal qanglic verfchwinden. 


Die Kirche und die ,, Movies,” 

Day die , Movies” unter den fommergziellen Unternehmunger 
unjeres Landes die dritte Stelle einnehmen, haben wir fiirglich bet. 
Gelegenheit einmal auSgejproden. ES geht daraus hervor, weld eine 
ungeheure Bedeutung fie in dem Bolfsleben gewonnen haben. Shr 
Cinflug fiir Gut oder Boje ijt unberechenbar. Gie diene in aller- 
erjter Linte der Unterhaltung und dem Vergniigen, und e8 ware to- 
 tieht 3u bejtreiten, dak fie bei der aufreibenden Hajt des Erwerbsle- 
bens einem wirflicen Bediirjnis entgegenformmen. Die rage ijt 
nur, ob jie dies Bediurfnis tn der ricdtiqen Weije und ohne Sayadt- 
gung Hoherer Snterejjen befriedigen. 

“Wir qlauben feinem Widerfpruch 3u begeqnen, wenn wir fagen, 
dap jie das nicht tun. Crjteres gibt es ibrer 3u viele, und die Folge 
ijt, dDaB fie nicht nur einem borhandenen BVediirfnis entgegenfommen, 
jondern den Hunger nach Berjtreuung ins Ungemejjene jtetgern. 
2weitens bringt die Majjenproduftion eS mit fich, dak die Qualitat 
der Stiicfe auf einem auperordentlich niedrigen Itiveau fteht. Die 
befannte Schaujpielerin Theda Bara (the principal “vamp” of.the 
movie world) jagte fiirglic), we turn them out after the model of 
the sausage factory.” Godann ijt ibr fittlicher Charafter gang befon- 
ders anfedtbar. Das durch die ganze Welt gehende Gefek: Was der 
Menjch faet, wird er ernten,” wird durch fie taglich auf die grobjte 
Werle mit Siigen getreten. Das Hauptproblem ijt da8 de3 Werbes 
und feiner Sdhwachheiten( foie deS Niannes), und die3 wird ge- 
wodhnlid) mit empodrender Leichtfertiqfeit behanbdelt. Dap da8 auf das. 
jittliche Leben der Zujdauer, namentlic) der Sugend, einen iiberaus 
fhadlicen Cinflug ausiiben mus, lieqt auf der Hand. 

Man jollte meinen, dap diejenigen, welden das Wohl des Vol- 
fes aim Herzen liegt, dagegen Proteft erheben wiirden. Wher tie jtebt 
in Wirklichfeit die Sache? ES gefdhieht nichts, joweit wir fehen! Die 
— taglicen Blatter und Magazine nehinen fic) der Sache nicht an, und, 
was nocd) fhlimmer und unbegreiflider ijt, die Nitdhe, die Hiiterin 
der Moral, die Wabrerin der hodhjten Sodeale, fchweigt ebenfalls ftill. 
Sn der Vergangenheit hatten wir hodjftehende und einflupreide Geift- 
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liche, welche 3u Zeiten in Sachen widhtiger fittlider Bragen oder Uebel- 
- ftande offentlid) das Wort ergriffen und 3war fo, dap fie iiberall ge- 
Hirt wurden. Heute warten wir vergeblich auf folde Manner und 
folde Weuperungen. Wabhrend des KNrieges jptelte die Rangel eine 
Hervorragende Rolle, und die Bajtoren waren nidt jelten, die das 
Heuer de Haljes nod) herber jchiirten. Wher angefichts fold) offen- 
fidhtlider Gefabren fiihlen fie fid) nidjt veranlapt, den faulen Srieden 
3u ftoren. Das Federal Council, dem eine Sihrerjtellung gufommen 
follte, hat noch nichts in der Sache getan und bewabhrt damit wieder 
die befannte Latfache, daly eS jich in nichts iiber den allgemeinen geift- 
Lichen Durchfchnittsjtand erhebt. 

Das Cingige, was wir in diefem Zujamimenhang mahrgenommen 
haben, ijt der Verfuch, die ,, Movies” fiir die Kirde nugbar 3u madden, 
dad Hetpt aljo, nidt jo wohl gegen ihren Mifbrauch in den weltlicen 
Theatern 3u protejtieren, joudern von dem eat pio legitimen Ge- 
brauch derjelben in den Nirden gu profitieren. C3 Hat fich in Yterw 
York eine jog. ,Iational Church Bilm Pee organijiert, die 
- den Rirdhen Wandelbilder biblijchen Charatters (gegen entfpredende 
Bezahlung) offeriert zum Gebraud) in Wberid- und Wochengottesdien- 
ften, joie in den Gonntagjdulen und Bereinen. Die Bredigt foll 
DdDabet nidt gang ausfallen, aber auj 10—15 Wtinuten bejdhranft wer- 
Den. Sn der betreffenden Verfammlung bier in Cleveland wo Ddiefer 
Plan bon einem Paftor, der jest Went der Vilm Corporation it, vor- 
gelegt wurde, befundete fich jeitens der aniwefenden Bajtoren ein Ieb- 
Hhaftes Sntereffe fiir die Sdee. Wir fonnen uns mit derfelben nicht 
befreunden. Cin gelegentlider, Gebraucd der Wandelbilder ijt nit 
3u veriverfen, aber al8 eine bejtandige Snijtitution, wie fie in Wusficht 
genommen twurde, Halten wir fie fiir jebr bedentlid. Die einfade 
Predigt de$ Wortes Gottes wiirde nach) Seritbernahme der Wandel- 
bilder bald- ihren Reiz verlieren. 

So bleibt e8 alfo bi8lang dabei, dab die Kirche hinjidtlicd der 
anerfannten Uebel, die dem Volt von den ,,Wtovies,” fo wie fie find, 
drohen, fid) ftummt verhalt. Wes was wir tun fonnen, ijt demnach 


/ 


perjonlider Verantwortung und Snitiative anheimgeftellt. Der ein- - 


gelne Pajtor muB den Kampf allein fiihren, fo gut, fo nachdritdlid 
und fo planmafig, als er fann. Wielleidt gelingt e8 ihm bie und da 
eine Stelle dafiir in Dienft 3u rufen, von der ein CinfluR auf weitere 
Rreije gu erwarten ift. 


Die Sountagsheiligungsplane der ,Vord’'s Dah Wihiance.” 
Der bolljtindige Sieg der Probhibitionsbewegung, der hauptfad- 


lid) der ,,Anti-Saloon League” gu berdanken ijt, hat den chriftlicgen — 
Heformelementen de Landes einen Sporn zu einem neuen Vorftoh 


gegeben. Gr findet feinen Musdruc in der offen angefiindigten Mb- 
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fidht der ,Lord’s Day Wiliance” (f. ,,RMundfdau,“ S. 188), den purt- 
tanifden Sabbat durch) Gefek iiberall 3u feiner Verwirflidung gu 
bringen. Der leitende Geijt der Vereinigung ijt ein Dr. Bowlby. Die 
Ubjieht tit, den Gabbat tatjadhlid git einem ,,Tag des Herren” 3u ma- 
en. Alle Arbeit, die nicht abjolut notig ijt, joll verboten werden, 
alle Vergniigungen, die auf Geldgewinn ausgehen, deSqleiden® Keine 
Stragenbahnen follen laufen, feine Badeplage offen fein, feine Gonn- 
tagszeitungen verfauft werden, fein Sce Cream, fetne Cigarren etc. 
. Die religioje BVeobachtung des Tages foll auf alle moglice Weife be- 
fordert werden. Der private Gebraud) der Xutos foll, wenn arch 
(vorlautig) nicht durd) Gefes unterfagt, fo doc) mibbilligt werden. 
Das Volf joll nicht zur Religion ge3wungen, aber doc) der Gabbat fo 
gejtaltet werden, dap die Xusiibung der Religion leicht und natiirlicd 
wird. 

Es ijt ete itberrajdhende Tatjade, dafs diefer weitgehende Plan 
bon den weltlichen Zeitungen nicht einfach mit Achfelgucten und Ge- 
‘ring|dhabung abgetan wird. Mande jdreten zwar Zeter und Ytordio, 
aber man fieht doc), fie fiirehten, dal; Dr. Bowlby ahnlic) ‘erfolgreid) 
fein mocjte, wie Der Leiter der ,, Unti-Galoon League.“ 

Weldhe Stelling nehmen nun wir zu der WAngelegenheit ein? 
€S verjteht jid von felbjt, day wir alle die VBemiihungen billigen, 
welche Den Sonntag mehr zu einem Rubetag madden und die Bflege 
deS religisfen Lebens erleichtern. Wir wiirden ja fonft den Wt abja- 
gen, auf dem wir felber fisen. 

Wher ebenfo ijt e3 auch flar, {cheint un$, dak wir mit der ,,Lord’8 
’ Day UWliance” und ihren Veftrebungen uns nicht ohne weiteres iden- 
tifizieren fonnen. Denn gundadjt ijt unjere Wnficht vom Gabbat nidt 
die puritaniide. Wir glauben nicdt, dah man am Sonntag blof zur 
Rirdhe gehen und religiofe Biider lejen darj. Wir haben nidt3 ge- 
gen einen MuSflug in die Natur und WUebhnlicdjes eingutvenden. Fer- 
ner, obwobh! e eine gute Sade ijt, die Sonntagsrube des Wrbeiters 
durdhs Gejes 3u fdiiben, fann man darin dod) auch gu weit geben. 
Die Badeplake ant Sonntag au fcbhliepen, weil deshalb einige Mnge- 
ftellte arbeiten miiffen, halten tir fiir verfehrt.. Dasfelbe gilt von den 
“Street Cars, obfvohl ein befehranfter BVerkehr am Morgen modglic 
und empfeblensmert ift. Wir empfehlen unjeren Kindern, ihre Sdul- 
arbeiten fiir den Montag nidt am Gonntag gu maden, aber da8 durd) 
Gefek feftzulegen, halten wir fiir einen unbegreifliden Unfinn. 

Mud) muss man’ bedenten, dak man in dtefer unvollfommenen 
Welt nicht alles fo haben fann wie man mobdte. Vian mufy Kongef- 
fionen maden. Wllgujdharf madht jhartig, und Gefek, namentlid) all- 
gudicl Gejek, ridjtet 8orn an. WMillionen fdjon find durd) die Probi- 
bitionSgelebe in, wenn aud) ohnmadtige, Wut verjegt worden. Bie- 
hen wir die Sigel noc) ftraffer, fo mag der gequalte Gaul nad) bin- 
ten ausfdlagen, und ftatt dais die Leute mehr religtds werden, wer- 
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den fie irreligids und religtonSfeindlidh. Gie jehen die Religion als 
die gefchworene Setndin nattirlider Lebensfreude an. Sie fehen itt. 
ihr die geiftlidje Polizetmadht, dte erft lajtige Selfeln anlegt und, dann 
nad) geheimen Gefegesitbertretungen herum{dniiffelt. Wuts Gange 
geieben. fitnen wir alfo in Dr. Bowlbys Planen den Keim gu diel 
Unbeil deutlich erblicen, und wir boffen, dah auch in diejem Fall weife 
Mabiqung den Sieg behalten moge iiber dogmatifde und fanatifde 
Verbohrtheit. 
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+ Dr. theol. Whraham Kupper. + 


Wim 8. Movember. 1920 tft diefer getwaltige Streiter Veju Chrijtt em- 
gegangen gu feiner Ruhe. Nach fehweren, langen Leidenstagen, die eine 
Glaubensitarfung fiir alle Hausgenofjen waren, wurde ihm dev oft gecaugerte 
Winfeh erfirllt, daheim gu fein bet dem Herrn. Schon in den fejtlidjen Ofto- 
bertagen, al% jein Lebensiverf, die Vrye Univerjiteit, thres viergigiabrigen 
Bejtehens gedachte, waren die Herzen der Fejttei{nehmer von Wbjchiedsiveh 
erfillt und befannten ofne univabren Menjdenrubm, da einer der Growen 
feineSs VolfS fich anjchicte, das ivdifche Teil mit dem Himmlifden gu ver= 
taujcjen. 

Bis in das achtgiqite Sabr hinein war eS Kuper vergdnnt, fetnen 
pollen Wrbeitstag gu letjten. Cr freute jtch, dDaB fein Herr ifn auf jeinem 
often finden mobge bis zulewt, aber in den lebten W Woden nahm die Letbes= 
fehivachheit iiberhand. Dteje ergiwungene Mubhe war dem unermiidliden Wrz: 
better eine {chmerglide Priifung. Seine Tochter fehrieb aus der Nranfenz 
ftube an den Freundesfreis im Lande: Der Kampf aiwifden Wollen und 
Vollbringen ijt Gott Lob zu Ende. Bater hat fich qehorfam in Gottes Sand 
gelegt und Iwartet gelafjen auf Gottes Rif, der ifn auch von dem erlofen 
wird, Mas Der Natur meines Vaters am fchwerjten fallt, von dem tatenlojen 
Warten in gunehmender Hilfsbediirftigtcit.” Wer nur von den Freunden 
das Srambengtiuner betrat, jtand unter dem tiefen Cindruc, da Kuper in 
der Gnade ind Wahrheit ruhe, die fein beredter Mimd und feine fiegreiche 
Seder mehr al givet Menfchenalter Hindurch gepriefen batten. 

Lak gang Holland ihm nachtranuert, ijt felbftverftandlich. Wireh eine 
bitterjten Gegner, und deren Sahl war grok, fonnten fich nicht der Cinfieht 
entgieben, da} Denfer und Staatsmanner twie Nuyper nur einmal im Jahrz 
Hundert einent Volf gejdentt werden. Daf er fie alle liberragte, ‘wugten 
feine Fetnde, Die er fo oft gu Paaren getrieben, am allergqenaueften. Und 
wie Hing fein Chrijftenvolf ihm an! Diefer Mann der feinjten Geiftestultur 
UND Des eindringlichjten Wifjens mar der Fiihrer der Stillen int Lande, der 
fie gujammen brachte gu fruchtbarer Wrbeit fiir Kirche umd Bolf. Nux Ipentge 
Manner in der, Gefdhichte Gollands haben auf ihr Rolf ftarfer eingetvirtt, 
alS fein min bollendeter Borfampfer. Ym Kampf um Kirche und Sehule 
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aft Kupper dev unbejtrittene Feldherr gewefen, der alle jeine reichen Gaben 
in den Dienjt deF einen Bieles jtellte, feinem Volf das Gvangelium gu be- 
‘Iwahren und im Bolfsleben die Macht des hriftlichen Glaubens fpiirbar 3u 
madden. 2S echter Calvinijt wollte er nicht Hie und da chriftliche Kreife 
pflegen, jondern ein mit chrijtlicer Gefebgebung, mit chriftlider Schule, mit 
Orijtlicer Nultur gejeqnetes Bolf haben. Kein Gebiet follte der Leben 
{Haffenden Macht de$ Ramen Seju verfejlofjen bleiben. Aus diefem Grund 
fchied er aus dem Yfarramt, iibernahm die Leitung des ,,Standaard,” den 
er gu einent der filhrenden Tagesblatter feines Landes madjte, gab Woche 
unt Woche fetne gedanfenvollen, von feinftem Sdjriftverftandnis zeugenden 
und in Hinreifendent Stil gefehriebenen Wteditationen Heraus, fchrieb feine 
‘gropen twijjenfcaftlicen Werfe, fammelte in der Antirevolutionatre Barty 
Die Sahr fiir Sahr wachjende Zabhl aller derer, die noch Vegeifterung fiir Chri- 
itus und hingebende Ltebe zum Baterland befeelte.. Wo foll ich enden, um 
Das Tagetverf diejes Manneslebens gu jfehiloern! LS er vor bald fiinfzig 
Jahren das von dem grofen Chrijten und Staatsmann Groen van Prinjte- 
rer Hinterlajjene Erbe antrat, traren nur noch fiimmerliche Rejte vorhanden. — 
‘Cr Hat das Crbe treu verivaltet und Groens Ydealen gum Giege verbholfen. 
Gebhakt, verleumbdet, bejchimpft tt er thie nur je einer. Liberale Volerangz, 
firdjliche Cnahergigfeit, fogtaltjtifche Robert, Dummbeit und perjonlider 
Meid haben um die Wette fich bemiiht, feinen Charafter gu befpriben und 
feinen Namen in der gangen Welt gu verunehren. Aber, ich fage das aus | 
jabrgehntelangen Studten des Mannes, fein Schild ijt blanf geblieben.: Der 
Sdhmugs fonnte ihm nur nachgeworfen und Hinter jeinem Riicden verbreitet 
twerden, ev haftete nicht an ifm. Der bitterjte Reind war bei Kuyper, abn-z 
fich mie bet unjerm Stocer, ein von allen quien Geijtern verlajjenes Pfaffenz 
tum in Den berfchiedDenen theologi{cden Lagern. 

Weit uber dite Grengen Hollands Hinaus reichte und retceht Nuypers Cinz 
flug. Die Hollandijcen Kirchen Siid-Afrifas fandten gern ihre Studenten 
nach Wmiterdam. Sn den Hollandifehen reformierten Kirchen Mord-Wmerifas 
fwerden feine Schriften nicht meniger jtudtert alg in Holland felbjt. Bn 
Ungarn vertritt eine bejondere Wochenfdhrtft fetne theologijchen und firchlichen 
Gedanfen. Gogar in Deutjchland begegnet man Hie und da Spuren jetnes 
Geiftes. Befonders jitngere Theologen haben die in unjere Sprache iiber- 
febten Vorlefungen Kuypers itber den Calvinigmus mit Vegeifterung ge- 
fefen und gelegentlich in mijfenjchaftlichen Wrbeiten beriwertet. Bm gangen 
tourde er bon unferer wiffen{chaftliden Bertretung der Theologie abgelehnt. 
Xch erinnere mich, wie mich die Kithle befrembdete, mit der die theologijce 
 Kritif feiner inhaltvollen, tief eindringenden Cnevyflopadie der Theologie ge- 
. geniiber trat. Das Gerechtigtcitsgefiihl, das damals Dr. Reifchle in Halle 
pas Werk lebhaft begriigen liek, war tm iibrigen Deut{ehland wentg ausge- 
bildet. Ger armfeligite ,luslander, wenn er nur das Lob, fretfinniger” 
Rrofefforen fang, fand hier mehr Beachtung als eine fo gefchlojjene Exfcheiz 
mung iwie die des Calbvinijten Nuyper. Crjt im Weltfrieg tourde er fir die 
 Deutfde Breffe vont Schlag der Kolnijden oder Frantffurter Zeitung, denen 
Die deutidje ,gebildete” Welt ihre Urteile gu verdanfen pflegt, gu ,,dem fo 
bedeutenden Theologen und Politifer.” Damal3 machte er aus feiner Vez 
wunderung fiir Deutjehlands Verteidigung fein Hebl und fchrieb den englt{ch- 
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frangdfifden Vertretern der Menjadlicfeit allerfet ernjte Dinge ins Stamm-: 
buch. RKuyper Liebte DeutjGland und weilte gern auf unjerm Boden; fete 
nem uimfaffenden Geift und vormarts dringenden Wejen madhte dte deutfde 
Art de3 Urbeitens Cindrucd. Dak unfer Nibelungenfampf enden tvitrde in 
Grgbergerei, fonnte auch er nicht abnen. Gewarnt hat er uns wahrend de3- 
Krieges oft genug vor uns felbjt, dte englijdhe Politif mit ihrem Cant tar 
ifm tvoobh{befannt, er hatte fie in der Beit feines Minijterprafidiums mahrend- 
des Burentfrieges durchfdhant und war Yann genug geblieben, dDaran gu 
denfen, alS iiberall fonft die Staat3lenfer ihre Erfahrungen mit Cngland 
vergapen. Kuyper hatte fogar den Wut, in fetnem ,,Standaard” unjern 
Marjo durch Belgien begreiflich gu finden, obtvohl er ihn nicht billigte. Bu- 
folder Haltung im damaligen Neutralen gehirte eine Gradheit und Redht- 
lichfett, mie fie nur ein wabhrhaft groper Charafter aufbringt. Herglice 
Freude Hat eS ihm gewahrt, dak fein Volf uns nit Xergten und Pflegertn- 
nen Half und taufenden unferer bon dem englijden Hungertod bedrohten 
Kinder die vettende Hand reicdte. Seine eigene Tochter, die als Schrift- 
ftellerin tweit befannte Frl. H. Kuyper, hat er gum Dienft an unjern Ver= 
wundeten ausgtehen faffen. . 

Perjonlic) machte Kuyper einen itberaus-gewinnenden Cindrud. Bap 
hatte mehrfach Gelegenheit, in Deutfdhland und Holland ihm zu begeqnen. 
Gr hat vom erjten Gehen an mein Herz gefvonnen durch jeine etnfacde, maz 
tiirliche Wrt des Verfehrs, feine unverviicdbare Fejtiqteit des Glaubens und 


fein ftaumenswertes Wijfen, das ihm jeden Wugenblid zur Verfirgung ftand. 


Wo der Mann mit dem madhtigen Gchadel und den leudtenden Wugen er= 
fcjien, g0q er die YWufmerffamfeit auf fic) und gelwann die Herzen. Diefe — 
Feuerfeele ventflammte auch die bedadhtigiten Hollander. Unvergeplich bleibt 
mir, als ich) thn feinen Beelander Fifcern und Bauern begreiflich machen 
Horte, dak das miffenfcjaftlice WArbeiten ohne Vindung an Gottes Wort 
jeder Seftigfeit und Bielficherheit entbehren mitjfe. Da nach diefer Haren 
Wuseinanderfebung, Hinter der ein ganger Mann jtand, jeder Buhdrer fiir 
Die Sache der Vrye Univerfitat gewonnen mar, erfdien mic felbjtverjtand- 
lich. Wie vieles hatte er unferm Wolf, vor allem unjern reformierten Gez 
meinden Zu fagen, wenn wir nur auf ibn Horen und ihn bejfer fernen twiirz 
den! Gein Lebensbild, unferm Wolf ergahlt, ware wns eine Kraftquelle in 
den fchtweren Zeiten, denen unfere Rirde entgegen gebdt. 

Unermidet und unerbittert tit Woraham Kuyper, durch feine. Beit ge= 
gangen al einer ihrer fundigiten und fraftvolljten Steuerleute. — Nach einem | 
Leben voll Kampf cin Scheiden im Frieden. Wenige Stunden vor feinent 
Sterben feqnete er feine Kinder und nabm mit einem Kup Wh{chied von allen. - 
Dann twar er daheim, und mit jeinem Volf neigen auch wir deutfehen Glauz . 
bensgenojfen uns ebrfurdtspoll vor dem Sterbelager und danfen Gott, der 
Diefes Werkgzeug gab gum Bau feines Reiches. 

Kolfhaus-BVlotho, ,Ref. Kirchenz Zeitung.“ 


The Church and the Movies 


By J. Ray. JOHNSON by 


Within the last few years, there has appeared a new factor in the 
world wide dissemination of ideas, knowledge and information, that for 


Rirchliche Rundfchan. | 185 


the most part has been developed along entirely wrong lines. Never- 
theless it is a factor that may be turned into a powerful agency for 
good, and may be made to serve the high ideals of Christianity as 
certainly and effectively as that epoch making discovery of the funda- 
mentals of printing by Johan Gutenberg in Mayence, nearly six 
hundred years ago. : 

I refer of course to the motion picture, without ‘question the most 
popular form of amusement ever devised by man. Since the appearance 
of the first crude films about a generation ago, the moving picture has 
spread in favor around the world until now the screened drama and 
comedy are enjoyed by millions on every continent. The silent story- 
teller has taken the place of the wandering minstrel of other days upon 
a gigantic scale, appealing as insistently to the unlettered savage on 
the fringe of the African jungle, as to the cultured resident of con- 
tinental and American cities. 


It-is natural, of course, that an amusement medium appealing so 
powerfully to the minds of men and having within it the possibilities 
of tremendous gain should be commercialized almost coincident with 
its appearance. This is exactly what happened to the motion picture. 
Small groups of men in this country and in Europe saw bright visions 
of great wealth in the development of the motion picture and lost 
very little time in gaining control of the screen. These pioneers in 
what was destined to be one of the greatest industries. in the world’s 
history,, were not moved by altruistic motives. They had no thought, 
nor did they care for the vast educational possibilities contained within 
the idea. They were not church men and so had no conception cf the 
great part the film might play one day in the glorious task of spread- 
ing the teachings of Christ to the nethermost ends of the earth. In 
a word—the moving picture did not come into being as a theatrical 
agency per se, but was made part of the theater by far-seeing financial 
minds who reccgnized in it an instrument that could be made to de-, 
pict in the most graphic manner an idea or a story to men of all 
tongues, of all races, and of all degrees of intellect. Here, indeed, was 
an opportunity to reap immense fortunes and restore. the rapidly fail- 
ing glory of the theater. And, incidentally, here is a great step for- 
ward in civilization. The age-old barrier of language is now broken 
down and the widely divided people of the world are in a position 
at last to learn of each other’s aims, ideals and customs. 


Prostitution of the Screen 


To the churchman, or the average citizen, imbued with high ideals, 
the history of the development of the screen has been a disgraceful 
story. The most. sordid motives of mankind, sex stories of the most 
alluring type, the rewards of greed and avarice have been spread upon 
the screen for all the world to see—the young as well as the more 
mature. The vampire came into being and the thief in evening clothes 
was glorified. Thousands of young women copied ,the head dress, the 
mannerisms and the facial make-up of the most famous screen vam- 
pires, and hundreds of young men, brought to a court of justice, traced 
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their downfall to an attempt to copy the achievements of screen heroes 
of uncertain morals. Producers attempted to outstrip each other in 
a perfect orgy of filth. During all this period groups of men and 
women representing the better elements of society, protested vigorously 
and tried legislation and otherwise to control the screen, but the more 
sharply the protest was made the more luridly the producers advertised 
their wares and the greater the throngs that flocked to the pictures 
palaces. It became known that all that was necessary to insure great 
crowds was to obtain the condemnation of the newspapers and the 


‘clergymen and to have the picture publicly branded as immoral. 


Disgraceful as the history of the film has been, the development 
was strictly along logical lines. Picture producers had their eyes on 
the pocketbooks of their prospective patrons and not upon their morals. 
These men, in business for profit and not for love of church, or love 


of education, could not be expected to produce anything beyond ‘box- 


office attractions” and they soon decided that ‘box-office attractions” 
meant sex with a capital S. But in making their huge fortunes the 
picture pioneers developed and perfected the machinery and appliahces 
that go with the film and studio of today. In doing so they were build- 
ing far better than they intended. The screen is. slowly emerging 
from the ruck. It is being purified. Educators and Christian men 


‘everywhere are recognizing it as a powerful factor for good. The 
“sereen is entering upon a new era and it is certainly within the realm 


of the possible to say that within the next generation it will carry 
the message of the gospel to the four corners of the earth; that it will 
‘aid in restoring life to the thousands of Christian churches which 
have felt the baneful influences of the times, and that it will be used 
as a mighty weapon against the destructive forces of anarchy that are 
now abroad. 
Educational Uses of the Screen 

Who will say that the screen should be consigned to the theater 
‘and made to remain there? Who will say that it is destined to serve 
always as a purveyor of tawdry tales and slapstick comedies? No stu- 
dent who hast cast his eyes even in the most casual way over the 
history of the development of mankind can come to this conclusion. 
Even before the development of articulate speech our primitive ances- 
tors scratched pictures on the walls of their cave dwellings. The alpha- 
bets of modern times were developed from ancient picture writings. 
In the Middle Ages the most brilliantly illumined Testaments were 
the most popular. Thouout all history the picture has been recognized 
as the simplest and surest method of fixing attention. And times have 
not changed much, as the billbcards, magazines and street car adver- 
tisements will prove. : Si 

Educational possibilities of the film have been scarcely touched, 
‘but there are thousands who say that within a space of ten years every 
large school in the country will be equipped with motion picture 
apparatus using the screen more and the blackboard less. 

Hundreds of clergymen are using the screen today to good effect, 
‘and the number is constantly increasing. In the motion picture field 
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clergymen have encountered an inability to obtain a constant supply 
of safe films for use in the churches. Producers, of course, have. been 
concerned with the theatrical field and have had little time and less 
inclination to cater to the ministers. But recently it has been an- 
nounced that regular programs for churches. are available. These pro- 
grams, made up of one religious picture, a drama, a comedy, a travel- 
ogue, a news weekly and educational films, are produced under the 
supervision of churchmen who know just what the church ‘wants. 
Here we have a new note in motion picture prcduction and the begin- 
ning of the development of a film along entirely new lines. 


Latent Antagonism of Church ‘ 


The church is seizing upon this idea with a great deal of enthu- 
siasm, but it has taken hold slowly because of a latent antagonism to 
new things which still persists in widely scattered groups of church- 
men. This leaning toward ultra-conservatism—for it may be that—is 
not peculiar to Christianity, but seems to have gone hand in hand with 
religious teaching for many centuries. However, it will seem that ix 
the final analysis, religion has always been spread by taking full advan- 
tage of the best means available at the time for the general dissemin- 
ation of ideas and truths. 

Religion had a pretty hard time of it until the coming of the writ- 
ten word with a visible message. Before the Jews took upon them- 
selves some of the culture and civilization of their Babylonian captors 
they were wandering tribes worshipping Jehovah and Baal at various 
times, but after the captivity they put their sacred books in concrete 
form, taking advantage of the first good publicity medium since the 
. development of the spoken word. These written records conserved by 
the Jews formed the groundwork upon which Christianity was later 
to be built. easy 

As early as 140 A: D. the New Testament was in written form and 
we learn from the “Shepherd of Hermas,’” a Roman layman, that many 
persons gathered often, probably daily, to study and discuss the sacred 
writings. Many Bibles were painfully copied by hand and distributed 
among the Christians, but we find, some centuries later, that the con- 
servative element for spreading the gospel and in the twelfth century 
it was withdrawn from public use. We hear a great churchman pro- 
claim that “if a layman touch the Bible he is guilty of a sacrilege and 
should be stoned or shot thru.” In the later middle ages prohibition 
against the reading of the Bible was rigidly enforced. 


Overcoming Conservatism 


When Johan Gutenberg struck upon the happy idea of carving 
letters on a block of wood, thereby producing many copies of a book at 
- one time, he took the Bible as the first book to be printed. An edi- 
tion was run off, but Gutenberg did not receive the support to which 
he was entitled by the people of the church. Instead, his creditors: 
seized his type and he found himself without money or support. Labor-- 
iously he made another set of type and printed a series of secular books: 
in order to obtain the money necessary for operation. But he did not 
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lose faith, and soon afterwards we find Gutenberg printing a second 
edition of the Bible. 

In our times and in fact within the memory of many who are not 
much beyond the mark of middle life, the sharp fight waged against 
the organ as. an instrument for use in the church is a vivid memory. 
The organ was described as an instrument of the devil. It was un- 
clean because it was part of theater and many .of the more conservative 
within, the church would have. none of it. Hven. then, however, min- 
isters were realizing that something must be done to make the church 
more attractive and the fight of the organ went merrily on. Congrega- 
tions were split over it and I am not quite sure that the battle isn’t 
being waged in some of the backwaters of our population even yet. 


Advertising Religion 

The question of church advertising in the newspapers is one of yes- 
terday. Advocates of this new method to fill vacant pews maintained 
that if advertising could sell Battle Creek Breakfast Food and Detroit 
Moter Cars, it could certainly be a great help in realizing the greatest 
idea that ever dawned upon the world. In its early stages’the fight 
was sharp but today there is scarcely a newspaper in the country that 
does not carry its share of church advertising. 

The opposition to the motion picture in the chureh or the parish 
house is not as deep-rooted, but in some localities it exists, neverthe- 
less. The conservative element declares that the use of the motion 
picture for the dissemination of ideas and stories is undignified and 
yet they watch the steady stream of their young people file past the 
doors of their churches and fill to capacity the picture theatres where 
they frequently witness spectacles that just scrape the edge of police 
ordinances. 

I confidently look forward to the day when the chureh shall rec- 
ognize the film as a necessary adjunct to the delivery of its message 
in a way to reach directly the hearts of millions who have missed the 
story as expressed in the spoken word. 

Christian Century. 


The Sunday Reformers and the Sun in Sunday 


An air-tight Sabbath in a bone-dry land is the doleful picture con- 
jured up by a lot of disconsolate folks as they “view with alarm” the 
present activity of the Lord’s Day Alliance. ‘‘We have been deprived 
of our booze,” gloom these mourners, ‘“‘and now the sun is to be taken 
out of Sunday, with no more newspapers or picture shows or baseball 
games or nut sundaes or rides in the family flivver, on what promises’ 
to be the most indigo-hued of all days.’ The opponents of the pro- 
posed Puritanical Sunday see in the efforts of its advocates an attempt 
to finish the job of joy-killing begun by the Anti-Saloon League, all be- 
cause, as these opponents feel, there are a few “hard-shell reformers” 
who hate to see anybody enjoying himself. As one commentator puts | 
it, “There are some reformers so incrusted that if they found a person 
thoroly enjoying himself in silent prayer they would seek some plan 
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to restrain its indulgence.’ All these people are wrong, however, ac- 
‘cording to Rev. Harry L. Bowlby, General Secretary of the Lord’s Day 
Alliance, who seems to be a leading spirit in the agitation for Sunday 
reform. The object of the Alliance, Dr. Bowlby says, is not to take the 
sun owt of Sunday but to put it in. This it will accomplish by making 
Sunday in truth and in fact a day'of rest for the toiling masses as 
well as a day of worship for everybody. “Sunday is altogether too 
‘blue as it is,” says Dr. Bowlby. “It is too full of irritations and dis- 
_ tractions and noise. It is tco full of business worries for some and of 
plain drudgery for others. The day should be freed from all these influ- 
ences which tend to make people blue, and once again become a day in 
_whieh recreation, in its truest sense, is possible.” The Rev. Mr. Bowlby 
admits that the plan of the Alliance involves making the day pretty 
tight. There will be no delicatessen. shops or amusement places or 
sports grounds or bathing beaches open on Sunday, if Bowlby has his 
way. Even school-children are to be denied the privilege of studying 
their lessons for Monday morning classes, we are told. 
The Rev. Dr. Bowlby is a young man who started his career by 
--entering, as he says himself, “the whirl of business in New York City” 
at the age of nineteen. It appears that he was as strong a Sunday 
observer then as he is now, for he says he told his employers on Sat- 
-urday night, “My work stops here,’ and stop it did until-the following 
Monday morning. Bowlby told a representative of the New York Globe 
that he could have made “quite a bunch of money” if he had worked 
‘on Sunday in thcse days, but he wouldn’t do it. Later he quit business 
and went into newspaper work, from which he rose to the ministry, ac- 
cepting the pulpit of a/Presbyterian church at Altoona, Pa. He closed 
up Altocona’s Sunday tight, after a struggle. Seven years ago he be- 
came the head of the Lord’s Alliance and his field since has been the 
entire United States. Dr. Bowlby is an aggressive fighter who knows 
that it takes more than an oratorical barrage to win a battle. 
He goes right on and says and does all he thinks should be said 
‘and done no matter what happens. Since the present agitation began 
he has received several Black-Hand letters threatening him with dire 
things. if he doesn’t desist. But Bowlby is a poor desister, once he 
has started something, and all he did when he received these letters 
was to ask the police of Hast Orange, where he lives, to guard his home 
so his family wouldn’t get hurt if the Black-Handers should try to 
carry out their threats. The organization of which he is the presiding 
genius maintains an office in New York City consisting of three large 
rooms packed with paraphernalia and humming with activity. Dr. 
Bowlby is a very busy man, as one would naturally expect to find the 
chief of such a hive of industry, and may be seen by appointment only. 
One reaches his office, we are told, “after a preliminary wearing-down 
bout of about three-quarters of an hour with an understudy in the 
outer office.” If the visitor succeeds in getting by this argus-eyed: and 
strenuous person, it seems that Mr. Bowlby is willing to discuss quite 
freely the aims of the Alliance. Thus he took the time to give a fairly 
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complete outline of the work to Charles W. Wood, of the New York 
World, whose account runs, in part: 

“The thing that we are concerned with just now,” said Dr. Bowlby, 
“ig the guerrilla warfare which has succeeding in robbing this country 
of its holy day. The Sabbath has been recognized in the traditions and 
the laws of every State; but commercial interests from time to time 
have conspired to get these laws amended until, in many States, there 
is scarcely a trace of the old-time Sabbath left. 

“Because somebody wanted to play baseball for fun, we let down 
the bars for the baseball business. And because some one talked of 
freedom to drive his motor-car, uncounted thousands of chauffeurs and 
garage emplcyees are compelled to work on Sunday. We talk of free-_ 
dom to play golf, and we do not only compel caddies and attendants 
to toil on Sunday, but let the business of running golf clubs continue: 
seven days a week.” 

“Is it the plan of the Lord’s Alliance,” I asked, “to abolish all Sun- 
day amusements?” 

_ “Where Sunday amusements mean Sunday business, yes,” anid Dr. 
Bowlby. ‘We are determined to block that guerrilla warfare. I do not. © 
mean that we shall not do our utmost to discourage Sunday amuse- 
ments which are not commercialized as well, but business masquerad- 
ing as something else is our immediate concern. The real propaganda. 
for Sunday amusements does not come from the public. And surely 
it dces not come from the workingmen who have to work on Sunday. 
No, it comes from the commercial interests who have become so ab- 
sorbed in dollar-chasing as to forget that one day of seven belongs to 
God.” 

In that sentence Dr. Bowlby began to make his position clear to me. ~ 
“The Sabbath belongs to God,” these people believe, in a distinctly 
different way from the other days of the week. They concede that. 
the Sabbath was made for man, as Jesus said, but they deny that it 
was made for man to do anything he wanted with it. It is God’s day, 
they say, to be set aside by man primarily for devotion; for only as. 
it is celebrated in this spirit is genuine “rest” attainable. \ : 

The Lord’s Day Alliance knows exactly what it wants. And what. 
it wants is not at all illogical when its premises are once conceded. 
The Alliance, it must be remembered, is not only indorsed by Metho- 
dists, Baptists, Presbyterians, and the other so-called “evangelical” com- 
munions, but by the supposedly conservative Protestant Episccpal. 
Church as well. All of these organizations are committed to the creed. 
that the Sabbath is a holy day, and they are all apparently united in 


‘this determination to keep it holy. 


The program is to secure the repeal of all legislation permitting 
theaters, ball games, and other commercial amusements to open on 
Sunday, and to carry on a public propaganda for a thoroly religious 


‘observance of the day. Dr. Bowlby and his associates deny that there: 


will ‘be any attempt, positive or negative, to drive people to ehurch; but. 
they will openly oppose all the forces which are now conspe ta 
drive them away. 
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“The motor-car,” he told me, ‘has proved to be the church’s most 
serious rival. We cannot and would not abolish it, but we are calling 
upon Christian people everywhere to dedicate their cars to God. They 
may be used to carry people to church and they may be employed in 
the works of mercy. As for additional mses, no one feels competent, 
I suppose, to lay down a general rule for all; but when the car-owners 
once agree in all sincerity to use their cars on Sunday only for holiness 
to the Lord we may deperd upcn it that present practices will not be 
continued. : 

“The Sabbath,” he continued, “must be kept sacred or be lost en- 
tirely. If commercialism is allowed to encroach upon it here and there 
it will soon become entirely commercial and it will not even be a holi- 
day. Keeping 10,000 traction employees busy in order to give the 
masses an outing is not God’s. way of observing the Sabbath. It is 
Mammon’s way of securing its annihilation. 

“We are accused sometimes,” he concluded, “of trying to take the 
sun out of Sunday. That is exactly what the Sabbath desecrators are 
doing, and we are trying to bring it back. We don’t want any blue 
laws. We don’t want to compel anybody to worship in our way or 
to worship in any way if he does not want to do so. But we insist 
that every American is entitled to a Sabbath; not merely to twenty- 
four hours off, but to one day out of seven which is obviously differ- 
ent from other days, to a day which is dedicated to the Lord, to a day 
in which he will not have to fight his way against a current of com- 
mercialism in order to worship at all, but a day in which he may. nor- 
mally expect to be lifted out of himself into real communion with his 
Creator. That would be a day of real recreation. America did have 
such a Sabbath once. Our Alliance is simply fighting for its restora- 
tion.” AA 

The leaders. of the Sunday movement claim they are backed by 
anywhere from 15,000,000 to 20,000,000 good, Christian people. They 
appear to posses abundant funds, regarding whose origin, however, 
they are reported to be reluctant to furnish information. Thus, one 
of them,is quoted as saying that it’s none of the public’s business 
- where their money comes from. Whatever their support may be in 
other quarters, it does nct appear to be particularly strong in the news- 
papers. Most editorial writers treat the subject more or less lightly, 
the several suggest that if the public really do not want the sort of 
Sunday the Alliance advocates, it behooves them to take time by the 
forelock, as it were, before the thing is slipt over on them. Nobody 
thought prohibition would carry, say these writers, but just look what 
happened. Of course, blue laws are no.new thing in this country, we 
are reminded, several attempts having been made heretofore to reform 
man’s moral nature and impose “Gcdliness by statute, as one paper 
puts it. They tried it in Connecticut once, where is was enacted that 
‘no one shall travel, cook victuals, make beds, sweep, cut hair, or shave 
on the Sabath day;”’ and “no one shall run on the Sabbath day, or 
walk in his garden or elsewhere, except reverently to and from meet- 
ing.” But these drastic laws failed to raise the morals of the Con- 
necticut Yankee to-a higher plane than those of other people, it is 
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argued, or, in any event, they didn’t raise it high enough to prevent: 
the Connecticut Yankee’s manufacturing wooden nutmegs. Some papers. 


think the sudden emergence of the Puritan Sunday into publicity is. 


chiefly in the nature of a trial balloon. Among these is the New York. 


Evening Post, which says: 


“Popular opinion is being sounded. The leaders of the movement. 


for a decommercialized Sabbath are seeking information. To such in- 
formation they are entitled; and having received it, they should study 
it for their own good.” 
Much interest is manifested as to what relation there may be be- 
tween the “drys” and the; Sunday-law agitators. There seems to be 
much confusion on this point. “Are they for us or are they against 
us?” doubtfully inquire the ‘drys’ as they listen to hints that forces 
may be at work boosting the new reform, for the scle purpose of creat- 
ing a sentiment against reforms of all kinds, including that ostensibly 


brought about by the Eighteenth Amendment. At the same time, it is. 


reported that the Anti-Saloon League in some States is doing all it 
can to help ‘the Lord’s Day Alliance. And in a statement issued soon 
after the present campaign of the Alliance began, William H. Ander-- 
son, State Superintendent of the Anti-Saloon League, of New York, 
said that while so far the mission of the League has only been the 
enforcement of prohibition, it may be that “if those influences which 
opposed prohibition make enough fuss about the Sunday question they 
may create a situation where even those friends of prohibition who are: 
yet not interested in Sunday laws will become interested on the prin- 
ciple that anything which is sufficiently opposed by those who took the 
immoral end of the prohibition question must be a good thing merely 
because cf the character of its opponents.” The Sunday movement has. 
furthermore received the sanction of Rey. Dr. David James: Burrell,. 
president of the Anti-Saloon | League of New York, who recently. came: 
out with a formal defense of the aims of the Lord’s Day Alliance. 
However, right on the heels of Dr. Burrell’s statement Mr. Anderson 
issued another, with the implied purpose apparently to minimize the 
seeming affinity between the “drys” and the “blues.” In this, among. 


other things, he disclaimed all connection between Rev. Wilbur Crafts,, 


prominent blue-law champion; and the Anti-Saloon League, tho it is 
said that Mr. Crafts helped draft the Highteenth Amendment ang is: 
the superintendent of the International Reform Bureau, of Washing- 
ton, an organization at one with the Anti-Saloon League in striving 
for stricter “dry” enforcement, and now backing a bill fer Sunday. 
observance in the District of Clumbia. Another indication of the 
“drys’”’ disposition to fight shy of the “blues” appeared in a recent 
speech of Wayne B. Wheeler, chief counsel of the Anti-Saloon League, 
in which he warned the International Reform Bureau “not to link 


prohibition enforcement with other reforms which the public might at 


least think were unreasonable.” Whether the “drys” and the “blues’” 
will finally get together and cooperate in fighting for the respective 
reforms remains to be seen, but in any event they have much in ‘eom- 
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mon, in the opinion of the New York Tribune, where we find this 
comparison: \ 


““The Alliance, like the League, says it is none of the public’s busi- 
ness who contributes to its apparently well-filled treasury. 


“Both organizations bring pressure to bear on lawmakers by hav- 
ing their constituents flood them with letters and telegrams of protest 
if they falter in obeying the dictates of the reformers, 


“Just as the ‘drys’ did, the ‘blues’ make it clear they will black- 
list and endeavor to defeat for reelection any legislator who defieS them. 


“Both the Alliance and League strongly resent the suggestion that 
the issues they raise are proper ones for decision by popular refer- 
endum. 

“Neither the Alliance nor the League hesitate to ascribe vicious 
motives to members of Congress or legislatures who oppose its. pro- 
gram of uplift. d 

' “The nucleus and sustaining force of both parties lies in perma-/ ' 
nent committees of certain evangelical churches, with branches in 
every State and subcommittees in every community of size. 


“But perhaps the greatest point of similarity between the League 
and the Alliance is the sirategy the one worked to such good advan- 
tage and the other is now following of not revealing its ultimate aims 
in the beginning. 

“The League moved step by step thru the various stages of local 
option and like regulations until the Volstead Act crowned its achieve- 
ment. The Alliance lays emphasis on its immediate purpose of attempt- 
ing only the prohibition of commercialized Sunday sports and amuse- 
ments.”’ 

Tho the questions involved in the esiablinument of an airtight Sab- 
bath partake largely of a religious nature, it does not appear that the 
clergy are unanimous in favoring the proposals of the Lord’s Day 
Alliance. Among those opposed to the program is Dr. William T. Man- 
ning, rector of Trinity Church, New York City, from whose recent 
sermon on the subject the New York Tribune quotes the following: 

“This. proposed campaign for stricter Sunday laws is one of those 
well-meant but misguided efforts which do harm, instead of good, to 
the cause they are intended to serve. It is impracticable, wrong in 
principle, and based on a narrow and imperfect conception of the 
Christian religion. It would do far more to drive religion out of. the 
hearts of the people than to draw them toward it. 

“We have no right to compel religious observance of Sunday by 
law. The law should forbidxall unnecessary business on Sunday as a 
day of freedom from their ordinary occupations and of religious ob- 
servance if they wish to use it. Further than this the law may not 
rightly go.” 

The Right Rev. Charles S. Burch, Bishop of New York, thinks the 
legislation proposed by the “blues” revolutionary in character and that 
the legislators should hesitate before passing it. Dr. Burch is quoted 
as follows: 
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“TJ do not believe that the people of this country are going back 
to the the New England ‘blue’ laws. If what little I have seen is cor- 
rect, the reformers are going pretty far. I do not believe that we are 
going to have such a revolution as would occur if we prohibited inter- 
state commerce cn Sunday. ; 

“This is a question which our legislators should consider long and 
carefully, and on which they should take the sanest' possible counsel, 
before returning to the old, prohibitive type of legislation. Ycu can 
not legislate people into moral or ethical positions. You can educate 
them into it, but you can not achieve morality by compelling them to 
give up what they believe are their ccnstitutional rights. 

_ “We all know that what we call the ‘Lord’s Day’ is not observed as 
it was. We realize that people want bodily as well as spiritual refresh- 
ment on Sunday. It seems to me that sanity is what we want. I hope 
these men, who are undoubtedly good men, will hesitate before they 
do anything so extraordinary as trying to prevent interstate commerce 


on Sunday.” 


An opposite view is taken by Rev. John Roach Straton, pastor of . 


‘Calvary Baptist Chureh of New York City, who has attracted consider- 
' able attention during the past year by wholesale charges of wickedness 


in New York. Mr. Straton thinks the “blues” are right and ably de- 
fends his position. He writes in the New York American: 

“There is a manifest agitation all down the line in sporting circles, 
and especially in the ranks of the profiteers who are enriching them- 
selves in the field of commercialized amusements. And this has all 
come to pass because of the suggesticn that the laws against Sabbath 
desecration should be widened and strengthened. , 

“The old bogy of ‘personal liberty,’ which has been sleeping quietly 
in the grave with ‘John Barleycorn’ since the passage of the Highteenth 
Amendment, has been suddenly dug up and dusted off, and he is now 
being paraded on all the streets, and his well-known features are leer- 
ing at us again from the editorial columns of the metropolitan dailies. 

“All of this agitation and those whole hue and cry about ‘personal 
liberty’ is entirely unnecessary, because the proposition for the 
strengthening of the Sabbath laws is a same and reasonable one. No 
one has advocated or proposed anything that is. not in line with the 
very best of American traditions. And do not these friends who are so 
disturbed realize that a reaction, was inevitable from the lawlessness 


and licentiousness and the utter disregard of the higher things of life 


that have prevailed since the war closed? 

“All that those of us who desire the reestablishment of the Ameri- 
can Sabbath, as opposed to the ‘Continental Sabbath,’ which has al- 
ready debauched Hurope and plunged the nations there into moral 
wreck and ruin—all that we desire, I say, is a return to the path of 
safety and social sanity. 

“For Sabbath observation is social sanity. 

“History has conclusively proved that one day in seven for rest 
and worship is. necessary to the health and happiness of the human 
race. God fixt the Sabbath period of rest, and wherever man has sought 


as 
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to substitute some other plan for it, his efforts have proved folly. Be- 
cause of the skepticism and worldliness of the French Revolution per- 
iod. they tried-one day in ten, but the results were disastrous. The 
physical health, the moral welfare, and the economic prosperity of 
the people require one day in seven for rest and worship. / 

“The race at all points is living too fast. We are wearing our- 
‘selves out, body, mind, and spirit. The moral decay of Europe began 
with her abandonment of Sabbath observance. In America we do not 
need the seventh day for so-called ‘recreation.’ We are already money- 
mad and pleasure-crazed. What we need is rest and quiet and medita- 
tion on the high things of time and eternity. 

“The talk about the horrors of ‘blue’ law is idle. The American 
people will not allow themselves to be enslaved by absurd and tyran- 
nical customs. But there is a wise and helpful observance of the one 
day in seven for rest and worship. The Sabbath is, in a very real 
sense, the foundation of the Church, the home, and all else that is val- 
uable and beautiful in our Anglo-Saxion life. 


‘ 


Literary Digest. 


Mortal Mind SBothers Mrs. Eddy’s Followers 


The affairs of the national organization of the Christian Scientists 
are still in the courts. and perhaps will be for some time. A schism in 
the organization threatens to widen as time goes on, the prize being 
the enormous profits which are made annually from the publishing 
business. During the lifetime of Mrs. Mary Baker G. Eddy, her will 
was supreme. At her death she left the direction of the Mother Church 
to a Board of Directors. As all Christian Scientists are members of the 
Mother Church, a little group cf men administered the affairs of the 
thousands of people who are members of the Christian Science church 
throughout the United States. These Directors found a fly in the oint- 
ment, however. In one particular their will was not supreme. Mrs. 
Eddy had left her publishing business in the hands of three Trustees. 
‘These Trustees refused to admit the supremacy of the directors of the 
mother church. The position of the trustees is particularly strong.’ 
‘They have the exclusive rights in the publication of Mrs. Eddy’s writ- 
ings. “Science and Health” may be issued only from their presses, The 


daily, weekly and monthly publications which have been immensely 


profitable, are in their hands. 

Something over a year ago the directors undertook to remove 
cone of the trustees. This action was resisted in court. A Massachu- 
setts court has issued an order restraining the ‘directors from inter- 
fering with the work of the trustees. This action has been appealed 
to the Massachusetts Supreme Court which in this instance is the court 
of last resort. It will be some time before a decision is secured from 
the court. Meanwhile the trustees continue the work of publication 
while a third of the Christian Science congregations refuse to carry 


the publications, of the trustees in their reading rooms. 


The effect of the schism upon the publications has been marked. 


‘The circulation of the Christian Science Monitor had been as high as 
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87,000. Very few religious journals in America equaled this record. 
It was cut in two in a single month. One-fourth of the employes of 
the Publishing Society resigned in a single day and ‘threw the work 
of the publication into chaos. Since the court decision in favor of 
the publishing society; the circulation of the various journals is re- 
covering somewhat, but they still face large, losses as compared with 
former figures. The net profits, 6f the publishing business is a half 
million dollars a year. These profits are the stake in the controversy. 

Thus. history seems to be repeating itself. The disintegration of 

Dowieism resulted not from poverty but from great affluence. Money 
proved the undoing of the “profit” and brought division and trouble. 
In Christian Science the care for tempcral and material things has. 
usually been denominated “mortal mind.” The unbeliever was usually 
supposed to be afflicted with this malady, but it is curious to note 
that this spiritual disease has struck a deadly blow to the organization 
which first discovered the existence of “mortal mind.” 
i Other divisive tendencies are showing themselves. Mrs. Augusta 
Stetson of. New York, who was instrumental in assembling funds for 
a building that cost a million and a quarter of dollars, is operating 
disturbingly. By advertisements in the New York papers she is set- 
ting forth her claim to be Mrs. Eddy’s successor, claiming to have 
seen the founder in a sort of resurrection appearance. She evidently 
would be glad to form an alliance in the event of further trouble 
within the movement. 

Meanwhile the evangelical churches, which have been the recruit- 
ing ground of much of the proselyting activity of Chrfstian Science, 
report a decrease in their losses. Many who have experimented) with 
Christian Science in recent years have found it a vain hope in time 
of serious illness. Its failure to emphasize the ethical and social 
phases of Christianity have caused it to be a disappointing system to. 
many. The evangelical churches will do well to ponder the rise and 
wondrous success of the movement, though it prove to be but short- 
lived. There have been defects in the evangelical preaching and prac- 
tice. Parts of the gospel were not preached. These failures gave 
Christian Sciense its opportunity. 3 


C \ ' 
Aus Dentfehlands Denfen und Hoffer. 
(Vorbemerfung, Ohne Fureht, falfch verjtanden und gar als verjtecter 
Monarchift verfhrieen gu werden, gibt der Editor nadjtehend einen Teil eines 
Privathrief3 an feine Lefer tweiter, der von groent Yntereffe ijt. Gr getqt 
nainlich fer flar und jehlicht, dap die gebildete Meittelfcicht des deutfchen 
Volfes, bom Adel nicht gu veden, die Demofratie nicht will, und zeigt cnich, 
warum nicht. Bu diefer Schicht gehirt fo giemlich der ganze frithere Bez 
amtenjtand, das ,,beffere” Viirgertum, gu dem auch der Sareiber 2abhlt, ein 
Micht-Methodift und ngejtellter der Basler Miffion. Er itt fo fehx mit 
gangem Crnjt auf das Reich Gottes gerichtet, dafy ihm politifde Leidenfdaft 
fern ijt. ©3 mug fiir uns Amerifaner von Yntereffe fein, was in Deut) hz 
fand Leute feines Vildngsgrads und jeiner Gejinnung denten, wenn ad), 


{ 
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Dabet eine unferer Hoffnungen fiir Deutichland einen StofR erleidet. Wir \ 
wollen die Wahrheit wijfen. Dent deut}chen Volt aber niutz eS iiberlatjen 
bleiben, feine innere Ordnung und Regierwngsform felbjt gu bejtimmen. 
ES twird fich geiqen, ob fich Der momentan Herrfdende joztale Demofratisz 
mug mit fetner Chrijtentumsfeindjchaft behaupten fann oder nicht. Wn einen 
gefoaltjamen Uimijturg, der gegentvartigen Negierungsform denfen Lerte tvie 
Der Verfajjer de$ folgenden Vriefes nicht im entfernteften. Cie ertragen fie 
in Crgebung, aber in der Hoffnung, dak ihre Fehler und Feblfchlage das 
Volf der Miehrheit nach vorbereiten werden auf einen Befchluy der Mirckfehr 
zum monardijden Syftem — jedenfall3 in qriindlicgy rebidterter, Demofratt- 


- fierter Form, tote ja etliche der alltierten Mtachte e§ haben und nicht daran 


denfen, e3 abgulegen. Wie ftarf diefe Gedanfen im deutfden Volf als Ganz 
gem iiberiwiegen, iwijfen tir nicht. Wir haben mit dem Whdrucf des Briefes 
nicht mehr im Sinn, alS gu zeigen, Daf fie vorhanden find. Ob jte fich iberz 
Haupt je dDurchfeben werden, das twird der Herr der Gefdichte entideiden. 
Das Yntereffe, bas wir ametifanijche Chrijten an Deutfehfand haben, ijt 


nicht politijc, jondern allgemein menjdhlich und Reichsgottesgefdhichtlig. Gs 


folat der Brief. — Der Cditor.) 


ny . . €S ijt mist nur ein perfontlices Xntereffe, bas mir den ,AXpoloz 


geten’ fo wertboll macht, fondern audy der Cinblicf, Den er einem gibt in 


amerifanifdes, auch deutfeh-amerifanijdes, Fiihlen und Denfen und die Er- 
fenntnis, tote fich da eben doch aiwei \Welten gegeniiber jtehen, nicht nur ver- 
fehieden im politijehen. Empfinden, jondern auch im religidjen Denfen und 
Der Stellung diejer betden LebenSgebiete gueinander. Die Unterjchiede fchet- 
nen mir manchmal bis auf den Grund gu reicjen, nicht nur givet verfdiedene 
Wuspragungen, jondern give verfchiedene Auffatjungen des Chrijtentums 
auszudriicen. Wir find min genotigt, uns um fo fetter auf den alten bibli-z 
fchen Boden gu jtellen und die flare biblifce Scheidung von WMiffion und 
Politif, Weltreich und GotteSreich, die in der deutfchen Miffion doch am 
fcharfiten ausgepragt war, um fo betwufter zu erfatjen und fejt zu balten. 
So wird vielleicht unfer jebiger Kreuzesiveg noch ein Gegen fir die chriftliche 
Miffion in der Welt. 

Daf wir politifch verfchieden empfinden, jedenfallS jebt mehr als friiher, 
frat mir aus Deinen Metjefehtlderungen auch entgegen. Das ijt beqreiflic 
und auch nicht fo wichtig. Da der Amerifaner und Schweiger bow Hergen 
Demofrat ijt, t[tfetn gutes gefchichtliches Recht, und tech tviirde eS fitr eine 
muerbirte Vergetwaltiqung empfinden, toenn man den Wmertfanern einen 
RKaifer und ein Kaifertum aufgivingen wollte, obtwohl Wmerifa autofratifder 
reqiert wird, al3 das ehemalige faiferlide Deutfchland, tote gerade die Ge-z 
jchichte der lebten Sahre zeigt. C3 war mir fajt amiijant, im ,Xpologeten’ 
au lefen, mit toelchen Griinden man die VBefehranhing der Macht der Bifchofe 
auf Eurer Generalfonfereng ablehnie. C8 twaren die gleichen Griinde, mit 


“denen twir die Demofratie ablehnen, die man uns aufgesimungen hat, denn 


- 


jie twar die ,,conDditio fine qua non” (die Grundbedingung) des Schmach- 
frieden3. Arch China hat man die amerifanifde Demofratie aufgenotigt, 
wenn auch in anderer Weife. China wird daran gugrunde gehen, wenn es 
fich nicht wieder auf feine Gefchichte befinnt. 

Ebenjo wird Deutfdhland daran gugrunde gehen, wenn eg fie nicht twie- 
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der abwirft. Gie ift unnatiirlid) fiir uns. Ste tmider|pridt unjerer Sez 
jdhichte, unferer deutidhen Cigenart (wir leijten bei unjerer beriihmten 
Griindlidfeit’ nur Groes unter fejter Fithrung) und tir find gu arm, 
um ung eine tere Demofratie leijten zu fonnen. Raifer und Fiirjten haben 
uns mitfamt ihrem Militarismus vtel billiger regtert, als das die DdDemofratiz 
fhe Staatsform fann, gang abgefehen bon der teuren Beit und unjern Krieqs- 
fepulden. Und wir batten damals etivas fitr unfer Geld. Heute haben wir 
pon der gangen Hetllos foftipteligen Majdine nichts und noch weniger. Das 
iwifjen ja auc) unfere Gegner gang gut, daB uns die Demofratte zugrunde 
richtet, und de3halb miijjen wir jte haben. Yeh rechne Hier Wmerifa nicht 
unter unjere Gegner. Dort ijt’3 einfach ein jtarres Dogma, dap die Demoz 9 
fratie fiir alles gut fei, auch fiir un8, und dab wir frither Tyrannentfnedte 
getvefen feten, wabrend twir nie freter aren als in der Karfergeit. Vielletdht 
denfjt Du daran, dap heute in Deutfehland fiir die Freifirchen menigitens 
mehr Freiheit fei. C8 mag fein, twte ja meiftenS Revolutionen mance Wine 


fhe feyneller verivirflidjen, al jie auf dem ordnungsmapigen Weg erreidt 


foorden toaren. O63 aber fiir die eigentliche Kirche Sefu twirflich feqensz 
retcher ijt, tweniger unter Dem Rreug gu jtehen? Ob fte dDadurch mehr Ciwigz 
feitsfriidte bringt? ‘Um retcher ,food-drafts’ willen laffen fchlieBlich auch 
atheiftifche Brafidenten und jidijche Mintjter den lieben Gott und die Chriz 
ften gute Leute fein» Sch babe eS draupen in der Chinamijjion immer als 
einen Gegen empfunden, toenn tir unter dem Kreuze jtanden, und al eine 
Gefahr, alS man un8 Wiijftonare mit den Nrieqsmandavinen ebenbiirtig 
machjte. 

Nh beqritBe e3, tenn unfere ,Staatsfirdje’ wieder mehr NnechtSgeftalt 
befommt. Hoffentlich erfauft fie jich den alten Schein nicht wieder durdh 
neue Staatsfetten. Dte bejten, bor allem die chrijtlicjen Nreife hangen in 
alter Treue an threm Katjerhaus, Wir warten und hoffen auf dite Nonarz 
ie. Die Cinficht, dak das fiir uns das Beijte ijt, geht auch andern Kreifen 
wieder auf. Wielleicht miifjen wir aber erjt durch Staatsbanferott und Gol- 
{hewismus Hindure. Unjere Feinde drinnen und draugen legen e3 darauf 
ab, Hilda (20 Sabre alt) hatte fich gum Geburtstag fir ihr Stiibdjen ein 
Katjerbild gewiinfeht. Bch lief vergeblich in vielen Hiefigen Buchhandlungen 
Herum. Sch dachte, fie waren jebt billig gu haben. Wher alles ausverfauft. 
Gerade jett Der Revolution feien fie befonders viel verlangt tworden. Dagu 
find iwir im befegten Gebiet, too man befonders jede nationale Regung iiberz 
Jwacht. ” »lpologete. 
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Ten Weeks. The Journal of a Missionary, by Harvey Reeves 
Calkins. The Abingdon Press, 1920. 96 pages, 50 cents 
Here we have a diary kept by the author—at that time a mission- 
ary in India—during a ten-week revival period in Cawnpore, India. 
As the entries were made while the revival was on, and were not or- 
iginally written for publication, they give a very vivid and intimate 
account of the whcle experience. The revival came in answer to in- 
tense and continued prayer, while the use of human means, in the 
proper treatment of men and material, was not neglected. Hindus and 
Mohammedans were skillfully handled, disturbances reduced to a min-. t 
imum, a high level of spirituality was maintained. One of the results. 
was the adoption of the principle of stewardship and tithing, being 
made a condition of baptism. It is claimed that the modern stewardship: 
, movement had its birth in this revival, but the connecting links, are not 
pointed out in this book. The story breaks off abruptly. One would 
like to know how far the results were permanent, something about the: 
number of converts, ete. { 


Religion and the New Psychology. A Psychoanalytic Study of 
Religion by W. 8S. Swisher, B. D. Marshal Jones Company, Boston, 1920. 
261 pages. { 

This is a book a person does not know whether to cry or laugh 
over. At first, when reading the main title, one’s interest is aroused,. 
for who should not like to know what additional light the new psychol-: 
ogy has to throw on the problem of religion? But soon it becomes clear: 
that the second title describes the subject of the book more adequately. 
It is an attempt to apply the psycho-analytic method, as worked out 
by Professor Freud of Vienna, an authority on the treatment of nervous: 
disorders, to religion. Professor Freud is the originator of a new way of 
treating neurotics, which, by the way, has recently been adopted by the 
men of the “Immanuel Movement” in their mental healing methods. In 
most cases these neurotics seem to suffer from a repression of the sex- 
instinct. The treatment is chiefly mental. Skilful questioning brings 
out the facts, and the interpretation of dreams is made muchof. By and 
by ‘they are freed from the incubus of their wrong thought—“‘complexes,” 
they come to see the normality of their natural impulses, and regain a 
state of freedom and health, at times almost marvelous. 

At first glance it seems hard to see what religion has to do with 
this. But we soon understand as the writer explains his views. To 
him—mirabile et horrible dictu—nine-tenths of all men are religious. 
- nevrotics. Religion had a “phallic” origin, that is, it expressed man’s. 
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worship for the generative powers of nature, often represented under 
the symbol of a phallus (the male organ of reproduction), even now 
quite commen in certain religious centers of India. As man rose, his 
nature as well as his religion became sublimated. He adopted a code 
of morals as a protection of the group interests against those of the 
individual. Rising still higher, he became ashamed of the lusts of 
the flesh, and entered a stage of conflict between the higher and lower 
naiure. The lusts of the flesh or the sex instinct, altho by no means 


extinct or much weakened, were sunk into his “subconscious” life. 


Man’s conscious life,condemned it, despised it, declared it sinful. This 
repression of a natural instinct takes its revenge by bringing on man 
myriads*of mental and moral disturbances. If analyzed and treated 
after.the Freudian method, the equilibrium is restored and normal life 
made possible, a “new freedcm” (to speak in Wilsonian terms) is won. 
The sex instinet is, especially in-the Christian religion, grossly sinned 


‘against. Jesus, indeed, was a liberal man, he made love the ruling 


principle (just imagine love in this connection!) But Paul was a neurotic 
(“horn in the flesh”). He is “sadistic” (look up in dictionary! ), looks. 
on with “lustful’ pleasure while Stephen is stoned. At Damascus he 
has an “anxiety-attack,” he “falls” (epilepsy), hysterical blindness fol- 
lows. To the end of his life he is cpposed to normal love-life, and from 
him the Christian world inherits its ascetic ideals. Especially clergy- 
men suffer from the suppression of their normal impulses (“lusts of 
the flesh”)! they become a kind of sexless class. _ Modern ideas, and 


above all, psychoanalysis sets them free. 


It can be imagined what, under these circumstances, ‘becomes of 
such problems as conversion. People free from neurosis need no Cton- 
version. A divided self (flesh and spirit, old and new man) is always 
a sign of neurosis. A cnange can be brought about: by religion, and 
also by other methods., “The repressed craving comes into conscious- 
ness and turns the energy, thus created; to social uses. Y 

In speaking of education he dwells. largely on the question of sex 
instinct again, that it ought ta be recognized in its legitimate nature. 
Religious instruction ought to be progressive, abreast of the times, 
teaching the symbolism of all religion, and that the heart of religion 
is the love of man. : 

This will do to:give us an idea, at least, of the author’s remarkable 
performance. The preacher naturally, according to him, gives ‘way 
to the psychoanalyst. We venture to throw out a suggestion, then: 
The writer is only a B. D., a bachelor of Divinity. Let him quit striv- 
ing after higher theological honors. Nature never designed-him for 
“Divinity.” May he throw in his lot with psychoanalysis, it will be 
Freud for Professor Freud, ‘and the liberation of his own repressed in- 


stincts would, in all probability be complete. 


, 


My Three Years in Amterica by Count Bernsrerg. Charles 


Scribner’s Sons, 1920. 415 pages, $5.00. 


Bernstorff’s account of his activities and experiences during the 
last three years of his ambassadorship in America (he succeeded Speck © 


Book Review. i | 151: 


von Sternburg in 1908) will be read with absorbing interest. His chief 
‘contribution to the history of the war is the impression he creates 
that things might have been different had his policies prevailed with 
the Berlin government. It is generally known that Germany’s, adop- 
tion of the-unrestricted submarine warfare caused the rupture with 
this country and thereby decided the defeat of Germany. But the opin- 
ion is held by a great many Americans of German descent that war 
would have come any way because American public opinion was. vio- 
ently anti-German from the beginning and, especially, because Mr. Wil- 
son, an admirer of English ways and ideals, wanted the triumph of 
England and its allies. Wilson himself is introduced as a crown-wit- 
ness in support of this view, for did he not say, when asked by Senator 
McCumber whether he believed that, if Germany had been guilty of 
no act of injustice against our own citizens, we should have come in 
this war? “he believed that we should?” His whole implacable attitude 
during the war and the harsh terms imposed on Germany at Versailles 
. with his cocperation, are furthermore cited to show what was in 
Wilson’s mind all along. Under these circumstances. the election slo- 
gan “he kept us out of the war’ is said to have been a mere campaign- 
‘device to capture votes. He had already decided on war, had appointed 
various committees for war-like preparation before he was elected, and, 
when elected, it took but a. few months before he said the word and 
unleashed the dogs of war. ; : 

This. is the general opinion among American Germans. To them 
Wilson played a double game, he was a hypocrite of the darkest dye, 
they cannot think of him without resentment and disgust. Bernstorff, 
on the contrary, takes an entirely opposite view. Of course, he knows 
that Wilson was never in any sense pro-German. His sympathies were 
from the start with the Entente. But he had no desire for war. He 
advised the country to be neutral in thought and action, and he meant 
it. It is true, there was no actual-neutrality: Germany was sharply 
taken to task, often in menacing tones, for every breach of the laws, 
Hngland was only mildly expostulated with for similar viclations. But 
that was the natural result of the state of public opinion, and the 
president could not go against it, even if he had wanted. In spite of all 
this, Wilson was a pacifist at that time... His heart was set on becom- 
ing the mediator between the contending powers. After the first battle 
of the Marne he knew that neither side could hope for a military de- 
cision. A peace by agreement was all that could be looked for (“peace 
without conquest” was his own idea). Nor did he want either side to 
win a decisive victory. It would have made the winning side (England 
or Germany) too strong. A peace, however, brcught about by the medi- 
ation of America would have made her the leading power and him 
the “arbiter mundi.” 

That is the view of Wilson Bernstorff held consistently; and he 
jJabored early and late to get the Berlin government to make it its own 
and to avail itself of his services. The submarine warfare threatened 
the ‘success cf this course right along, and when the Lusitania was 
torpedoed it seemed for a while as tho the end had come. If Wilson 
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had wanted war, he could have had it then more easily than in 1917. 
It was owing to Bernstorff’s superhuman efforts (aided by Mr. Bryan) 
that the danger was then averted. Bu the possibility of a rupture, 
like a Damocles sword, kept hanging over them all the while. Never-. 
theless the storm was weathered every time, and Mr. Wilson’s plans to 


step forth as the great peace maker of the world assumed more and. 


more a tangible shape. Hven when the die seemed to be cast and 
unrestricted U-boat warfare decided on, Wilson held his great speech. 
in the Senate, Jan. 22nd, 1917, in which he proposed his idea of, ‘“‘a- 
Peace without Conquest.” 


Bernstorff had good hopes that mediation by the U. S. would be-: 


come a reality. Then the German government committed a false move. 
The Kaiser asked Wilson to approach the Entente with a peace proposal 
coming from the Central Powers. .This was a mistake for it was sure: 
to be taken as a confession of weakness. Besides, Wilson resented it 
because he wanted to be the mediator on his own account. The terms 
of the Allies were such that Germany was lashed into a fury. Then 


Ludendorff and thé naval men had their way, they staked their all 


on the U-boat and—lost. It is hard to follow Bernstorff thru all those: 
stages, to let him give one the inside view of the delicate situations and 
successful negotiations without being converted to his view of the case,. 
namely, that up to January, 1917 it would have been possible to get 
Mr. Wilson’s services as a mediator. He thinks that Wilson was ready 
to bring the warring parties to the conference table, and that the Allies; 
could not have afforded to reject his proposal. The Germans allowed 
the military leaders to declare an unrestricted U-boat campaign, even 
at the risk of war with America, because they were promised the war 
would be over before America could give any material help. They un,- 
derestimated this country’s national spirit and powers and greatly 
overestimated the effectiveness of the U-boat. After Germany re-- 
sorted to ruthless submarine war,. Wilson became vmeix bitterest and 
most dangerous enemy. 


It is sad, in reading this book, to be again reminded of “what. 


might have been.” We are standing, as Bernstorff puts it, ‘at the: 
tomb of Germany’s national hopes.” Dreaming about pcssible other 
courses would do not good. It seems that it was so ordained that Ger-- 
many should drain the cup of defeat to the very dregs. It is better, 


like the prophets of Israel in its darkest hour, to cling to the faith that 


by patience and hope they shall have strength again. 
Bernstorf{ himself is a fatalist. He says, “what happens must 


happen,” i. e., fate decrees, and we'must bow to it. Better it is to turn 


to God and believe that His ultimate designs are gocd, and ne they 


shall be realized if we make it possible. 


Those three years must have been years of agony to the ambassa-. 
dor. Yet his spirit never breaks; he never becomes emotional. Like 
an. old Spartan he takes the blows of fate without a whimper. There: 
is no pathos on the surface, and we miss this at times, but we admire 


his dauntless fortitude. There is no hate in him either. Only once,. ~ 
when he defends himself against ,Ludendorff’s unjust incriminations,. 


he becomes a little personal, otherwise he preserves his objective tone 
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thruout. It is the story of a tragedy in which the hero fights man- 
fully to the end. He seems to deserve a better fate but the stars in 
their courses were fighting against him. Or again, Bernstorff is the 
experienced mountain climber who knows the danger of disturbing 
the light masses of snow upon the heights. The others, with him, do 
not, and show no concern, doing the very things they ought not to do, 
until the avalanche rushes upon them hurling them all to destruction. 


Outdoor Men and Minds by William L. Stidger. The Abingdon 
Press, 1920. 184 pages. $1.50. 

The author calls the Bible an out- of. doors book, that is, it was 
written by men who were in close contact with nature, and use, there- 
fore, nature symbols freely in the expression of their thought and ex-~ 
periences. As he says, “the Book of books was not thought out, con- 
ceived, nurtured or given birth by men of “indor minds’; rather it 
was produced by men whose hearts and dreams and thoughts and 
hopes were washed by the cleansing rains, swept pure by the white 
winds, sanctified by the purifying sunshine, baptized by the holy dews 
of night and morning, lighted by starlight, perfumed by blossoming 
flowers and trees, thade strong by the iron of mountain, and shot full 
of dreams by those who lived amid the stars.” i 

This feature of the Bible has touched in. him a sympathetic chord. 
There is today among us city-dwellers a growing sense of a need to 
get closer to nature. Some respond even to the “Call of the Wild;” 
many, at any rate, feel that some sort of a back-tonature movement 
alone can counteract the artificiality and unwholesomeness of modern 
life. The writers of the Bible lived in a simpler age; so it offers, even 
from that side, an antidote to the jaded nerves of the 20th century 
American. ae 

In this sense the author speaks to us of the trees, storms, .moun- 
tains, rivers, sea, desert, stars, and birds of the Bible. In treating 
these subjects he does not confine himself strictly. to the topic of the 
chapter but brings in matter that is often only lcosely connected with 
it. For instance, in the chapter on the storms of the Bible, he gives 
a more or less lengthy description of.the building of the bridge over 
Miles Glacier (Alaska), which is very interesting but extraneous to the 
matter in hand. The reader will find many fine passages in the book, 
also plenty of illustrations useful for various occasions. He who is less. 
concerned about. the criteria of logical unity in literary conception, 
but appreciates more freshness and brilliancy of treatment, and above 
all, has the “out-door mind” himself, is bound to enjoy this bcok. 


4 


A First Primary Book in Religion by Elizabeth Colson. The 
Abingdon Press, 1920. 260 pages. 1.75. 

The Abingdon Press,. which in the last years, has issued a con- 
siderable number of religious education text books, offers here a new 
book fcr the instruction of the first year primary class, in other words, 
for the child of six. It is intended for use in week-day classes, and 
provides 64 lessons for a course of two lessons a week for eight months. 
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We don’t know whether there are many churches which can manage to 


get their primaries together two hours every week fcr eight months. 
But if they have them only one hour they can make a choice from the 
lessons offered. At any rate, the conviction is growing stronger every 
year that we need week-day: instructions for our children and that in 
some way they must be related to the publie schocl work. 

_The author of this book believes thoroly in the “psychologizing of 
the subject-matter” (Dr. John Dewey’s expression), that is, in fitting 
the lesson to the age and understanding of the child, and the lessons 
are presented with that object always in mind. They are arranged 
under eight sub-divisions: The Children’s Days; Gcd’s Garden; Thanks- 
giving; Our Churches; Homes and Families; Christian Soldiers; Pic- 
ture Lessons; Springtime; The Children of America. It will be seen 
from this that the order in which the stories appear in the Bible is 
not followed. With very good reason, for neither the order nor many 
of the subjects of the Bible were intended for children cf six. Hach 
lesson, however conveys religious instructton. The atmosphere to be 
ereated, the personality of the teacher, the songs, the story pursue that 
aim. The approach is made in various ways, thru nature, or the 
environment and experiences of.the child, special days, pictures, flags, 
ete. The positive emctions, such as love, joyfulness, admiration and 
good will are cultivated more, and the negative ones ef fear, regret, 
anxiety are crowded out. ; : 

To give an illustration or two: In the first chapter on “The Chil- 
dren’s Days,” the aim is to show that God is sending every day the 
things we most need. In the first lesson a boy, Robert, is standing 
by the windcw enjoying the things he sees, especially the light of 
the sun on the cloud fringes. His mother who is standing by him 
makes use of the opportunity to tell him how God made the light. 
The next day he sees a rainbow, and the story of the Flood is told. 

The book ‘s the work of an expert. Any primary teacher who 
has at all the ability and loves children and work with children,: will 
be greatly helped by the study of the book and carrying out the pro- 
gram, if local conditions permit it. 


The Rules of the Game by Floyd A. Lambertson. The Abing- 
den Press., 1920. 208 pages, $1.25. ; 


To become “all things to all men’ was the rule of the great mis- 
sionary of the Gentiles. It is also one of the leading principles in peda- 
gogy, the principle of adaptation. The teacher has before him the 
task to adapt himself and his lesson to the pupil. While in former 
times the pupil was expected to think and feel, in some way, like an 
‘adult, now the rcles are reversed and the teacher tries his level best 
to put himself in the place of the boy, to see with the pupil’s eyes, and 
to feel with the pupil’s interest. The book under review is written 
from that viewpoint. A boy or girl are interested in sports, in games. 
They know that in order to win you have to observe the rules of the 
game, to fill your place on the team, to subordinate your own interests 
‘to the interests of your fellows. Often these rules are not written down, 


: Book Review. one 155 


_but they all center about one general rule: “Do what you know to be 


right.” Boy Scouts and Campfire Girls have their laws which must 
be learned\and followed. So there are laws and rules in God’s universe 
and in the life of the race. The happiness and success of the individ- 
ual depends cn his obedience to the “rules of the game.” 

So then the author presents 32 stories, drawn from the Bible 
mostly, but also from history, missions, literature and even from legend, . 
which each teach one of the rules of the game of Christian life. They are 
told in simple but vivid style, with many touches that make them 
more life-like, and in such a way that they must appeal to the love of 
adventure, the sense for fair play and justice, the inborn sense of the. 
noble and heroic in boy and girl. 

_The book can be profitably used in week-day religious instruction 
classes, at scout and camp fire girls’ meetings, in Junior Societies. Be- 
sides it is a good book to learn from how to tell a gocd story effectively. 
Eleven pictures from old masters or actual photographs from Palestine 


- Jend an added interest to the text. 


The Rules of the Game. Teachers’ Manual by Floyd W. Lam- 

bertson. Abingdon Press, 1920. 77 pages, 90 cents, 

A little ccmpanion volume to the preceding book. It is to be used 

by the teacher to enable him to be a sucessful instructor on the main 
volume. Wa 


The Lessen Handbook for 1921 by H. H. Meyer. The Meth- 
odist Book Concern. 160 pages, 40 cents. 


\ 


Isaccncise commentary on the International Improved Uniform Les- 
sons for 1921 (Gospel of Matthew, Social Teachings cf the Bible, Life 
and Letters of Paul), in vest pocket size. 


The Superintendent’s Helper, 1921 by H. H. Meyer. The 
Methodist Book Concern. 192 pages, 40 cents. 

— Contains also the lessons for 1921, with short notes on sash: be- 
sides other things. cf value to the superintendent, such as a “tabulated 
list of graded lessons for 1921;”. “how to grade a Sunday school,” sug- 


gestions on “teacher training,” “departmental organization”, “workers’ 


conference’, ‘‘special days’, “singing”, “use of blackboard,” ete 


The Methodist Year Book, 1921 The Methodist Book Con- 


cern. 50 cents. 


The Year Book, of which Oliver S. Baskell is the editor, gives, in 
the usual way, a complete record of the work of the Methodist Church, 
the activities of the various Boards, woman’s work, and the doings of 
Benevolent Agencies of the Church. Among the obituaries we note, 
especially, that. of Bishop Vincent, the Chautauqua man, and of Dr. 
Buckley, the editor of the New York Advocate and the acknowledged © 
leader of the “Methodist Church. 


156 Book Review. 


Physical Health and Recreation for Girls. A Handbook for. 
Ha ha Girls and Volunteer Leaders by Mary EH. Maxcey. The Methodist Book 
. Concern, 1920. 82 pages, 40 cents. 2 
d A very useful book for the girls of the teen age. Whatever may 
be said of the girls in the country, the city girl does not get enough 
exercise. How to supply the lack and how to induce her to make 
the effort, and keep it up, of carrying out a daily program, that is 
the question. Our book makes a happy contribution to the solution of 
a the difficulty. It provides a series of setting-up and other exercises 
which the girl can take regularly in her room, without teacher, unless 
} the mother acts as instructor. A picture with every exercise, illus- 
. trates the motions and makes explanations almost unnecessary. The 
exercises can be carried out without apparatus; the girls like to do 
them, and the value of the exercises is vouched for by the specialists 
from whom they were obtained. This feature of the book appealed to 
us most; besides it gives full information about ‘‘hikes,” track and 
field sports, playground games, team games, and folk dancing. The 
rules of the book, if carried out, are bound to increase the physical “fit- 
ness,” of the girl, and the development of body and mind will be bene- 
‘ficially affected by it. : 


Das Dogma vom Krenz. Beitrag gu einer jtaurozentrifden Theo- 
Yogie von Lic. theol. Bernhard Steffen. Orucf und Verlag bon C. Bertels- 
mann in Giitersloh. 1920. 251 Geiten. Den Preis fonnen wir nicht 
. genau angeben, er tit aber wegen des niedrigen StandeS der deutfchen Mart 
sith nach unferm Geld ein gang geringer. — : 

bi Es ijt twoohl nicht Zufallig, dah dies Werf gerade jest herausfommt. 
‘ Wenn fchtwere Leiden iiber ein BVolf ergqehen, fo richten fich die Blicte der 
wey Glaubigen auf das Kreuz Chriftt. Sn quten Tagen mag Chrijtus als Bro-= 
4 phet, d. i. al8 Offenbarer Gottes, oder alS Vorbild und Lehrer de3 Gott- 
bertrauens und der Menfdhenliebe viel AWnhanger finden, im groper, allgemeiz 
ner Not dagegen wendet man jtch inftinftiv dent Geheinmnis feines Kreugzes 
gu. Mieht allein metl e$ eine Troftquelle tft, jondern meil e3 von Schuld 
i [ redet und bon Vergebung der Schuld und bon einer Watferjtehung zu einem 
ey neuen Leben. Groge Gerichte Gottes riicien immer die Sduldfrage ins Bez 
di wuptfein. BZugleic&) aber auch macht fich dad Problem von dem Leiden fo 
pieler Unjdhuldiger geltend, foie die Frage: Warum webhrt Gott nicht der 
Getwalttat derer, die als feine Werkgeuge fein Gericht vollgiehen? Ba, 
Iwarum geht das Gericht Gottes itber die menjdlich Unterfegenen allein, und 
Brey Marum triumphieren die Sieger? Webhnlich war die Eachlage im Ajrael 
‘ deS babylonijden Crils, und unter Gottes Fihrung war der geijtlice Exr-z 
ii _ trag der Gerichtserfahrung das Evangelium von dem Leidenden Gottestnecht. - 
My "Es HieB nicht, dafy Dfrael felbjt leide al3 der Gottesfnedht, denn e8 war ja 
im Cril tegen jeines Xhfalls von Gott. Wher doch follte aus ihm der er- 
ftehen, Der an jeinem Leibe tragen merbde die Giinde anderer. Gr mwerde 
feine eigene Geele gum GSchuldopfer geben und dadurdh den vielen Gottes 
Gnade und heilfhaffende Gerechtigkeit guwenden. Offenbar faq darin die 
troftliche Wahrheit, dak Sfraels — obtwohl verdientes — Leiden eine Hetls- 
frucht bringen werde, mie auch dies, Dak die Feinde tweit iiber bas gebiihrende 
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May gegangen feien (val. aud: ,,Sie hat aiwiefaltiqes empfangen um alle 


ihre Siinde”). Weber dem allen aber tverde gottliche Weisheit und gottliche 
Macht triumphieren. ; 

Der Gottesinedht von Yefaia 53 ijt uns der Gefreugigte, und das Xn-z 
einander tm Kreuz bon menfdlider Gewalttat und Gottes Fiigung, von 
gorn und Gnade, von Sechuld und Verjshning, von Leid und Lcidesfruct, 
bon Gottverlajfenheit und Gottesfriede, von Sterben und Leben, von Hoff- 
mingslojigfeit und Siegesguverfidht macht e3 Zur Sufluchtsitatte gu den Bei- 
ten, wo Gottes und der Menjdjen Hand fitch fehtwer der Volfsfeele muflegt. 

So ijt das vorliegende Buch eine geitgemae Frucht. Der Verfatjer, 
Lizentiat B. Steffen, will in ihm nicht nur feine Wnjchauung von der Lehre 
bomt Kreug darlegen, fondern auch dartun, dap das Kreuz der Bentralz 
gedanfe fein jollte, Der Die gange dDogmatijde Thenlogie beherrjcht. Cr bez 
anjprucht iibrigens fiir jeine BVerjohungslehre nicht Originalitat, fondern 


gibt im Wejentlichen die Wnjtchten deS befannten + Hallenfer Theologen 


M. Kaehler wieder. Kaehler hat diefelben in feiner Sejrift: ,,2ur Lehre 
pon der Verjshnung,” niedergelegt. Ste unterfdheiden fich nicht wefentlid 


bon Denen anderer pojitiven Theologen. St. hebt einen Punt hervor, der — 


mehr Naehler cigentiimlich ijt. Beit der Frage der Verfopnung fragt man 
billig: Wer wird berfohnt? Die alte Theologie fagte: Gott; die moderne 
Theologie: Der WMenjcd. RK. fagt (nach 2. Kor, 5, 19): Die Welt. Naz 
tiirlich fann e8 jich bet diejem Begriff der Verfohnung nicht um eine Verz 
anbderung der Gejinnung, um ein Freundlicjtimmen handeln, denn die Welt, 
Die berjohnt mird durch Chriftt Tod, tweikR ja nichts davon. C8 Hhandelt jich 
blof um eine Veranderung thred Verhalinijfes gu Gott. Gott fest fie durd 
den Tod Chrijti zu fich in ein Verhalini3, two er ihr feine Freundlichfeit, 
jeine Gnade gutwendet. Auch toare e3 falfch gu denfen, dak Gott die Welt 
porber gehagt habe und jie nun liebe, denn nach Soh. 3, 16 ijt ja die Genz 
dung feineS Cohnes gerade ein Ausflupye und Betwets feiner Liebe zur Welt. 
Was St. twichtig erjcheint an dDiefer Formulterung de3 Verfohnungsverhaltz 
nifieS ijt dies, dak Gott durch feine Verfohrung der Welt, nicht eingelnen 
Sndividuen, der gangen Menfdheit eine andere Stellung gegeben, alfo’ in 


das gefchichtliche Leben der Welt mit einer Tatjache eingetreten fei, die fie 


aufs tiefjte und tweitette beriihren, ja im Laufe der Cntiwicflung gu einer 
ganz anderyn Welt, namlich einer chrijtlichen, machen miiffe. Wir twerden 


~ die Bedeutjamfeit diejes Gedanfens anerfennen, obiwohl e8 ja, von Augujtin 


und Calvin und ihren Glaubigen abgejehen, {chon feit lange feftgejtanden, 
Dak dite Crlojung fiir die ganze Welt fei. Mur die Vetonung, dak Gott die 
Heilstatjachen de Lebens Seju in die Gefchichte der Menfehheit veranfert 
babe und givar fo, da fie nte mehr herausgerifjen twerden fonnen, ijt 8.8 
Verdtent. 

Der Verfafjer behandelt nun die Kaehlerfden Gedanfen unter den dret 
Gefichtspuntten: Das Kreuz als Strafleiden, als Opfer, als Stegestat. Cr 
befennt fich in Der Tat gu der Lehre, die fiir viele ein grober Anjtok ijt, daz 
Chriftus die Strafe und den Born Gottes getragen Habe, aber natiirlich nicht 
die Strafe fitr eigene Siinde, fondern als Stellvertreter fiir die anderen. E83 
twird bon manchen behauptet, dap e3 unjittlich jet, einen Unfcjuldigen gu 
ftrafen fiir die Schuldigen. Doch menn diefer Unjdhuldige freitvilliq und 
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aug guten Griinden die Strafe auf fich nimmt, die andere nicht tragen fon= 
nen, ofne au Grunde gu geben, fo tft nicht abgufehen, tarum das unjittlich 
jein jollte. Gtellvertretende3 Leiden und Sterben Hat eS tm lebten Krieg 
millionenfach gegeben, und gwar haben die perhaltnismapig Unfebuldigen 
oder ganz Unjchuldigen fiir die eigentlic) Schuldigen gelitten. Und Hatten 
fie borher qemust, day ihre Staatslenfer fehuldig getwefen maren, jo waren 
fie doch in Kampf und Tod gegangen — um der Sache ihres Baterlandes 
willen. Um diefes, menjfehlich gefprocen, Hichiten Gutes torllen erlitten 
viele die Strafe, die andern, nanlich den meijt Schuldigen, gebithrt hatte. 
€8 fragt fi mir: Warum mupte Chriftus die Strafe fiir die Siinder 
{eiden, warum fonnte Gott nicht ohne das vergeben? Dieje Frage Hat dte 
Theologie von Anfang an bewegt. Die alte Kirche gab die Antivort: Sein 
‘Top ijt das Lofegeld an Satan, dem die fiindigqe Welt untergeben tt. Die 
Schrift faqgt dag nie. Wohl erlojte Chrijtus uns von der Macht der Finjterz 
ni3, aber nicht 3ahlt er dem & Teufel das Lofegeld. Wnfelm in fetner Schrift: 
, Cur Deus homo,” legte den Grund gu der orthodoren VerfOhnungstheorie. 
Durch die Siinde ijt Gott in jeiner Chre gejehadigt. Dafiir mup Satisfat- 
tion geletjtet werden. Der Menjch fann es nicht, Denn er ijt jimbdig, fehuldet 
Gott allen Gehorjam und fann nicht noch einen UeberjchuR fir andere erz 
twerben. Daher tut Chrijtus e3, indem er Weenjch wird und durch jeinen 
pollfommenen Gehorjant und fein Leiden und Sterben ein lMeberverdienft 
erivirbt, das den WMtenfchen sugqute font, tmdem eS Gottes beleidigte Chre 
iwiederherjtellt und fo den Menjden einen qnadigen Gott verjchafft. 

Die proteftantifehe Lehre fordett den Tod Chrifti in ahnlicher Weije, 
weil die Giinde alZ Uebertretung des gottlichen Willens Ctrafe erheifcht. 
Der Meenfch fonnte diefelbe nur erfleiden in etviger Verdammnis. Daher 
tritt Chrijtus fiir thn etn. Durch feinen Tod erleidet er die Strafe, welche 
auf die Siinde gejebt ijt. Werl er felbjt findlos ijt, leidet er fiir andere; 
weil er Gottes Sohn ijt, ijt er imftande, alle gottliden Zornesfluten, foz 
wie allen Anprall deS bojen Feindes gu ertragen ohne gu verjtnfen. Maur 
aber Gottes Gerechtigfeit Geniige getan ijt, fann fich feine Liebe eriweifen 
gegen die Menfchen. Ceinem gehorjamen Sohne fehuldet er die Wufer- 
iweckung und den Glaubigen Vergebung und neues Leben. 

3 ijt offenbar, daB die Grundlinien diefer altorthodoren Lehre nod 
Heute fejtitehen. Gite finden fich auch bet M. ,Sefu fiihnendes Strafleiden 
bejteht in der Erleidung des Todes als der Siinde Gold, al3 von Gott gez 
ordneter Folge der Simmde” (d. i. in Folge gottlicher Gerechtiqkeit). _,,Die 
birgende Vertretung mupZeeinen Erjag (das equivalent,” bet Wnjelm) 
Der file den Sitnder unmdgligen Schuldabftattung leiften; aber nicjt einen 
Crfab, Der Die Hingabe des eigenen Willens an Gott uberfliijjig, fondern 
einen folcjen, dex fie mogqlich macht.“ 

Der Beitrag, den die moderne Theologie gu diefem alten fejtitehenden 
Vejtens macht, ijt Hawptjachlich darin gu fuchen, tte fie den Gedanfen der 
Stellvertretung anthropologijc) beqriindet und dem fogialen Vetwupttein unz 
jerer Zeit annehmbar macht. Merkiviirdig, dak fehon Rawlus in feiner Theo- 
rie bom erjten und aiweiten Adam (Mdm. 5) dtefe Lifung tteffinnig erfdhaut 
und boriveg genommen Hat. MRitfehl folgt diefem Gedanten in feiner Sdee 
bon der _,influftben” Vertretung Fefu (2. /Wentifigtert fic) mit der fiindi- 
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gen Wenjcpheit”), von der St. viel halt, die er aber als befannt vorausfept 
und nicht genitgend deutlich macht. Pach unjerer Wnjteht mare der Begriff 
der ,,Solidaritat” befjer qeetqnet als der Der infhrjiven Vertretung, wm die 
GStellung deS Crldjers gu uns und die Mtodglichfeit fetes Wirfens fitr ung 
anjchaulich zu macen. Der Sehrift und Chrijto ijt die Menjchheit ein Ganz 
3e8, ein Organisnus. Wer in fte eintritt, tritt in ren gangen organijden 
BZujammenhang cin. Wdam ijt das Haupt der alten Menjehheit. Mit ihm 
hangt fie Durch Whjtamnumg gliedlich gufammen. Was fein ijt, vererbt fich 
auf jie. Chrijtus wird arf bejondere Weife in die alte Ptenjchheit einge- 
fenft, um der Wnfanger einer neuen Menfchheit gu twerden. Cr begibt fieh 
in ihre Siinde und Sehuld, d. 7. in organijden Zujaminenhang mit derfelbeir. 
Die Siinde der Menfehhert, nicht Vfraels allen (7. Pontius Pilatus als 
Vertreter der Heiden), fommt an ibm Zur Zufammenfajfung und vollen 


YAusreifung. Sie wird geftraft an feinent Letbe (,,er ijt fir uns gur Sitnde ~ 


gemacht”) nit dem Tod. Uber da der Vertreter felbjt fiimdlos und ein 
Heiliger Gottes (Wet. 2, 21) mar, jo fann er nicht im Tode bleiben, Cr 
twird aufertwedt und das Haupt einer erldften Menjehheit. Der Tod Feju 
war notig, um Gottes Geredhtigfeit millen, er war auch notig um der Men- 
fchen twillen, unt den CGrnjt des gvttlicden Gerichts iiber die Giinde, jotwie 
Die Groge fetner Liebe dattrernd gu begeugen. =f 

Bet der VBefprechung de3 Tode3 Chrijti als eines Opfers jaqt der Verz 
fajjer, eS fet nicht nur eine gefdjidjtlide und eine fiitlide Tat getwejen, fon- 
Dern aiich eine fultifaje, Denn das Opfer fet eine fultijdhe Handlung. Das 
ijt freilich wabhr, aber ie3 empfieblt jtch doch nicht, dieje Begeichnung angu- 
nehmen und fie mit den beiden andern auf eine Stufe Zu feben. Denn im 
Wefen der fultijehen Handhing liegt e8, dak fie twiederholt wird, Das Opfer 
Seju aber ijt ein einmaliges. Wud) hat die ganze Anjchauung ettwas Rinjtz 
liches und Schematijdes. Befjer ware eS gewefjen, den Tod Veju als Opfer 
‘unter den Begriff der Stellvertretung gu fubjumieren. Denn bon den bviez 
len GefichtSpunften, unter welche das alttejtamentliche Opfer geftel{t wird, 
ijt Der der Stellbertretung, Der befonders im CSitnd2z und Schuldopfer her-z 
portritt, der widhtigite fiir bas Opfer Seju. Durch das ftellvertretende Tra- 
gen der Eiinde und ihrer Strafe twird die Sitnde gefithnt und dadurch die 
Gemeinfdaft mit Gott, das VundesverHaltnts, die , Btjchgemeinfchaft” mit 
Gott — twelche Gedanfen in den andern Opfern des {ten Teftaments aus- 
gedriict toerden — ermdglicdht. Wile Gedanfen und Bmece, die im altteftaz 
mentlichen Opfer finnbilolich dargeftellt werden, finden im Opfer Seju ihre 
Crfilhing und fommen damit gum %A%b{chlup. 

Hier hatte darauf hingetviejen werden fonnen, dah an die. Stelle des 
alttejtamentlicen Opfers im fultifaen Leben der Gemeinde im Xeuen Tejtaz 
ment daS Saframent de3 Altars tritt. Wie im Aten Teftament nach dem 
Hebrierbrief im Berfohnungsopfer ein jahrliches Gedachtnis an die Sitmde 
und eine Voriweqnahme ihrer Vergqebung im Hinblicf auf dte — noch fomz 
mende — Berfdhnung gefdieht, Hebr. 10, 3, fo im Neuen Tejtament in je- 
der UWhendnahlSfeier ein Gedachinis der Vergebung der Siinde in dem volz 
fendeten Opfer Chriftt. Das Kreuz Sefu fann felbjt als ein Gaframent anz 
gejehen twerden. Sit ein Gaframent der auperlic) finnliche Wit oder Wus- 
drucf einer geiftlichen Gabe, fo war das Kreuz die finnenfalltge Darftelhing 
- der grofen Tatfache der qottliden Siihne fiir menfchliche Siinde. Yur YWbend- 
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mabhl haben twir die in finnlide Beidjen gefebte Predigt und Darbietung der \ 


Exlofung in Chrijto. 
Xm dritten Sauptterl mill der Verfaffer ,den Geijt des Gefreugigten 


sunt Rringip der Dogmatif” madden. Cx hatte belfer fagen follen ,,die Lehre 


bom Kreuz,” denn de3 Geiftes de3 Gefreugigten fann man nicht jo habhaft 
werden, dak ex zum Pringip der Dogmatif gemacht werden fonnte. %Xuch 
jelbjt der Verfuch, die Lehre bom Kreuz gum Grundgedanfen zu madden, 
wiirde! gu Ginfeitigfeiten fiihren. .Gie fiihrt zu gewaltjamen Vorjtellungen 
und Folgerungen, tie 3. B. wenn St. fagt: ,,Bu glauben, da die wwer- 
fihnte Welt von Gott gejchaffen fei, ijt widerjinnig. Niemals behauptet die 


Schrift diejen Widerjinn.”, Und doch ijt es Tatfache. Adam twar noch nicht - 
 verfignt, als er gefchaffen war. Und wenn auch itber der Meénjchhertsqe- — 
jegichte fich der Bogen des Friedends twolbt, fo war jie Dod) da, ehe der ,,;riede” 


(Gp. 2, 14) dba war. Sede gu fdharf betonte Theje fihrt gu Uebertreibunz 
gen, tote 3. B. auch der bartnadig durchgefiihrte Verjich ©. Schaeders in 


feiner ,,Theogzentrijden Theologie” (in unferm Buch oftersS ertwahnt), auf, 


Gott alles und auf den Menfehen nichts guriidgufiihren. So villig verrannt 
ift Sch. in dtefe Sdee, dah ex an einer, Stelle fagt: ,Der Chrijtus der Schrift 
Hat nicht unfere Rettung als lebtes makgebendes Biel!” Ajo es fam thm 
hauptfachlid) auf Gottes Ehre an; dah wir erlift wurden, war nur ein ,By- 
product.” Man fann jo etivas nur verjtehen auf Grund des Hegeljcen Gez 
febeS bon der Theje und Wntitheje. Bn diefem Fall ijt Schaders Theoz 
zentrifde Theologie die Wntithefe gur anthropogentrijcden Theologie der Mtoz 
Dernen, und e3 lage uns ob, die Synthefe, die Verjohuung der Gegenjage, 
gu fucher. 

Aber abgefehen davon follte der Grundgedanfe der THeologie die ,,Grim- 
dung des Reiches Gottes auf Erden” fein. Dagu ijt das Nreugz das Nittel, 
e3 ijt aber nicht der Swed. Das Soziale, das unferer Beit fo twidtig tft, 
fomunt bei St. gar nicht gu feinem Mecht, obwohl er an der Kahlerfden Jdee 


der Verjohnung ,der Welt” eine fo. fehine Bafis dagu haben twiirde. Weiter — 


al3 bis gur Nircdhe aieht ex teine Kveife nicht. 

Das Buch feHlieht mit dem fo toidhtigen Gebriftbetweis, namentltch aus 
dem Hebraerbrief, Petrus, Paulus und den Cvangelien qenommen. 

€s ijt eine treffliche Darlegung der Sentrallehre unfers chriftlicen 
Glaubens. Alle einjdlagigen Edhriften und Theorien werden angezogen 
und geipiirdigt. Was in den lebten Jahren in Predigt und theologifden Gr- 
orterungen Daritber veroffentlidt ijt, wird in das rechte Licht gejtellt. Nie 
dDrangt fich die GYeitgefdhichte iiber Gebiihr hervor, aber im Hintergrund liegt 
immer die grofRe Tragddie de3 Weltfriegs, die mit ihrer Wircht die Seele 
belaftet. Auch dies Gottesgericht wird unter das Licht Des Nreuges geriict, 
und Wie wit Hinter Golgatha Gottes Gnadentwillen iwiffen, der aus Gericht 
Gnade und aus Tod Leben bringt, fo Liegt auch Hinter dem Dunkel diefer 
Beit der gvttlide Crgichungsplan verborgen: ,,Wlle Siichtigung, wenn fie da 
ift, ijt fte nicht Freude, fondern Trauvigkeit. Wber Hernach wird fie geben 
eine friedjame Frucht der Geredjtigteit denen, die Dadurd) geiibet find.” 


Das Vuch wird allen Lefern aufs warmite empfohlen. Die geringe 


Yusgabe twird dem aufmerfjamen Lefer ficj reidlic) Iohnen. Zum Verjtand- 
nis der Pajffion und gum Studium in der Paffionszeit — diefer oder det 


~ ndchftiahrigen — wird man nicht leicht ettuas Gefferes finden. 


